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Br. Mahan is so well known to tbe English public as a Church 
historian, thai his treatment of die subjects discussed in the accom- 
panying essay will necessarily command attention. The questions 
which divide the separated branches of the Church of Christ are at 
bottom historical, but Dr. Mahan appears to combine with the true 
historical spirit that power of doing justice to moral considerations 
which is characteristic of our own Bishop Boiler. The work will, it 
may well be hoped, become extensively useful on both sides of the 

Atlantic. * t 

H. P. Liddox. 
Christ Church, 

June Hh, 1877. 



I have read through Br. Mahan' s treatise with very great interest 

And feel it to be one of real value. He draws out in a way I have 

never seen before, what I have long regarded as our true ground, that 

of a balance of judgment from different conflicting authorities as 

against the Roman theory of submission to one authority; and it is of 

the utmost importance to put this out and you could not do better than 

publish this treatise. 

T. T. Cabtek. 
Clewer Bectory, 

Jtme \tt, 1877. 



ERRATUM. 

p. 16, line 5, for "was believed" read "has believed." 



The explanatory notes at the foot of the text are by the Rev. J. 
Henry Hopkins, 8.T.O., the American Editor of Dr. Mahan's works. 
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EDITOR Iff ENGLAND. 



In introducing this little treatise to English Churchmen, I 
need say very little. I have not published it simply as an 
antidote to temptations to secede to Rome, but as a help 
to those who, from any cause, seem to be impatient of any 
trials of faith. Every one is in a hurry now-a-days, and in 
matters concerning the deepest interests of the soul many act 
too quickly, too rashly, as though they had no time "to wait 
upon the Lord," and so gradually to be led by Him into the 
" paths of peace." To walk by faith amid the temptations of 
the world and the troubles in the Church, seems too much of 
a strain to many who forget that we are to " walk by faith, and 
not by sight" in this life. Some are not* only too impatient 
under difficulties which try their faith, but even assert that 
there ought to be no. difficulties at all! I have in my possession 
a letter, written from a well-known quarter, assuring a person 
that if they forsook the Anglican for the Roman Communion 
they " would never know any trial of faith again, to have ever 
a doubt of any kind would be an impossibility, and that if 
such a thing could be, the person would have ceased to be a 
Catholic." In, fact the letter made out that no spiritual trouble 
of any kind could even be momentarily felt, either as regards 
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"points of doctrine" or "growth in holiness." The spiritual 
combat was simply ignored in the eagerness of controversy by 
the writer. 

No one of any learning or weight in theology or Church 
history secedes to Rome now ; and if any do go over and publish 
their reasons for the step, it is always the case that there is 
some flaw in their logic, some mistake as to their facts, or more 
likely still, the craving for such absolute certainty and peace in 
the Church Militant here on earth, which has tempted the soul 
weary of the exercise of faith, to listen to promises which, if 
true, might deceive the very elect ! In spite of all her enemies, 
the ignorance of friends, and the sneers of the infidel, the 
Church of England, by God's blessing, is winning souls by 
hundreds and hundreds, compared to the few Rome manages 
to entice away. Still these cases, though scarce, often cause 
much sadness and separation in families and between friends, 
and if this treatise helps to reduce the little number who 
secede, I shall rejoice. But there ^re many who wish to believe, 
who are puzzled by the divisions of Christendom, ihey cannot 
believe that Ultramontanism is true, they are dismayed by the 
contradictory teaching in Anglican pulpits, they cannot rest 
in mere " Protestantism," and yet they yearn to find and hold 
the true faith, and to live up to it. I venture to think Dr. 
Mahan in this treatise gives a helping hand to those who are 
in earnest, but who feel thus entangled in a maze. At all 
events " The Exercise of Faith" has helped many such souls in 
America, may it be blessed to do the same good work in 
England. 

ARTHUR BRINCKMAN, 

Assistant Curate, All Saints 9 , Margaret Street 



TO THE READER 



The following short treatise, written with a view to one impor- 
tant point of the present controversy with Rome, can pretend 
to nothing which has not been said a hundred times before with 
much more wit, and with vastly more learning, on the same or 
similar questions. The only claim it possesses is, that it is 
designed to meet difficulties which actually exist in many 
minds, and which the assertion of Church Authority on one 
hand, and of the Sufficiency of Holy Scripture on the other 
(Arts. vi. and xx.), seems in some sort to warrant, especially 
when this assertion is brought into comparison, with the 
simpler and more absolute rule of papal infallibility, or of 
unlimited private judgment. The essay is an attempt to show 
that absolutism in either form is not warranted by reason, by 
Scripture, or by the early Church. If, in view of the many able 
work* which have been written on kindred subjects, this little 
essay should be considered needless, the author can only excuse 
himself on the plea, that religious controversy is a battle which 
requires many strokes to decide it ; and as the Roman Church 
is now undoubtedly acting on this principle, it behoves those 
also who are on our side to be stirring, lest, trusting too much 
in the good blows dealt by former generations, we find ourselves 
in the position of that king who lost a victory because, when 
he should have struck several times, "he struck thrice and 
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stayed." It may be proper to add, that this tract does not pre- 
tend to define the limits either of Church authority or of pri- 
vate judgment with theological accuracy. It takes for granted, 
that both have their place in Christianity. Its end will be 
gained, if it shows, that practically one need not interfere with 
the right use of the other, and that a person may exercise a 
true faith in GOD, without throwing himself absolutely and 
unreservedly upon either. 
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CHAPTER I. 

FAITH IN ITS GERM AND IN ITS GROWTH. 

It has been the favourite position of those who, of late years, 
have forsaken the Anglican Communion for the Roman, that 
the exercise of faith is impossible except in the Roman Catholic 
Church, The position is a natural one for men to take, who, 
after a long battle of sceptical misgivings, accompanied with 
every kind of doubt and perplexity, have at length cut the 
knot by throwing themselves UDreservedly upon the dogma of 
an absolute papal infallibility. They have obtained rest, it may 
be, in so doing. After experiencing the misery of minds over- 
peopled with throngs of inquisitive thoughts, kept alive by the 
proud scepticism which refuses to submit to anything short of 
an absolute dogmatic despotism, they have found the same kind 
•of rest under the shadow of modern Rome which their ances- 
tors, the early Britons, obtained from the former Roman Empire. 
" Ubi solitudinem fadunt, pacem adpeUant" They have 
embraced a theory which relieves the mind of all responsibility 
in matters of belief, and unpeoples it of all questions ; and this 
they have chosen to call peace. Implicit submission to a single 
visible witness absolutely infallible, they have embraced as their 
definition of faith. Anything short of this, upon whatever 
evidence it may rest, and upon whatever authority, is, in their 
theory, not faith, but opinion. And while, of course, they allow 
that the Word of God is that to which faith should hearken, 
and by which faith cometh, yet they can conceive of no true 
hearing of this Word but that which listens without inquiry 

1 
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to the voice of the Tape, as God's vicar, or to that of a priest 
who is a true representative of the Pope. 

This, it will be seen, is merely the statement of a theory. 
It sets forth a particular view of faith. It defines it in sach a 
way, and so distinguishes it from belief and opinion, as to make 
it impossible in the Anglican Communion, but a matter of 
course in the Soman. If the definition be correct, the whole 
theory based on it is true If, however, it starts from an assump- 
tion, such as no one outside of the Roman Communion can find 
a warrant for in reason, in Scripture, in the analogy of nature, 
in the early Church Fathers, or in any other extra-papal au- 
thority, the whole argument falls to the ground so far as 
Anglicans are concerned, and nothing is proved by it, but that 
those who have gone out from us were not of us. They have 
sought a different kind of faith from that which, as members of 
our communion, they ought to have sought, and, it may be, 
have found it Whether they have sought the right kind of 
faith is another question. That question it is proposed to meet 
in the following essay, by a statement as fair as possible, of the 
idea of faith which has led these persons to the Roman obedience, 
and by a counter-statement of that which, as Anglicans and 
Catholics, we regard as the true idea : which is possible in our 
communion; and which has been shown to be possible by the 
example of innumerable good men, who have lived and died in 
this Church, " in the confidence of a certain faith," after the 
fullest and most studious examination of all the differences that 
divide us from the Church of Rome. 

The Roman theory, as elaborately summed up by one of 
these writers, 1 is simply this : 

"The difference of the two principles may now be stated 
as follows : — 

" The principle of Catholics is to test what they read by 
what they hea/r, and that of others is to test what they hear by 
what they read. The one is faith, and the other is only 
opinion. 99 

1 The Exercise of Faith Impossible except in the Catholic Church. By W. 6. 
Penny, late Student ot Christ Church, Oxford. Philadelphia, 1847. Pp. 88. 
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If this be the principle of Roman Catholics, it is not the 
principle we learn from nature and reason, from the Holy 
Scriptures, or from the early Church Fathers. The principle 
we learn from all of them is to test what we hear by what we 
read, and what we read by what we hear ; the nearer witness 
by the more remote, and the remoter witness by the nearer ; to 
attach our faith to Christ, who is the Rock, not by any single 
line of testimony, but by that triple cord of Witness "not easily 
broken," which requires, that " out of the mouth of two or 
three witnesses shall every word be established," and which 
S. John shadows forth, when he says, " There are three that 
bear witness on earth, the spirit, and the water, and the blood ; 
and these three agree in one." It is proposed to develop this 
theory of faith, and to set it as a counter-statement to that of 
the Roman Catholics. 

In the first place, from Nature, to begin with an illustration 
which contains the substance of this kind of reasoning : a young 
child, undoubtedly, is the best type of faith. It receives what 
it hears, implicitly. Knowing no witness but the ear, and 
dreaming of no counter-evidence or qualification to what it 
hears, it receives the word not only of its parents and teachers, 
but with equal facility (until caution is learned by experience) 
the word of any other person. It believes what it hears, and 
simply because it hears, or at the utmost (for we must make 
allowance for mysteries, even in childhood) because there is 
some voice, so to speak, or feeling, or blind instinct, within its 
own heart, answering to what it hears and in a sense compelling 
it to believe. 

Thus a child is told that fire will burn. It believes. It 
avoids the fire, partly because it is told to avoid it, partly also, 
we may suppose, because God has implanted in the souls of 
young children some instinctive feeling of danger when danger 
is near, which is awakened by the slightest warning, which 
readily responds to it, and which almost compels them to 
heed it. 

In view of this readiness of young children to believe, and 
to receive the word of any witness till caution is learned by ex- 
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perience, our' blessed Sayioub commands us to receive the 
kingdom of heaven as little children: that is, to receive it, 
partly because we hear it, partly because it awakens some in- 
stinctive sense of its fitness to our need, without any very 
critical inquiry at first into all its minutiae, or into the source 
from which it may come. Thus the eunuch of queen Candace 
received the kingdom of heaven, and was baptized, upon no 
other warrant (at least of an external kind) than the word of 
Philip, a man of whom he knew nothing, and what might be 
called a partial exposition of a single passage in Isaiah. In 
this respect he was not only childlike, but, in a true sense of 
the word, highly reasonable in his conduct For the question 
before him was one of life and death. It was one in which 
he had nothing to lose, but much to gain by immediate ac- 
tion. And in questions of this kind it is not only childlike, 
but manly, and the very perfection of reason, to follow the only 
or the best witness we have, though it be no stronger than the 
slender thread of a word spoken in the ear by one of whom we 
know nothing, and who, in strictness of speech, is no sort of 
authority. With the kingdom of heaven to gain, and nothing 
worth regarding to lose, the most reasonable man will he be 
who makes up his mind with the facility of a little child. 

But as a Christian advances on his path, and as a child 
grows up towards manhood and gains experience, he soon 
begins to find, without losing necessarily thereby anything of a 
true childlike spirit, that he cannot believe every word spoken, 
nor receive every spirit, nor obey every command. He must 
try the spirits. He must test the truth of what he hears. 
And in proportion as what he hears is a subject for faith — that 
is, something of sufficient personal concernment to afford ground 
for high hopes, and to warrant his acting upon evidence short 
of sensible demonstration — he will find it the more needful to 
" prove all things, and hold fast to that which is good." What, 
then, is to be his principle of judgment, as a man, and as a 
Christian ? Must he test what he reads by what he hears i 
Must he test the remoter witness by the one nearest at hand — 
the strong voice, that has survived the ordeal of ages, and has 
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come down to us strengthened, in each successive generation, 
by the consent of millions, which is a word written and spoken, 
and in many ways embodied — must that be tested by a voice 
which, whether it speak truly or falsely, is only of yesterday or 
to-day ? Is it not in every practical matter a truer principle, 
that a test is, in its very nature, an appeal from the nearer 
witness to one more remote ? Is it not the natural order of 
things, more applicable to religion inasmuch as religion is more 
valuable than anything else, that as faith cometh by hearing, so 
hearing itself is tested and attested by the Word of QOD, 
which liveth and abideth for ever. 

A childlike spirit does not imply, in the least, that we should 
remain children in understanding, or be content with the same 
amount of evidence that satisfies a child. It means, simply, as 
Bishop Butler shows in his wonderful Analogy, that we should 
yield with a childlike facility to the preponderance of evidence, 
however small it may be. A child's soul is a balance, the scales 
of which are so clean, and so empty, and so equally poised, that 
a feather's weight in either will determine any question. The 
scales of a man's soul are not so empty: if they are kept 
equally clean, however, from sordid considerations, and from 
the obstinacy and self-will of pride, they will vibrate with equal 
facility to the smallest weight of truth. In this respect, a man's 
soul may be perfectly childlike, though it be burdened by ac- 
cumulated weights of proof and counterproof, even with those 
great thoughts of heart, which necessarily result from studious 
investigation. 

In other words, a child believes what it hears, because that 
which it receives through the ear is all the evidence it can 
receive. It makes one witness authority, because it knows but 
one witness. The voice that sounds in its ear is its pope and 
general council, its sole infallible guide. A man, however, 
has many faculties for hearing, each more or less developed, 
and to every faculty there is its own appropriate witness. As 
in the bodily organs the ear is tested by the eye, and the eye 
by the sense of touch, and as the united testimony of all three 
makes that triple cord of witness which is not easily broken : 
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so also in the soul there are manifold witnesses to the truth. 
That man, on the whole, will be most childlike who is sceptical 
with regard to none of his faculties; who makes no arbitrary 
choice among the witnesses; who, fully believing that he is 
bound to love God with heart and mind and soul, with the 
reason and understanding, as well as with the conscience and 
affections, and with the whole of each moreover, and with the 
full strength of all : is especially careful not to despise either in 
matters of such infinite concernment as those of heaven and 
hell. To "test what we read by what we hear," is the mere 
" will-worship and voluntary humility" of preferring the credu- 
lous ear to the more wakeful and critical understanding. It is 
to substitute one act of submission to authority, in place of 
that life-long exercise of soul which the necessity of hearing 
God's voice through many witnesses necessarily imposes. It is 
to lock up the understanding instead of taming and subduing 
it. And it is a matter worthy of most serious and solemn 
reflection to those who look to one infallible guide as a means 
for the true " exercise of faith," whether the " bodily exercise " 
which Roman discipline imposes can possibly give to patience 
her perfect work, or can so bring each thought into captivity to 
the loving obedience of Christ, as that broader and more truly 
Catholic discipline, which makes faith to work through love, 
and love to work through the heart, and mind, and soul, with 
all the strength, and all the understanding, of each. 

A man who hears the voice of Truth through only one wit- 
ness, whether it be through the Bible privately interpreted or 
through implicit submission to a Pope, becomes literally, not 
spiritually, a child. He hears a single voice, through a single 
organ, from a single witness at a time ; and, whether that voice 
be truth or fable, he literally and implicitly receives it as the 
sure Word of God. He, on the contrary, who, through many 
organs, and many witnesses, and many seeming contradictions, 
is still enabled by God's Spirit to hear one voice, and to obey 
and follow that, is a child in such a sense that he is none the 
less a man. He is a child in the singleness of his obedience 
to the word of Truth, when heard. He is a man in the com- 
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plexity of the organs, and the variety of the witnesses, through 
which he receives the one voice of Truth. That the faith which 
cometh by this complex hearing is one whit less perfect, or less 
thoroughly exercised, or less truly the gift of God, than that 
which comes by the simple, can be admitted by no one who 
heartily believes that man is the image of Him whose Name is 
Trinity in Unity. If this seem too deep, however, or too 
theoretic, I will put it in another form by a simple question : 
Was S. John's faith less perfectly, less childlike, or less divinely 
given, because it was that which was from the beginning, 
which he had heard, which lie had seen with his eyes, and 
which his hands had handled, of the Word of life ? If not, 
then the principle must be admitted, that the faith which hears 
four witnesses, and tests each by the others, is at least an ad- 
missible faith. 

But to take a more simple case, and one entirely analogous 
to that obedience of faith, which we owe to the Church and 
her duly authorized ministry : what commandment is more 
stringent, or more absolute in its wording, than to obey one's 
parents ? And what is more simple and absolute than the 
obedience which a young child actually renders ? It hears 
and obeys literally, and precisely as it hears. It has no doubts ; 
it makes no inquiries ; it is agitated by no sense of conflicting 
obligations. Whether the command of the parent be for good 
or for evil, reasonable or unreasonable, the child simply obeys. 
But as the child grows older, and is taught by its parents the 
rules of right and wrong ; as it learns to distinguish between 
the word it hears now, and that which has been impressed on 
its mind from the beginning ; as it gradually comes in possession 
of a system of morals and a law of action, derived partly from 
direct parental instruction, partly from teachers acting in loco 
parentis, partly from books put into its hands : obedience 
becomes a much more complex thing, and a sorer exercise of 
all the faculties and affections. What shall we sav then ? Is 
filial obedience made void ? Is the word of the parent of none 
effect, and faith an impossibility ? Is it not rather true, that 
the word of the parent is still authority to the child ; that the 
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parent is still its divinely appointed guide : but that this word 
coming through an atmosphere of law, which the parent has 
created or permitted, and being heard through a variety of 
organs which have gradually developed, may undergo such 
deflections from the right line of simple hearing, and in fact 
may be so transfigured as to make it an entirely different 
thing from what it would be if it were received through the 
naked ear? A parent may command a child to disobey the 
Lord, even Christ. But as filial obedience is " in the Lord," 
and the law of the Lord is that in which it lives and moves, 
and has its being : such a command, transmitted through such 
a medium, may be translated by the child into obedience to 
Christ, without being in God's eyes, that is, without being 
in truth, disobedience to the parent who commanded just the 
contrary. 

In such a case we might say, that the truth of God, falsified 
or perverted by the parent, is rectified again by the complex 
hearing, and made what it should be, simple faith in God 
through complex faith in God's earthly representative. 

Or we might say more simply: obedience to a parent is true 
obedience to God, only as the parent commands what is right. 
For God gives no authority to command what is wrong. The 
child, therefore, who would truly obey, must hear not simply 
what is said, which is the hearing of the ear, but what ought to 
be said, for which he has no organ but the inner hearing of the 
heart. In proportion as this inner ear develops, he will hear 
his parents, not in the letter, but in the spirit. 

To take another instance, still nearer to the case in question. 
The infallibility of Moses, as head of the commonwealth of 
Israel, was so perfect, and apparently unlimited, and his au- 
thority so absolute, that it could be said both to him and to 
his successors to whom the Word of God was committed, 
" Behold, ye are gods." Obedience to this authority was so 
solemnly and explicitly enforced, that S. Cyprian draws all his 
thunders against the impugners of sacerdotal authority from 
the five books of Moses. Moses was even to Aaron as God. 
This authority, moreover, and this infallibility — for there is a 
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practical infallibility in every divinely appointed guide, if fol- 
lowed according to the Divine appointment — was transmitted 
unimpaired to the times of our blessed Saviour. " The scribes," 
says He, " sit in Moses' seat : whatsoever, therefore, they bid you 
observe, that observe and do." Yet, if they had bidden the 
disciples (as they commanded the blind man in the ninth 
chapter of S. John) to disregard the teachings of their Master, 
would they have been warranted in obeying according to the 
hearing of the ear ? Would they not have acted upon a more 
complex and less literal, but more spiritual, principle of obe- 
dience ? Would they not have been perfectly right, nay, would 
it not have been their bounden duty, to test what they heard 
by what they read in Holy Scripture, or even in that written or 
unwritten law of common sense, which is anterior to Scripture ? 

In a case entirely analogous, S. Paul having once instructed 
the Galatians in the faith, and committed this faith to proper 
witnesses, and written it on paper, as well as on the fleshly 
tables of the heart, says, expressly, " Though we, or an angel 
from heaven, preach any other gospel unto you than that which 
we have preached, let him be anathema ! " In other words, he 
commands them to test the present teaching by the past, and 
not the past by the present ; that which is now, by that which 
was from the beginning, and not that which was from the 
beginning by that which is now ; what they hear, in short, by 
what they read, and not what they read by what they hear. 

In the same way, S. Peter, after solemnly assuring all who 
had " obtained like precious faith " with him, of the truth of 
his testimony to them, and promising to keep them in remem- 
brance of these things during his own lifetime, and also to take 
measures that they should be kept in remembrance always, 
significantly adds, " We have also a more sure word of pro- 
phecy; whereunto ye do well to take heed," 1 &c. For though 
he guards them against " private interpretation," he manifestly 
makes the written word a co-witness with his own testimony, 
and that of his successors. Nay, by calling it "a more sure 
word," he makes it the more reliable test of the two. And 

■» 2 Peter i. 12, 21. 
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though we cannot argue from this that hearing is eliminated, 
or made unnecessary by reading, for that would leave us to 
mere private interpretation, yet we cannot, on the other hand, 
eliminate reading without the gross irreverence of setting aside 
plain words of the Apostle, or at least making them unreal and 
unmeaning. For to call up two witnesses to the truth, without 
intending that the second and surer should be examined as 
directly as the first, would certainly not be plain dealing. 

However infallible the Apostles may have been as teachers, 
and however absolute their authority as Apostles of Jesus 
Christ, they could no sooner speak a word of truth in the ears 
of the people, or write it upon paper, or commit it to any duly 
appointed witness or keeper, or attest it by any book put into 
the hands of the people for their instruction and guidance, than 
they thereby created in the very nature of the case a kind of 
counterpoise to the weight of their own infallibility, a limit to 
the absoluteness of their own authority. The word spoken 
yesterday remains as a test of the word spoken to-day. The 
word written must test the word spoken. To make an arbitrary 
distinction between hearing and seeing; to say that what we 
read is unintelligible, but what we hear from the same authority 
is plain ; to make faith consist in embarking our all upon the 
unwarrantable venture of listening only through the ear: is 
nothing more or less when we look at it soberly, than to leave 
the old ship of Scripture, Tradition, and Universal Consent, in 
which the other Apostles are embarked, and go with Peter 
alone, walking upon the waters. In such an experiment there 
is something, it must be acknowledged, of a fearful and be- 
wildering attraction to ardent and impatient minds. There is 
a romantic beauty in the very depths that threaten to engulf 
them. There is a fascination in the idea of resolving all doubts 
by one bold cast of the die ; of relieving the mind, by one 
decided judgment, of all future responsibility ; and of receiving, 
upon the authority of a single witness, what, if we listen to all, 
can never be considered otherwise than extremely questionable. 
Faith of this kind may be distinguished, perhaps, from belief 
or opinion. But how it is to be distinguished from credulity, 
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or from that unwarrantable rashness which was an infirmity of 
S. Peter's youth, but from which, as well as from kindred faults, 
he had to be converted before he could confirm his brethren, is 
a question not so easily answered. 

To return, however, to the argument: S. Paul, it is seen, 
sends the Galatians back from any present or any future word 
of his own, to the word which he has preached and committed 
to them already. He makes the Gospel already preached, a 
test to be applied by themselves to any gospel that might be 
preached by himself, or by others, upon Apostolical authority, 
or Angelic, in times to come. He thus places the Gospel, 
already committed to them, in the position of a co-witness to the 
truth : and, as if to show beyond question that it was not a 
matter in which their own judgment was to be absolutely over- 
borne by an authority, however high, which might seem to go 
counter to it, he says expressly, " though we, or an angel from 
heaven," not using the singular term " I," which S. Paul most 
commonly uses in his exhortations, but the plural term " WE," 
which gives it the accumulated force of the collective authority 
of the Apostolic College. 1 

What shall we say, then ? Is the Apostolic authority set at 
naught, and its infallibility annihilated ? Is private interpreta- 
tion made the sole rule of judgment in trying the spirits ? Or, 
on the other hand, does the Apostle mean nothing by these 
solemn words ? Or, what amounts to the same, does he mean 
in reality, that "whatever WE preach, ye are to believe im- 
plicitly on our word whether it seems to be another gospel or 
not ? " 

The Anglican Branch of the Church Catholic answers these 
questions explicitly enough for all practical purposes, when she 
says, " The Church hath authority in controversies of faith," 
but, at the same time, frankly commits the Creed and the Bible to 
all and each of her members, as containing all things necessary 
to salvation, and thoroughly to be believed and received. She 
says, plainly enough, Hear us, but with equal distinctness she 
says, To the law and to the testimony ; for if they speak not 

1 Vincent of Lerins' Comtnonitory. 



12 THE EXERCISE OF FAITH. 

according to them, there is no truth in them. She says prac- 
tically through all her teachings, " He that heareth God, heareth 
us ; " but with that noble disdain of mere verbal consistency, 
which is a mark of the true Catholic mind, she says, with equal 
fearlessness of consequences of man's deducing, " The anointing 
which ye have received of Him abideth in you ; and ye need 
not that any man teach you; but as the same anointing 
teacheth you of all things, and is truth, and is no lie, and even 
a8 it hath taught you, ye shall abide in Him." She speaks 
practically of her ministers as infallible; 1 she gives us the 
Word of God as infallible ; she anoints us at baptism with one 
infallible Creed ; and she twines these three lines into a " triple 
cord not easily broken," by the constant monition, " It is the 
Spirit that beareth witness, because the Spirit is truth." In 
this way she makes our faith truly a gift of God : not depen- 
dent on one external witness, as when we bow implicitly to a ' 
papal dictum; nor again on one internal witness, as is the 
case with private interpretation : but a faith that takes hold 
upon Jesus Christ, as coming by water and by blood ; not by 

1 Yet there is a sense, equally true and practical, in which neither of these may 

afford 11s infallible guidance. The Ministers of the Gospel, heard by the mere 

hearing of the ear, without a taste exercised to discern good and evil, lead often into 

error or uncertainty, and their gospel is a savor of death. The Bible, taken in the 

letter and not in the spirit, is a word that killeth. Infallibility, in a practical way, 

can be asserted of neither, except in the sense that both are divinely appointed 

guides to be followed in the way of God's appointment. The most rigid Romanist 

is obliged to grant that priests may sometimes mislead both in doctrine and in 

morals ; to guard against which the people must test their teaching by that of their 

superiors, and that of the superiors again by synodical decrees and papal bulls, and 

even these again by other witnesses. So the most earnest advocate of the " Bible 

alone infallible" is forced to acknowledge that its infallibility is entirely abstract; 

and that, practically, he who would obtain from it infallible guidance, which, after 

all, is the gist of the question, must go to it in a right spirit, or, what amounts to 

the same, must measure its sense by a right rule of interpretation. Whether we 

place the infallibility, therefore, in the Greed, in the Bible, or in the living teachers, 

we are forced at last to confess that the most we can say of either witness, or of all 

together, is what Homer says of the lute of Hermes, that 

" Whoso questions it with art and skill, 

Shall hear a warbled answer, that shall thrill 
Bis soul with rapture and with true delight ; 
But whoso fails to question it aright, 
To him it jangles idly." 



THE EXERCISE OF FAITH. 13 

water only, but by water and by blood. The external witness 
which speaks to the eye or the ear, and the internal witness 
which speaks to the conscience and understanding, are so 
reconciled by the Spirit, and so rooted and grounded in that 
love which the Spirit sheds abroad through our complex 
nature, that we wonder at the strength of the conviction that 
grows up within us ; we perceive that " if the witness of men is 
great, the witness of God is greater ; " and we joyfully acknow- 
ledge that this complex testimony, which we can ascribe to no 
single voice under heaven, is indeed " the witness of God, 
which He hath testified to His Son." 

In this way, both as Anglicans and as Catholics, we acknow- 
ledge a practical infallibility in the Church: not, however, 
such an infallibility as is absolute in any one witness — for even 
the Scribes, we know, though sitting in Moses* seat, and entitled 
to obedience, are blind guides, whenever they are leaders of the 
blind— but an infallibility so distributed among all the witnesses 
of the Church, as to be a perfectly safe guide to those whose 
eyes and ears are open, and who are willing to follow Apostles 
as they follow Christ. As it is written, " Them that are meek 
shall He guide in judgment ; and such as are gentle, them shall 
He learn His way." To those desiring the sincere milk of the 
word, we do not say with some, " The Bible alone ; " nor with 
others, " The Church alone : " we present to them rather the 
Bible witnessing to the Church, and the Church to the Bible, 
in such a way, that to him who walks in the Spirit, there shall 
ever be a voice on the right hand and a voice on the left, which 
voices, harmonized by the Spirit, will say, " This is the way, 
walk ye in it." To the humble and childlike this will be 
guidance enough. The bit and bridle of an absolute single 
infallibility would imply that God's children are not to be 
guided, but driven. 

Thus faith is a complex thing, and the authority upon 
which faith rests is complex. The faith which receives the 
kingdom of heaven is as a grain of mustard seed, and the 
kingdom of heaven which faith receives is as a grain of mustard 
seed. As the mustard seed grows in the inner man, and strikes 
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its roots into the heart, and mind, and affections : so the king- 
dom of heaven, at first received, as a little child would receive 
it, by simple obedience to any one authority, or witness (believed 
in fact on the hearing of the ear), gradually expands and 
develops, and reveals itself, not through the ear alone, but 
through the heart, and mind, and soul; and being received 
thus in this complex way, not in the letter, but in the Spirit, 
becomes truly a kingdom within us, casting down imaginations, 
and bringing every thought into captivity, till it gradually fills 
us with all the fulness of Christ. 

But complex as faith thus is, it is also, in a true and noble 
sense, simple. In childhood it receives the kingdom of heaven 
literally as a little child ; in manhood, according to the analogy 
of little children. In childhood it is literally simple. For, in 
childhood there is but one force at a time to bear upon the 
will; there is but one witness entitled to a hearing: in con- 
sequence of which, there is no balance to be struck, no resultant 
of various forces, no harmony of different voices ; and so belief 
is all one with hearing, and hearing must lead to literal implicit 
obedience, or else to no obedience at alL In manhood, however, 
there are at least three forces, which bear legitimately upon the 
will. There is the force of the Word spoken by the preacher ; 
the force of the Word written in Holy Scripture ; the force of 
right reason, hearing, reading, marking, learning, and inwardly 
digesting this Word : the resultant of these three forces will be 
the Spirit, not the letter, of the Word; and faith will be 
perfect and childlike, and its complex hearing will lead to 
simple obedience, whenever there is that happy balance among 
our faculties, or rather (it should be said), that inward peace of 
God shed abroad by the Holy Ghost, which enables a man, hear- 
ing several witnesses more or less at seeming variance with one 
another, to strike the balance among them with childlike facility, 
and to discern amid several testimonies the one true testimony. 
Where there is not that inward peace, we are confounded 
among many voices, or arbitrarily follow one. 1 As in a fine 

1 This is iiptffis, or heresy, in principle ; both this term and also " private 
interpretation " being reprehensible only as they imply arbitrary choice. If that 
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piece of music, an unmusical ear hears only a babel of basses, 
trebles, altos and tenors, not knowing which is which, and 
especially unable to catch the air which runs like a silver 
thread through all ; but an ear well trained distinguishes each 
without effort, and picks out the air from the wilderness of 
sounds, and follows it with a glad and unhesitating facility : so 
faith is the divinely taught harmony of a well balanced soul. 
It is truly a gift from God. It is the fruit of an inward peace 
which passeth understanding. Its exercise is the exercise of 
all our faculties and affections, akrjBevovre? iv ar/dirQ^ becoming 
truthful and truth-loving, by engaging the heart, and mind, and 
soul in the engrossing love of God. In proportion as all these 
faculties are harmoniously exercised by faith, in the full power 
and free development of each, the resultant of the different 
forces that bear upon the will will be easily and unconsciously 
attained ; our decisions on all questions of importance will be 
made with a facility and precision that look like instinct ; the 
wisdom that results, being sown in peace, which peace cometh 
down from above, will be eminently " pure, peaceable, easily 
entreated, without one-sidedness, and without hypocrisy" in 
short, the many voices in the human soul will be harmonized 
by God's Spirit into one clear voice of witness within one's 
self, which witness will be true, because God has so framed 
the complex nature of man that it has only to be at one with 
itself in order to be at one with Him and to reflect truly His 
image. 

In this way the eooerdse of faith, which is afforded within our 
own branch of the Church Catholic, is entirely in accordance 

exercise of individual discretion is to be condemned (as Mr. Penny urges) which, 
" doubting the correctness of existing tradition, tests the same by looking to early 
writings," then there is not a Father who was not more or less a heretic. Nay, any 
Bomanist will be a heretic who, distrusting the guidance of his own parish priest, 
appeals to his bishop, or to any other remoter authority. In any system there must 
be some play left to the individual mind and conscience. And that system, on the 
whole, will least give occasion to iipccris, or self-willed choice, which subjects men 
to a safe rule of judgment, as, for example, to the rule (so much abhorred by modern 
Romanists) of Vincent of Lerins. Judgment by rule, especially by a rule as old as 
Christianity, can never be called " private judgment." 
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with that law of growth which is stamped upon nature and the 
soul of man, and which is beautifully applied to faith in com- 
paring it to a mustard seed. We say that he has faith who has 
received the kingdom of heaven as a little child. That is, who- 
ever was believed, on any evidence, whether on the preaching 
of unbaptized Apollos or of duly commissioned Paul, whether 
from Scripture or from reason, or from both, or all, and sealed 
his belief by being baptized into the One Name, which includes 
all faith: such a person, we say. unquestionably has faith. 
He has it in its boning, in it/genn'in its birth, "of water 
and of the Spirit" He has it as a grain of mustard seed. The 
exercise of that faith, however, must be the expanding growth, 
which develops all organs, and admits all elements of growth, 
and by the Word spoken, the Word written, the Word handed 
down from the beginning, the Word expounded to-day, and the 
Word sacramentally embodied, maketh continual increase to the 
edifying of itself in love. This is strictly in accordance with the 
law and the order of nature. 

The Roman theory, however, as expounded by recent writers, 
is just the reverse of this natural law and order. Beginning 
with that process, which I have described as a complex hearing, 
testing the claims of the Papal See by hearing, by reading, by 
tradition, by diligent exercise of heart, and mind, and soul (at 
least such is their profession), they receive the kingdom through 
many witnesses and many organs: they continue in it, and 
grow, by hearkening to only one. They begin in the Spirit, by 
discerning the spirit of several conflicting (or apparently con- 
flicting) authorities : they are made perfect in the flesh, by the 
easier exercise of ignoring all but one. They receive the 
kingdom of heaven, in short, by trying the spirits by three or 
four different tests, cautiously, laboriously, and with many in- 
tellectual struggles : they continue in it, by acknowledging no 
test, save one out of four which S. John prescribes, 1 namely, 

1 S. John mentions at least four ways of trying the spirits: 1st, Jesus Christ, 
come in the flesh ; 2nd, The unction from the Holy One ; 3rd, Holiness of life 
(1 John iii. 7, 8); 4th, The "hearing of. us," namely, of Apostles and other 
ministers. Whatever the precise value of these tests, and others which the 



THE EXERCISE OF FAITH. 17 

that which tests reading by hearing. If this be the exercise of 
faith, it is one which reverses not only the law of nature, but 
that of the early Christian Church. For it was the boast of 
S. Paul, a boast amply borne out by facts, that he caught the 
simple-minded and ignorant who would receive the truth with- 
out any very critical inquiry, and afterwards made them wise, 
—namely, wise in the sense of judging, not according to the 
letter but according to the spirit : whereas the modern converts 
to Rome are generally the intellectual, and critical, and suspi- 
cious, snared in the mazes of their own intellectual cobwebs, 
who suddenly become simple, and believe a fable of saints 
flying up through roofs, and sayiTig mass with sheep bleating 
the re&ponses} as implicitly and devoutly as they "believe the 
inspired Word of Scripture, or the Creed handed down from 
the beginning. It is an exercise of faith which ignores the 
mental and moral ear, and listens only through the ear of 
flesh. 

Nor is it any answer to this to quote the sentences of Holy 
Writ, which predict an infallible certainty in the path of salva- 
tion which the Church points out ; as when it is said, for ex- 
ample, " A way shall be there so plain, that the wayfaring man, 
though a fool, shall not err therein." For if such expressions 

Apostle mentions, may be, the earnestness with which he recommends them, serves 
to show that the idea of following a rule of faith, and not merely a guide, was in 
his mind no heresy. The same applies to the innumerable notes of heresy and 
Antichrist, with which Christians are so amply supplied in the New Testament. 
The shoals and quicksands would not be so accurately mapped offj if the pilots were 
absolutely infallible. When a chart is given, it is implied that it is to be used. 
But how is it to be used, or what is the necessity of it, if there is always a pilot, 
whose voice is simply to be heard, but never tested ? 

1 It is painful to refer to such cases ; but no one can observe the greediness 
with which Mr. Faber, and the Oratorians generally, have fallen upon this most 
questionable part of Middle-age literature — receiving as facts what the better class 
of Romanists are content to apologize for as perhaps edifying legends — without 
suspecting some strange intoxication. In genuine childhood a certain credulity is 
graceful and becoming. But when a man gets down on all-fours, and tries to play 
child, it excites only a feeling of disgust. The fable referred to is that of 
S. Joseph, of Cupertino, quoted in the English Churchman, Feb. 20, 1851, from the 
report in the British Banner, of a lecture delivered in the Oratory of S. Philip 
of Neri. 
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are applied to the Church, when she is called " the pillar and 
the ground of the truth," they are applied equally to Holy 
Writ, nay, even to that small portion of written truth which 
is to be found in the Old Testament, when it is said, "Thy 
word is a lantern unto my feet and a light unto my paths;" 
or still more explicitly, " All Scripture is divinely inspired, and 
profitable for doctrine, able to make one wise unto salva- 
tion, that the man of God may be perfect, thoroughly 

furnished unto every good work." They are applied again to 
that summary of truth, into which, as S. Paul expresses it, we 
have been delivered, which has been received from the begin- 
ning, which is taught each Christian from the time of his new 
birth of water and the Spirit, and which, fully contained in the 
baptismal form, is somewhat enlarged in the Apostles' Creed, 
and armed with logical defences in the Nicene and Athanasian. 
They are applied, finally, to the regenerated mind and con- 
science, when it is foretold with equal explicitness, and the 
prediction is referred to in the New Testament, " I will put my 
law in their inward parts, and write it in their hearts; and they 
all shall know me from the least of them, even unto the great- 
est of them, saith the Lord." Thus the plainness of the 
Christian path may be referred to the Church, to the Scriptures, 
to the Creeds, or to the individual conscience ; not to the first 
of these absolutely, however, as the Roman theory teaches, nor 
to the last of these unassisted, or assisted only by the Holy 
Scriptures, which are the two extreme limits of private inter- 
pretation : but to all in harmonious union; the greater certainty 
and precision of the Christian way consisting in the greater 
number of co-ordinate tests, and the greater facility of collating 
these tests with each other. Wherever the Church guides the 
humble believer along that well-defined path of Baptism, the 
Laying on of hands, the Apostolic doctrine and fellowship, the 
Breaking of Bread, and Prayers ; where the Holy Scriptures 
are made the heritage of all, by reading them publicly in 
a tongue understood by the people, and committing them 
frankly to all for private reading; where the Creeds are 
engraved on the heart from earliest childhood ; and the mind is 
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enlightened by that Spirit, which is sealed to us in Baptism : 
a way is made so plain and straightforward, that the simplest 
child need not stumble in it, yet, at the same time, with such 
complexity of guidance, that he who leans to his own under- 
standing on one side, or who surrenders his understanding in 
the will-worship *of voluntary humility on the other, will be in 
constant peril of a snare. By guiding in this way, the Church 
reconciles all texts of Scripture, and teaches her children to 
despise no part of their inheritance, and to ignore no part of 
their threefold nature. 

But if it be said again that such guidance is entirely too 
complex for children, the answer is obvious, that filial obedience 
is simple at first, guided by the hearing of the naked ear, but 
afterwards more and more complex. So in the Church, the true 
children begin by obeying literally the voice, which says to 
them "do this," or "do that;" afterwards, as they grow in 
prudence, and wisdom, and spiritual understanding, being sons, 
not slaves, they are gradually emancipated from the thraldom 
of literal obedience to a single witness, and are trained to walk 
in that spirit of all the witnesses, which sounds through all, and 
of which we hear the sound, though we cannot tell whence it 
cometh and whither it goeth. In this way the Church system 
adapts itself to all ages and to all developments of the mind. 

That an opposite system leads to great and practical difficul- 
ties may be seen from one out of many of the well-known facts 
of history. When Galileo determined, from his study of the 
laws of nature, that the earth moves round the sun, the Church 
of Rome declared this to be heresy. In this she acted upon her 
assumed prerogative as absolute interpreter of Holy Writ. Now, 
however, that she is proved to have been in the wrong, she 
apologizes for her misinterpretation on the ground that the 
point in question was not de fide. Would it not be a better 
apology to say that her decision was hasty, from neglect of an 
important witness ? For if the Word of God is one witness to 
the laws of nature, Christian science is another. To hear one 
of them aright we must listen to the other. And in the days 
of Galileo, none heard the Church aright, but they who had the 
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boldness, in this matter at least, to go counter to the currently 
received belief of the Church's right to literal and implicit 
obedience. This, to be sure, was not in the abstract a matter 
of faith. But it was a matter to excite hatred, and strife, and 
bitter persecutions, to array brother against brother, to make a 
man's foes those of his own household. It was a matter, more- 
over, in which the priests of the Roman obedience were 
unanimously in the wrong. It was one in which the simple- 
minded would listen to them as implicitly as on any other 
questions, and at their word, would hate and persecute their 
brethren, even to imprisonment and death, for no other fault 
than that of being in the right on a mooted question. If 
matters of this kind are not in strictness de fide, they are, at 
least, intimately connected with that soundness of mind and 
goodness of heart in which the little ones of Christ have 
special need to be guided. And if, in these smaller matters, 
the only guides whom they are taught to respect lead them so 
far astray as to make them hate those whom they ought not to 
hate, and even to burn those who are rather worthy of honour, 
how can they trust themselves to their single guidance, when 
they are called upon to curse men for what are called greater 
heresies? The position of the earth in the solar system may 
not be a matter of faith. But if the guides, with one mouth, 
everywhere pronounce a certain opinion about it to be heresy, 
how are the little ones to distinguish? In what way can they 
be saved from mistakes in life and conduct, which are practically 
no less fatal to them than downright heresy itself? 

The same difficulty presents itself in an argument which has 
been repeated by all the recent converts to Roman infallibility, 
namely, the authority of saintly men. Thus it is said, S. 
Bernard was a holy man; but S. Bernard devoted himself to 
the u hyperdulia " of the B. Virgin ; therefore, it is argued, such 
worship cannot be mistaken. 1 To which we may answer : S. 

1 [Since December 8, 1854, there is another point in which S. Bernard is an 
equally uncomfortable specimen of a " holy man :" for he opposed, and ridiculed as 
impossible, a dogma which was a novelty in his day, and absurd to him, but which 
on that day in the year 1854 was first declared to be a part of " The Faith/' 
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Bernard was a holy man : but S. Bernard devoted himself, with 
the overwhelming influence of his acknowledged piety, and the 
vast resources of his gigantic talents, to stirring up a vain and 
fruitless crusade. Was this crusade, therefore, right : Were its 
desolating armies — blessed by popes, and led by priests, but 
practically exhibiting a pandemonium of licentiousness and 
profanity enough to make the blood run cold — were these a 
true development of that sword of Paul, which a recent con- 
vert 1 to Romanism artfully connects with the keys of Peter ? 
May we not rather find their type in the sword of S. Peter 
himself? May we not see their shadow in that rash act of 
violence, associated in the mind with " the hour and power of 
darkness/' with treason, and with useless bloodshed, and with 
threefold denials of the Prince of Peace, when He meekly said, 
" Put up thy sword again into his sheath : for they that take 
the sword shall perish with the sword?" 

There is, unquestionably, a difference between fatik and 
opinion. But unhappily for Roman apologists, the distinction 
which they insist on fails just in that point wherein, according 
to them, the strength of their system lies, and where, if it is 
worth anything, it ought to be most available : the guidance of 
the little ones of Christ, the simple and childlike hearers. 
For, according to them, faith is obedience to a present, living, 
and speaking authority. Convictions arrived at by comparing 
this authority with Scripture, or by any complex process, even 
if they be right convictions, are not faith but only opinion, or 
at the utmost mere scientific belief. At the same time, they 
allow the maxim of Aquinas, " falsum non posse subesse fidei," 
that " fable cannot be a subject matter of faith :" in plainer 
words, that faith cannot believe a lie. If so, how are the little 
ones to distinguish, when two things are preached, one ab- 
stractly de fide, the other abstractly a mere matter of opinion, 
but both laid down with equal positiveness of assertion, the 
only difference being (as often happens) that the matter of 

necessary to salvation, and to be believed of all men. The " Saints " who have 
opposed or ignored the still newer dogmas of 1870, are innumerable. — Editok.] 

1 Allies' answer to himself. 
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opinion is the one which demands the promptest and most 
decided action? 

Thus a certain indulgence is posted up on the walls of a 
Cathedral, with the Bishop's imprimatur, which promises for 
certain acts a deduction of a thousand years from the term of 
purgatorial penance. The same is proclaimed from the pulpit 
or the Altar. A simple believer buys the indulgence (or, if 
the distinction is worth anything, pays the expense of its 
regular transmission from Rome), with as single-hearted a 
belief in the reality and truth of the indulgence as (on the 
same authority) he has in the efficacy of prayers and votive 
offerings to the Blessed Virgin. Yet, if that " little one's eyes 
were sufficiently opened to read the Latin of a standard writer, 
such as Buvier, 1 he would find that the indulgence, in which he 
trusts, is in all probability a fable : that its genuineness is 
maintained by some, but utterly denied by others ; that the 
majority of good writers, however, and among them Buvier 
himself, regard it as utterly spurious, and consequently not 
worth a straw. Now the belief in this indulgence may be a 
matter not defide. And intelligent Romanists may be as ready 
as the most incredulous Protestant to laugh at the simplicity 
of the lamb who is beguiled into feeding on such juiceless 
pasture. But considered honestly, and with the slightest play 
allowed to that righteous indignation which no reverence for 
authority can keep from rising up in arms at the sight of 
systematic fraud, are not such things a stumbling-block to the 
faith of the little ones of Christ ? 

At all events, these spurious indulgences, and other spurious 
things, which the Buviers and other learned men of the Roman 
obedience condemn, are matters of practical belief. They are 
intimately connected with the lives and habits of the people. 
They enter more into their hearts ; and twine themselves more 
closely around the fibres of the soul; and — if faith be truly 
" the substance of things hoped for " — they have more to do 
with faith, in the simple and unlearned, than even such graver 
doctrines as the Procession of the Holy Ghost. 

1 Bouvier on Indulgences, Moselny's edition. 
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A man's real creed, in truth, is not always that which he 
professes as such with his mouth. It is rather that which, 
whether we call it belief or opinion, has an influence upon the 
morals of every-day life. The story of a miracle performed by 
a waxen image of the Blessed Virgin is sedulously spread abroad. 
It has the sanction of priests, either proclaiming it or observing 
a prudent silence about it, everywhere' with one unanimous con- 
sent It has the imprimatur of the Bishop or the Pope. In 
such a case, the learned and wise of the Roman Communion 
know very well that this miracle is still a matter of opinion : 
and, having their own opinion on the subject, they quietly lay 
it on the shelf, and commit themselves to it neither the one 
way nor the other. But not so with the ignorant masses. Accus- 
tomed to believe implicitly the last woVd spoken in the ear, 
they receive this story with as entire a credence as they receive 
any article of the Creed ; nay, in truth, with a fuller credence. 
For as faith with them is, strictly, belief on the authority of 
their guides, and as this miracle is the last and freshest thing 
delivered on that authority, besides being a thing level to their 
comprehension, their belief in it is more vivid, more real, and 
more energetic, inasmuch as it leads to prompt and unhesitating 
action. No sooner do they hear the story than they pour in 
crowds from their homes and daily occupations. They begin, 
perhaps, a long and weary pilgrimage. They assemble, in 
tumultuous excitement, around the object of their devotion. 
And weeks, nay months, are spent in a species of delirious joy, 
accompanied often with every kind of immorality, occasioned 
by faith in a thing which the authorities themselves at length 
pronounce to be a fable. Now these things, we say, however 
easy it may be to apologize for them to the wise, and however 
little they may be injured by them, are to " the little ones" of 
Christ " the substance of the things that excite their hopes, 
the evidence of the things they do not see." They are their 
faith and thevr Creed. Though in many cases lies and impos- 
tures (whether in every case or not is indifferent to the argu- 
ment), they are as fiitty believed, and on as sufficient warrant, 
according to the Roman theory, as if they were the Truth of God. 
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The guides who lead the simple folk astray in these things 
cannot be implicitly trusted in more important matters. And 
the fact that in these things also there is uniformity of teaching, 
and that the simple and ignorant all over the world are made 
to believe things spoken in the vernacular tongue, which the 
learned and intelligent can laugh at in Latin as fables, is 
enough to show that unity resulting from discipline is not 
necessarily "the unity of the Spirit." Nay, it shows more 
clearly still that the tnaxim of Aquinas, "falsum non posse 
subes8efidei," cannot stand with the principle of testing reading 
by hearing. For the ignorant hear their priest; they fully 
believe what they hear ; they have faith, therefore, according 
to that definition which makes it belief on the sole authority 
of an appointed guide : yet this faith not only believes lies, 
in many cases, but acts upon the belief, and is so encouraged 
in it by these infallible guides, that wherever the Roman 
system has most sway, and faith according to their definition 
is most genuine and pure, these lying wonders will most 
abound, and the " substance of things hoped for, and the evi- 
dence of things not seen" will be most frequently an acknow- 
ledged and flagrant delusion. 1 

Difficulties like these can only be avoided by a teaching 
which seeks to strengthen the understanding, as well as to 
increase the faith, of the simple hearers. Accordingly, our 
blessed Saviour himself, though he was absolutely infallible, 
the Sun and Fountain of all truth and faith, desired not to 
be believed on his own simple witness. " I can of mine own 
self do nothing;" such are His solemn words. "As I hear, I 
judge." " If I bear witness of myself, my witness is not true. 
There is another that beareth witness of me." "The works 
which the Father hath given me to finish, the same works 
that I do, bear witness of me." " The Father himself, which 

1 [There is no caae to which our Blessed Lord's words more entirely apply : — 
" He that is faithful in that which is least, is faithful also in much : and he that is 
unjust in the least is unjust also in much" (S. Luke xvi. 10). These practical and 
popular impostures rot the tree of spiritual honesty clear down to the root ; and 
then new dogmas can " conquer History" as often as it may please the Pope and 
the Jesuits. — Editor.] 
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hath sent me, hath borne witness of me." "Search the 
Scriptures: they are they which testify of me." These are 
the words of Him who, nevertheless, spake as one having 
authority. They are the words of One who, though infallible, 
condescended to test His judgment and His witness by what 
He heard, by what His Father did through Him, by the 
witness which His Father bore in Holy Scripture. The faith 
that receives His visible representatives, as He wished to be 
received, must hear their word in a similar complex way. It 
will hearken to the words they speak. It will take good heed 
how it hearkens, and what it hears. It will look to their 
works as well as words. It will test both words and works 
by Holy Scripture. It will reverence the Church as the 
House of God, the body of Christ, the pillar and ground of 
the Truth. It will heartily pray for a full restoration of the 
order and beauty of that House, and for that entire agreement 
of Christians among themselves, which is a necessary condition 
of clear discernment of the truth. It will strive for a unity, not 
of force, not of physical necessity, as where it is made to consist 
in communion with one visible head ; but for that "unity of the 
Spirit in the bond of peace" which was witnessed in the early 
Church, which bound independent churches together in the 
bonds of a common faith and fellowship, which was indeed a 
sign to the heathen, and which ever will be a sign : for while 
union in a visible head is nothing more than the empires of the 
earth can boast, union in one Invisible is a proof of God's 
Spirit in our midst, which is of force to convince the world. 
It will listen to all voices ; it will respect all authorities, which 
have any sanction from on high. And if by this cautious pro- 
cess doubts arise, and faith seems slow in ripening, — if it is 
staggered for a while by seeming inconsistencies between the 
word spoken yesterday and that to-day : it will remember the 
caution of the prophet, "He that belie veth, let him not be 
hasty." It will seek no easy solution by eliminating one or 
more of the witnesses. It will listen to them all. It will test 
them each by each. It will wait with patience till it hears 
that voice of truth, the Spirit of all the witnesses, coming 
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through all, and proper to none exclusively, which enables the 
believer, convinced in heart, and mind, and understanding, to 
feel assuredly that flesh and blood hath not revealed this faith, 
but his Father who is in heaven. Such a faith is firm, without 
partiality. It is simple, without credulity. It is obedient as a 
child to the voice of truth, but armed in triple mail against 
falsehood and old wives' fables. It rests upon authority, but 
upon no single authority short of God. "Proving all things, 
and holding fast to that which is good," it wins its way, step by 
step, and little by little, to closer communion with Him ; be- 
coming rock-like itself, as with one faculty after another it takes 
hold upon the living Bock ; and never content till it can say, 
from the depths of a believing, loving, and well-ordered soul, 
inhabited by His Spirit : " my God, Thou art true ! my 
soul, thou art happy ! " 

That a faith which grows in this way is truly the gift of 
God, I will endeavour to show further in the next chapter, from 
special Christian examples. 



CHAPTER II. 

FAITH, IN WHAT SENSE "THE GIFT OF GOD." 

It is a common notion, yet, if we look at it soberly, most in- 
jurious to God, and entirely at variance with all we know of 
Him from reason, and from Holy Scripture, that those things 
only should be called "gifts," in the full sense of the word, 
which are given arbitrarily, or at most upon compliance with 
some single specified condition. Thus, Faith is a gift, say the 
Roman writers: meaning thereby a miraculous gift, a kind of 
new faculty, bestowed upon him who submits to infallible 
guidance, enabling him to believe everything that is told him 
upon that authority, and sealing his soul against all intrusion 
of doubts and mental perplexity. In this way Mr. Newman 
speaks of faith as something that he never had before his con- 
version to Romanism, but which he suddenly received then. 
In the same way the Methodists, and religionists generally of 
a mystical turn of mind, are accustomed to speak of faith. 
The strong Calvinists also often speak of it as if it were some 
new faculty suddenly and specially implanted ; not " a mustard 
seed" merely, growing from the smallest of all seeds to the 
greatest of all herbs : but, as it were, some spiritual Minerva, 
springing all at once into life, and full armed from the beginning 
against every assault of error and doubt. 

In opposition to this, a fair consideration of the examples of 
faith which we have in the Holy Scripture will show that faith 
is 'a gift of God in that better sense, more worthy of a moral 
Governor, in which "every good gift and every perfect gift 
cometh down from the Father of Lights." It is a gift, as wisdom 
is a gift, or soundness of mind, or goodness of heart, or any 
other virtue. It is the leader, however, of all this band of 
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virtues, because more eminently than any of them it springs 
and grows from a soul set in order by God's Spirit. It is the 
fruit of a harmonious co-operation of all our faculties and 
affections. In this way the blessing that our Saviour pro- 
nounces upon faith is not liable to the infidel objection of being 
a blessing upon one act of the soul, or upon a single virtue 
arbitrarily chosen from among others ; it is not, as they say, a 
premium upon credulity : it is, on the contrary, a blessing upon 
that general right-mindedness, and truthfulness of soul, which 
is the best proof of man's co-operation with God, and in fact is 
the best safeguard against credulity. It is a blessing strictly 
moral, and in accordance with right reason. 

Thus examine the centurion's faith which our' Saviour 
extols above all that he had seen in Israel. In what is it so 
pre-eminent ? What is its peculiar merit ? Is it a mere sub- 
mission to authority ? Is it a bare and naked hearing of one 
infallible Teacher ? Is it not rather distinguished by that manly 
and vigorous good sense, which, first believing upon evidence 
(not merely upon authority), afterwards led the centurion, with 
a childlike facility of obedience to the spirit of that evidence, to 
be wiser, so to speak, than even his infallible Teacher; to go 
beyond, and in a certain sense to go counter to, the letter of 
His teaching, and by applying to Him boldly the maxims of 
common sense which he had learned in the camp, to show that 
the conclusions he had come to in his own mind were inde- 
pendent of any single authority, being in one sense entirely 
his own convictions: in another sense, however, entirely from 
God, inasmuch as they were the witness of His Holy Spirit ? 
Our Saviour says simply, " I will come and heal thy servant." 
A simple belief on authority, hearing this, would immediately 
have acquiesced. It would have taken the word, in the letter, 
without reasoning about it Or, if it reasoned, it would have 
distrusted its own convictions. It would have said, with these 
Roman writers: "Any conclusion that I can come to, apart 
from these words spoken by my guide, will be not faith but 
opinion, or at best mere scientific belief. Faith is the recep- 
tion of truth on simple authority. I will show my faith, there- 
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fore, by taking His word as He speaks it. I will avoid even 
the appearance of leaning to my own judgment Since He 
says, ' I will come and heal thy servant/ I will take for granted 
that His coming is in some way necessary, or at all events that 
5is corporal presence in my house will bring with it some 
superior virtue, which in my ignorance I have not dreamed of. 
I will, therefore, acquiesce, and take Him at his word, disre- 
garding my own convictions. " In this way the centurion 
might have reasoned. And he must so have reasoned, if his 
notion of faith had been that of simple dependence upon the 
word of an appointed Teacher. Yet, instead of all this, he 
says, actually with a promptness that might seem almost for- 
ward and pertinacious, were it not for the childlike simplicity 
that accompanies it : " I have no need that Thou shouldst come 
to my house; I am not worthy of it. Nor is it necessary.- I 
also am a man under authority, and clothed with authority my- 
self, and know full well, that quod facit quis per alium fadt 
per se. Send Thy word to my house, or one of Thy invisible 
servants, and thou shalt be as much present there, as poten- 
tially and efficaciously present, as if thou wert there in person. 
Speak the word only, and my servant shall be healed." This 
was the faith which our blessed Saviour praised. It is a faith 
which he ranked above any in Israel, though he had found 
those in Israel, who, at the simple word, "Follow Me," had 
straitway left all that they had, and followed. It is a faith, 
moreover, which every sound-minded man must approve as a 
model of right reason. It is an instance, in fact, of that good 
common sense which is worthy of praise when exhibited in 
matters of this world, but far more worthy of praise in things 
spiritual ; for it shows such a harmonious co-operation of the 
moral, the intellectual, and the spiritual parts of man, as no 
thoughtful person can behold without discerning in the midst 
of these three a fourth likewise, which is more than human, 
and "like unto the Son of God." 

Such a faith, moreover, is childlike without being childish. 
It is childlike in its prompt and unconscious facility of obedi- 
ence to right reason speaking within the soul, even under the 
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eye of that awful Infallibility, whose terrors would have made 
a less childlike spirit afraid. It is manly, however, in that this 
facility does not spring, as in a child, from the impulse of a 
single force upon the will, but is the resultant of many forces ; 
that it is, in fact, the harmony resulting from many parts, 
discordant to the unpractised ear, but to the initiated full of 
music and of meaning. 

But still more clearly is this principle brought out in the 
blessing pronounced upon Simon Peter's faith: ''Blessed art 
thou, Simon Bar-Jonas." And why "blessed?" Was it be- 
cause he had heard from the living Witness a dogmatic declara- 
tion of the truth, and had received it implicitly on His naked 
authority ? Was it because, doubting from his reading of the 
Scriptures, doubting from his reasonings in his own heart, and 
still more perplexed by statements and counter-statements, and 
opinions and counter-opinions, from the scribes his lawful and, 
in some sense, infallible 1 guides, he had finally cut the knot 
by distrusting the possibility of arriving at a conclusion in this 
way, and by obtaining a dogmatic decision from his Master, and 
bowing implicitly to that? Of course I do not say that Simon 
Peter would have been wrong in following such a course. But 
was it the course he actually pursued ? Was it the course that 
drew upon him the blessing, "Blessed art thou, Simon Bar- 
Jonas ? " On the contrary, the very ground of the blessing is, 
"Flesh and blood hath not revealed it unto thee, but my 
Father in heaven." Peter had received the truth from no 
one witness. His faith was the result of reflection on the 
testimony, in many respects conflicting testimony, of several. 
It was belief, not on authority alone, but on evidence. A seed 
had been sown in his heart, which had silently grown from 
doubt, it may be to opinion, and from opinion to conviction, 
and from conviction to a rock-like faith. He had listened to 

1 Infallible, as sitting in Moses* seat, being guides of divine appointment. 
Followed in " a right spirit," .or according to a right " role of faith/' or with " a 
single," the Scribes would guide infallibly to Chbist, the law being "the 
vcutaywySs," appointed for that purpose : followed " blindly," however, both the 
leaders and the led would fall into a ditch. 
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all voices within his soul, till through the harmonizing influence 
of God's Spirit the discordant voices were blended into one, 
and he was enabled with childlike simplicity to exclaim, " Thou 
art the Christ, the Son of the living God." 

Nathanael had made the same confession long before, at 
his first interview with our blessed Lord. 1 But he obtained 
not the same approval. Our Saviour simply promised him as 
his reward, that as he had believed on small evidence, he 
should hereafter believe on greater. The faith which secures the 
honorable name of Cephas or Stone, must be firmly rooted and 
grounded. But no faith can be thoroughly grounded which has 
not tamed the inquisitive and sceptical mind, as well as the 
will and affections. Peter's confession was better than Na- 
thanael's, because it was the fruit of longer and more earnest 
cogitation. For the same reason it was more truly and really 
" the gift of God." For while the faith that believes the first 
proof that presents itself may be attributed to "flesh and 
blood," to credulity, for example, or to an excessive veneration 
for authority, or to mere mental inertness, or to the desire of 
rest after mental conflicts : that which listens to all voices, and 
at length believes firmly, and conquers doubt instead of merely 
giving it the go by, is attributable fairly to nothing short of a 
superhuman power. It is felt to be the gift of God, because it 
has removed mountains of perplexity, and overcome difficulties 
at first sight insurmountable. 

So again with that blessed faith of the Syro-Phenician 
woman. So far from its hanging on the lips of a single au- 
thorized witness, it was eminently a conviction of the heart and 
understanding, which out-ran and (if I may so speak) out- 
reasoned the infallible Teacher, wrestling with Him, and 
refusing to let Him go, evjen when involved in a tortuous maze 
of perplexities and difficulties, and seeming contradictions. If 
that woman had listened only to the living and speaking 
authority, she might utterly have misinterpreted and mis- 
understood the true voice of God. But she had other organs 
of hearing besides the ear. She tested, therefore, what she 

1 S. John i. 49. 
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simply heard by what she read, if not in the Scriptures, of 
which she was probably ignorant, at least in her own loving 
heart. In this way her faith was exercised and strengthened, 
and was at last rewarded with the blessing. " woman, great 
is thy faith ; be it unto thee even as thou wilt." 

On the other hand, the censure upon Philip's slowness of 
belief, and that upon Thomas's doubt, are neither of them 
grounded upon any lack of submission on their part to positive 
and explicit teachings. On Philip's part, such explicit solution 
of his doubts was the very thing he longed for. He felt con- 
fused and perplexed among- many apparently discordant testi- 
monies. TheS was the voice of the Synagogue, which he was 
obliged to reverence ; there was the voice of Holy Scripture ; 
the voice of Jesus and His mighty works. There were seem- 
ing contradictions, moreover, in the teachings of his divine 
Master. Sometimes he seemed to speak as if he were truly 
one with the Father; sometimes as if he were only man. 
Involved in a maze of perplexity by these seeming inconsis- 
tencies, sometimes believing one thing and sometimes another, 
Philip saw no way open through the labyrinth of doubt but to 
throw himself unreservedly upon one infallible witness, and to 
obtain from Him a proof, which should foreclose all further 
speculation. Therefore, says he, "Show us the Father, and 
it sufficeth us." To which our Lord answers, "Hast thou 
been so long time with me, and yet hast thou not known me, 
Philip?" And with this He refers him again to the works 
which the Father had wrought through him : manifestly im- 
plying that a more thorough and hearty investigation of the 
proofs before him would before this have banished his doubts, 
and led him to a stable and rock-like conclusion. 

If it is objected, in this case however, that such investiga- 
tion was recommended merely so far as it might lead him to 
trust himself implicitly to his infallible Guide, the answer is, 
that the process which leads to faith in one point, and that the 
most important of all, may be naturally expected to lead even- 
tually to faith in another. If the examination of witnesses, 
the weighing of evidences, the wrestling with difficulties and 
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seeming contradictions, enable one to decide with ui^wavering 
confidence that a certain Teacher is absolutely and infallibly 
trustworthy, will not a similar course lead to similar assurances 
of faith in other doubtful questions ? And if so, is it anything 
but spiritual sloth to expect to arrive at a true and hearty 
faith in any other way ? 2 In this respect the Roman theory is 
singularly inconsistent. For the heaviest mountain that faith 
has ever been called upon to remove is that which lies in the 
way of a reception of the doctrine of papal infallibility. This 
mountain, it is said, may be removed by a thorough examination 
of Scripture, consent, and antiquity: conducted, of course, in a 
patient and prayerful spirit. If so, why may not any other 
question be settled in the mind in a similar way ? And if the 
result of this moral and spiritual exercise be, in the first point 
of belief, a faith which God gives, not man : why should it be 
less divine in the second ? " To conie to God," says S. Paul, 
"we must believe that He is, and that He is the rewarder 
of them that seek Him." So to come to an infallible earthly 
guide, we must believe that he is infallible. By whatever 
exercise of faith this belief is attained, the same must be 
available in its further progress a^d development. Mr. New- 
man, indeed, attempts to meet the difficulty by one of his 
happy figures. " Investigation," he says, " is the lantern which 
guides us to the palace of Truth ; but being once there, we are 
in such a clear light that the lantern is no longer needed." To 
which, however, S. Peter answers, that the word of prophecy (a 
more sure word, he declares, than even the voice upon the 
mount of transfiguration) is one to which even the faithful do 

1 It is said by the Romanists that nothing can be called faith which does not 
receive every article of revealed religion. In two senses this is true. 1. Faith, like 
the mustard-seed, must contain within itself the principle of growth, and having 
once received Christ, it receives all truth with Him, He being all in all. 2. It 
must contain within itself the germ of all virtues, as knowledge, temperance, 
charity; and this being the case, it receives at once, in confessing Christ, all 
articles of belief which it shall please Christ to reveal. But if the Romanists 
mean that belief in Christ is not faith till it has consciously and explicitly received 
the Creed in its logical and dogmatical development, so that nothing remains doubt- 
ful or obscure-, the proposition is sheer nonsense, unworthy of a serious answer. 

3 
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well to take heed, as "wvto a Ught that shvneth in a dark 
place, until the day dawn, and the day star arise in their 
hea/rt8." If this be the case, the lantern must still be needed. 
In the hearts of the faithful, as in other men's hearts, there 
will be some dark places notwithstanding infallible guidance. 
And to walk safely through these we must be content with that 
slow and humiliating course of giving heed to such light as we 
have ; searching the Scriptures daily ; making them the lantern 
to our feet, and the light unto our paths; sowing beside all 
waters, and listening to all voices that have any kind of sanction 
from God, and testing all witnesses by others, till that light 
comes which is as the day-dawn within the heart. A more 

-»y pro- *- «. -* nj. - t. . ^ted ._* 

of conviction, which looks like faith. But it is a faith that 
closes the eyes and the ears. As such, it is not from the 
"Father of Lights." And being such, it may naturally be 
expected to mistake light for darkness, and darkness for the 
splendour of a brilliantly illuminated palace. 

In the case of S. Thomas, which has been referred to in 
connection with that of Philip, there seems to have been a mor- 
bid longing for proof of that kind which could leave no room 
for uncertainty. "Unless I have proof precisely such as I 
desire, I will not believe." The argument for the necessity of 
one infallible authority, ever at hand, and ever speaking, is 
addressed to the same kind of feeling. The only difference is 
that it says more positively than Thomas, and in a still more 
arbitrary way, " Unless you have this particular kind of assur- 
ance, you cannot believe." There can be no faith, it says, unless 
the access of doubt is prevented by implicit submission to a 
single infallible guide. You must hear the present Church 
alone ; and by that hearing you must test your reading, your 
thinking, your witnesses of every kind. Having every organ 
closed but one, and hearing no voice but one, you must be in 
that happy condition of childlike simplicity to which doubt is 
a physical impossibility. This is the spirit of the Roman 
argument. This is what they call " the exercise of faith." It 
is manifestly such an exercise as Ulysses afforded his com- 
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panions, when he secured them against the seductive song of 
the sirens by keeping them at the oars, and sealing their ears 
with wax. If it leads to childish faith, it affords no safeguard 
against childish credulity. And in view of the frivolity and 
superstitions which everywhere follow in its train, we have 
reason to bless that faith, which, with more varied evidence, 
and with more occasion for keeping " the eye single," but on 
less absolute authority, is still enabled to believe: while at 
the same time it is guarded by sedulous cultivation of every 
faculty against the peril of believing fables. 

If Thomas had duly considered the many proofs of our 
Lord's divinity, none of them very strong by themselves, but 
in the aggregate most convincing, which He from time to time 
had vouchsafed, whether in words or works; and if he had 
given heed, moreover, to the sure word of prophecy : it is in 
every way probable that, with God's blessing upon this moral 
and intellectual discipline, he would have been as well prepared 
to acknowledge the truth on the testimony of fallible witnesses 
as on any more absolute authority. And acknowledging it in 
this way, his faith would have been more blessed ; more blessed 
as being more moral ; more blessed, as sanctifying the intellec- 
tual as well as the spiritual part of. his natura For if it is true 
that one part of man craves certainty, and suffers from any 
shade of doubt, it is equally true that there is another (the 
intellect we call it), to which temporary doubt comes often as 
an angel of blessing — an angel, to be seized and wrestled with, 
and not let go, till the day dawn, and the blessing of thorough 
conviction of the truth is fairly extorted from it. A system 
which has no dogmatic certainty, but leaves everything in 
question, is ruinous to the spiritual part of our nature. On the 
other hand, one that bars the door against all intrusion of 
doubt, and allows no inquiry, is fatal to the intellectual part. 
That teaching, on the whole, is most blessed, which is dogmatic 
enough to give a firm foothold in the intellectual struggle : but 
which, at the same time, is open enough to make faith not a 
. physical or even logical necessity, but the reward of patient 
and often humiliating effort. In some things, guided by God's 
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voice ; in others by His hand ; in others by His eye ; in others 
(as was the case with the Syro-Phoenician woman), by that 
most perplexing guidance, when everything but the quick eye 
of love will be at fault — when the parental voice seems to say 
one thing, and the eye another: the child who is trained in 
this way will be eminently blessed ; far more blessed than he 
whose faith has nothing to do but to hear, and hearing, im- 
plicitly to obey. 

At all events, no one can read the Gospels in a candid spirit 
without seeing much in the manner of our Lord's instructions 
to show that he adapted himself as a Teacher to this complex 
nature of man; that, as a judicious father sometimes speaks 
with authority, presenting only the alternative of implicit sub- 
mission or downright disobedience, but more frequently by 
hints and equivocal suggestions which make the yoke easy by 
giving the mind time to assume it of its own accord : so in our 
Lord's mode of training we find dogmas and parables con- 
tinually intermingled. Nay, even his most positive dicta had 
frequently the off-set of seeming contradictions, or at least of 
qualifications. He showed the disciples less "plainly of the 
Father " than human impatience demanded. By speaking with 
a certain degree of ambiguity, he threw the disciples back from 
the outward witness upon the inward. And thus the pure light 
of truth was poured into the mental eye through a haze of 
that softening kind, which allowed doubt to yield gradually to 
opinion, and opinion to belief, and belief to settle into convic- 
tion, and conviction to harden into a rock-like faith, by a 
process of the soul as natural and as easy as the growth of an 
oak from an acorn. Thus, in the famous 6th chapter of S. 
John, what can be more dogmatic than that hard saying to the 
Jews : " My flesh is meat indeed, my blood is drink indeed ! " 
But what, on the other hand, can be more temperate, and more 
conciliatory, and we may even say more vague and incompre- 
hensible to an over-positive and dogmatic temper of mind, than 
the explanation that follows : " It is the Spirit that quickeneth, 
the flesh profiteth nothing?" The result of this explanation 
was, that it was entirely satisfactory to neither party. The 
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Jews remained offended. The half disciples went away. Even 
the true disciples were perplexed and distressed. But it pro- 
duced this fruit (the genuine fruit of any system of teaching 
that is content to fix certain leading truths of religion, leaving 
much indeterminate, to be settled in the individual mind and 
conscience), that the true disciples were induced to give Patience 
her perfect work; their faith became more deeply rooted in 
love ; and when the clear light came, it came to hearts better 
prepared to receive it, and was more truly " the gift of God," as 
coming not only from the visible Son, but from the invisible 
Holy Spirit. 

A more explicit solution of the disciples' doubts, banishing 
their perplexity at once, and removing all show of inconsistency 
might have had the effect of retaining some who went. It 
may be questioned, however, whether it would have had the 
effect of increasing the love of those who remained; for faith 
and love are so connected in the soul that — as in the race 
between Peter and John — love must outrun faith, or faith will 
run to no purpose. A system of simple infallible guidance, 
which enables men to know what to believe without intellectual 
effort, has its legitimate development in a faith that runs riot 
into frivolous credulity, while love stands coldly by, apologizing 
for abuses that make Christianity itself a mockery and a by- 
word. 

Man, without question, is a complex creature. He is strangely 
compounded of heart, and mind, and soul. With each of these 
parts he is to love God, each man for himself, for the command- 
ment is, "Thou shalt love the Lord thy God:" with each, 
therefore, he is to believe in Him and obey Him. And though 
we may not be able to say, with philosophic precision, what are 
the limits of these parts of man's nature respectively, yet every 
person, who has ever taken the trouble to look into his own 
soul, must admit there is an element in man's nature that sees 
the truth rather than reasons about it; another that reasons 
rather than sees ; and a third which neither reasons nor sees, 
but simply feds. In the teachings of our blessed Lord we 
find ample allowance for each of these elements of human 
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nature. In that large body of Truth, independent of revela- 
tion, bat in many ways analogous to it, and, what is worthy of 
consideration, never rightly studied or comprehended except by 
the intellect which has grown up beneath the shadow of the 
Cross — I mean in physical science — assurance is attained in a 
similar way. Some things are seen as axioms. Some things 
are received on faith in the result of previous investigations. 
Some tilings are subjected to various tests, and received or 
rejected as they square with previous knowledge. And he, on 
the whole, attains to firmest faith, and the surest knowledge of 
God's law, as this way revealed, who, with a childlike readiness 
to believe, can question and wrestle with the boldness and 
freedom of a man. The true philosopher is not the man who 
calls everything in question, and investigates everything, and 
takes nothing at all for granted. Those who act in this way 
are the "mousing owls" of science. They can hoot at other 
men's knowledge, but, though ever learning, come to no know- 
ledge of truth themselves. The Isaac Newtons are those who, 
with the hearts of little children, have the vigorous understand- 
ings of men ; who see much more than they reason ; who believe 
much more than they prove; who, being "delivered into" a 
world of truth infinitely transcending the utmost capacity of 
their souls, are glad . to take hold of that world with every 
faculty that God hath given them, seeing what is to be seen, 
hearing what is to be heard, believing when belief will serve 
them, assuming where assumption is needed, not fearing to 
reason when reason will make truth plainer, and following all 
guides so far, and so far only, as the following of one will not 
interfere with the judicious following of others. If this, in its 
spirit, does not apply to religious belief and knowledge, it would 
go far to prove that religion is less adapted to man's complex 
nature than the truths of natural science. It would show, that 
while in science man can advance safely by rule without an 
infallible guide, in religion he must follow, as the heathen did, 
"even as he is led." It would prove, in short, that while in 
scientific belief we truly call no man " master," but reverence 
many, and give to all their due honour as a "glorious company" 
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of witnesses : in religious faith the idea of a * master " must be 
the prominent one in our minds. For if he be not a master, 
whom we simply hear, and by the " hearing " of whom we test 
our reading and study, it is hard to imagine what a master 
can be. In true religion one is our Master, even Christ. And 
to Him we are attached, and Him we follow, not by any single 
line of witness (whether the inward of "private interpretation," 
or the outward of implicit hearing), but in that whole complete 
body — " fitly joined together, and compacted by that which 
every joint supplieth, according to the effectual working in the 
measure of every part" — which ia indeed " the fulness of Him 
that filleth all in all." 

In this analogy, however, between " the exercise of faith" 
in natural science and that in revealed religion, the likeness, 
of course, is not to be pressed too far. The subject matter of 
one is God's law as revealed in nature ; that of the other is 
His law as revealed in the person of Jesus Christ. The 
Church is " the pillar and ground " of one, the natural world of 
the other. Yet in both the thing to be attained is truth. In 
both, we have to begin with that faith which comes simply by 
hearing : For all that the mass of inen believe with regard to 
natural laws, they receive as much on authority as any 
a/rticle of the Creed. But as in science this faith is exercised 
and made perfect by testing the nearer witness by others more and 
more remote, and as in this way belief is not only strengthened 
but disengaged from the entanglements of mere credulity, we 
should naturally expect something similar in " the exercise " of 
religious faith. Let it begin, as it does begin (among Protes- 
tants as much as among Roman Catholics) by leaning on those 
who are "accounted pillars." Let it be fed on "butter and 
honey," till it is of age to " choose the good and reject the evil." 
But as it grows let it become more and more erect. Let it 
hearken to God's voice, less through the ear of flesh, and more 
through the spiritual ear. Let its obedience be more and more 
in the Spirit. Let it approximate by gradual development of 
the inner man to that true perfection of faith, when, having 
tested all things, and cleaving to that which is good, it can 
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confidently say " Henceforth know we no man after the flesh : 
yea, though we have known Christ after the flesh, yet now 
henceforth know we Him no more." In this progressive exercise 
of faith there is not only a nearer approach to the invisible 
God, and a more vivid sense of the necessity of His invisible 
guidance, but also a true analogy with the belief and knowledge 
of science. Whereas in the theory which makes a perfection of 
faith to consist in simple hearing of a guide, there is no such 
analogy. He will believe best who believes most, whether truth 
or fable, provided it have some show of priestly authority. And 
faith, having no inward principle by which it may throw off the 
accretions of error, must tend continually to a blind and bigoted 
credulity. 

In this connection there is something very beautiful and 
instructive in that noble description of faith which is given us 
in the Second Epistle of S. Peter. EirixoprfyijaaTe h> rg wiarei 
vyJStv ttjv aperrjv : In your faith include (as a band is included 
in the provision of a choregus, or leader of a band) virtue, know- 
ledge, temperance, patience, .... charity. In this the idea of 
a mustard-seed, a mvMum in parvo, a complex organisation, 
is admirably brought out. The whole band of virtues which 
belong to man's complete nature, but which in the natural man 
are sadly out of tune, are harmonised in grace by being in- 
cluded in faith as their choregus, or choir-leader. But they 
must all be pervaded by faith, and exercised in it. The true 
" exercise of faith" is that which exercises all. Beginning with 
a mcmly vigour (for that is the true meaning of apery) ; going 
on in knowledge, which implies the idea of testing mere hear- 
ing by study ; kept steady by temperance, and patience, and so 
finally made perfect in that true charity which is the fulfilment 
of all law: such a faith as this is indeed the choir-leader of 
man's every faculty and affection. It exercises, and by exercise 
subdues, the whole inner man. It makes true belief in Christ 
not a mere attachment to Him through the single organ of 
hearing, but a gradual tuning of the soul, bringing all parts 
into harmonious union, and making the soul steady as a rock, 
without interfering in the least with its moral or intellectual 
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freedom. The simple faith of implicit submission to visible 
infallibility is naturally averse to knowledge ; it gives little 
scope to aperri) it keeps men, wherever it can, and to the 
utmost possible extent, in childlike dependence upon external 
guides; it makes an irreconcilable and inexplicable difference 
between religious and scientific belief, allowing not even an 
analogy between them: while, in short, S. Peter's description 
sketches such a process as would inevitably separate faith from 
credulity, and carry it safely through the region of doubt into 
that of certainty in any human science, the Roman Catholic 
system practically denies the safety of such a process in reli- 
gion. It says plainly, that he who attains the truth in any 
other way than by implicit submission to the visible teacher, 
has not faith, though his conviction of the truth may be firm 
and stable as a rock. In this way the essence of the Roman 
Catholic definition of faith is, belief in the infallibility of the 
nearest witness; our confidence in the preciousness of the 
heavenly treasure is made to depend upon our conviction of 
the irrefragable character of the earthen vessel in which it is 
brought to us. 

But if we take the instances of "the exercise of faith" 
which are quoted by S. Paul in the 11th chapter of the 
Hebrews, we shall find in all of them, and in the definition 
of faith which they are designed to illustrate, that the idea 
of an earthly infallible authority (infallible, I mean, in one line 
of witness) has no place either in the definition or in the exam- 
ples. Thus in the definition, " Faith is the substance of things 
hoped for, the evidence of things not seen:" here belief on 
authority, which with the Romanists is the essence of faith, is 
not even alluded to. Or if we join with this definition S. Paul's 
description of the origin of faith, viz., " Faith cometh by hear- 
ing, and hearing by the word of God," we have still no inter- 
vention of the single infallible witness. For though a preacher 
is essential to hearing, and mission is necessary to preaching, 1 
yet even this is to be received in a large sense ; for as S. Paul 
says of the preachers, " Their sound went into all the earth, 

1 Romans x. 14, 15. 
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and their words to the ends of the world" — wherever Apos- 
tolic words are found, whether written or orally uttered, theie 
is preaching ; and so far as any thing is defined on this head, 
we are led to the conclusion that "the Word of God" itself, 
being "a living Word," has power to awaken hearing, and so to 
produce faith, independently of any notion we may have of the 
precise degree of reverence that attaches to the preacher of it. 
We may believe the messenger to be, in the fullest sense of the 
word, " an earthen vessel," and yet hear his message with faith, 
and reverence it as a heavenly treasure, and reverence him for 
its sake, the word of truth sanctifying the depository of it, and 
not the depository the word. Thus S. Joseph's only guide, in 
the two most important actions of his life, was a simple dream, 
which any one must grant is not an infallible authority. The 
sole guide of the eunuch of Queen Candace was a perfect 
stranger, whose only authority was that which he gained in 
a short conversation, by commending himself to the conscience 
through a right interpretation of a passage in Holy Scripture. 
So in the instances recorded in the 11th chapter of Hebrews. 
Abraham believed God, speaking to him through angelic me- 
diations. Isaac and Jacob believed in the patriarchal blessing 
which they had received, and transmitted it to their successors, 
partly from direct revelation, partly on the authority of tradi- 
tion. The parents of Moses hid him three months, on a faith 
which seems to have had no better warrant of an external kind 
than that "they saw he was a proper child." And if we 
examine successively all these instances of faith among the 
ancient worthies, we find that they almost invariably believed 
on authority or on evidence, which, so far from being abso- 
lutely infallible, would hardly have been worthy of any credit 
except for the dignity and importance of the truths that were' 
thus presented. Who, for example, would believe a dream if 
the message that came through it were trivial, or of no per- 
sonal concernment ? Who, on the authority of a miracle or a 
host of miracles, would receive a lie, from which his conscience 
revolted ? Who would believe — or, rather, who ought to be- 
lieve — an angel from heaven, if he preached any other gospel 



THE EXERCISE OF FAITH. 43 

than that of the Apostles ? The reason why the worthies in the 
11th chapter of Hebrews, and the saints in all times and places, 
believe so readily, and on evidence so unsatisfactory to a scep- 
tical or rationalistic turn of mind, is that they take more heed 
to what they hear, and how they hear it, than to the absolute 
or abstract reliability of the person through whom they hear it, 
or of the external evidence by which it is supported. "He that 
believes" in truth, "has the witness va himself." Or, as it is 
otherwise expressed, "he that knoweth God, heareth us." When 
there is in the soul itself a genuine GoD-likeness, with a hun- 
gering and thirsting after righteousness, and an aptness for 
heavenly truth, the word of God is no sooner heard than it 
begins to be acknowledged. It is gladly received, whether the 
messenger who declares it be logically trustworthy or not. It 
is tested, however, by drawing nearer to Him from whom the 
Word comes, and by hearkening to every witness through 
whom He in anywise speaks. And the further we progress in 
the true "exercise of faith," the more solid our conviction 
becomes, and the more frankly we are enabled to say, even to 
Paul or Apollos, the messengers through whom we believed: 
" Now we believe, not because of thy saying, for we have heard 
Him ourselves, and know that this is indeed the Christ, the 
Saviour of the world." Such a faith is truly " the substance of 
things hoped for, the evidence of things not seen." It comes 
down into the heart as the incarnation and embodiment of 
airy hopes which people the human breast with visions and 
voices of paradise ; it is received on the authority of the in- 
ternal witness according with the external ; it is confirmed and 
established by that multitudinous voice of witness, that voice 
as it were of many waters, through which God speaks in grace 
as well as in nature, and which, whether our object be mere 
scientific assurance, or the confidence of a certain faith, is the 
only sure path to hearty and whole-souled conviction. 

In this connection it may be well to notice the stress which 
the advocates of papal infallibility seem to lay upon the pro- 
mise of "guiding the Apostles into all truth." For if the pro- 
mise refers to the guidance of inspiration, it was fulfilled, of 
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course, in Apostolic times, and the entire Creed was then once 
for all delivered, nothing being kept back which could be pro- 
fitable to Christians. As faith consisted, then, in receiving this 
Creed, and in rejecting everything, however plausible and upon 
whatever authority delivered, which was not delivered in it or 
with it, that must be faith which receives the same now. But 
if the promise covers the Apostles and their successors, in all 
times and places, and is fulfilled in the ordinary guidance of 
the Spirit, it does not imply an exemption in the Church from 
temporary and widespread error. Faith borders ever on the 
region of credulity. It is separated from a sea of superstition 
only by a plank. The belief that S. John should not die, 1 
spreads as easily and as naturally among Christians as the belief 
in the resurrection. The necessity of observing the Jewish 
law, almost connived at by one of the Apostles, can hardly be 
kept from creeping in and overrunning the faith, by the utmost 
efforts of another. The bulwarks against false doctrine require 
time and repeated persevering efforts for their erection. The 
tests by which falsehood is detected, and fable distinguished 
from truth, are hard of application. Even twelve Apostles, 
armed each with the two-edged sword of unerring inspiration, 
could merely lop off the hydra-heads of error as they succes- 
sively arose; they could not absolutely suppress them. And so 
in all times and places, whether in the East or West, under the 
iron rule of S. Peter's successor, or beneath the eagle eye of 
that loving Apostle, jealous of the old tradition, whose warning 
voice seems ever "That which was from the beginning," we 
see the floods of error perpetually flowing in. Superstitious 
additions to the Creed, or at the least an admixture of fable 
widely received by the credulity of the people, is continually at 
hand, threatening to drown the faith. If, then, there is a pro- 
mise of spiritual guidance into all truth, is it not amply ful- 
filled in the fact, that wherever the enemy comes in like a 
flood, the Spirit of the Lord lifts up a standard against him ? 
The Creed, we know, is maintained. The Apostolic order every- 
where remains in its essential features. The one body, and one 

1 S. John zxi. 23. 
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spirit, in that organic form of Apostles and prophets, with 
Jesus Christ as the chief corner-stone, and as the only uni- 
versally acknowledged Head, is still preserved and defended. 
And whatever errors prevail, they are still protested against 
and attacked, and, from age to age, assailed, as S. Paul con- 
tended against those that crept in in his day, not by force, nor 
by bloodshed, nor by inquisitorial terrors, but by " the sword of 
the Spirit," by those weapons of argument and persuasion, 
which are eminently the weapons of faith, which are not carnal, 
but none the less are mighty to the pulling down of the strong- 
holds of error. In all these things we have surely an evidence 
that the Spirit is guiding into Truth. To see the fulfilment of 
the prophecy, we have no need of attaching our faith to an in- 
fallibility, which, if it has been faithful in the great things that 
pass our comprehension, has certainly not been faithful in the 
minor things of every-day morality, and of that mercy which 
rejoiceth against judgment. It is enough for faith that the 
battle against error is still kept up. The spirit of error has 
fought against the Truth, and vexed it, but it has not prevailed 
against it. The Apostolic ship may be covered with waves, it 
may be making no progress, Simon Peter may be aloof walking 
on the waters; and He who is ever with us may seem to be 
away: yet, if on this account we doubt the fulfilment of the 
promise, we are indulging in a groundless panic. The truth 
must triumph; error, whether it assumes the form of scepticism 
or credulity, must eventually be conquered ; the Apostles and 
the Apostolic Churches must again be a united brotherhood, 
with Christ Himself in the midst; and the waves of the world, 
hushed into silence by this great sign, shall be lulled into a calm, 
the perfect calm of submission to the final victory of Truth. 

If, in the present day, we are compelled to do battle against 
a system of additions to the Creed, unknown to the Apostles, 
which have gradually crept in, and which have a strong family 
likeness to'the corruptions of heathenism — which, at all events, 
are defended by precisely the same arguments that polytheism 
employed: 1 we must remember that S. Paul had to fight against 

1 The Polytheist, for example, would say, that in a multitude of gods he wor- 
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similar irruptions of exploded Judaism. Circumpision, in his 
day, was not designed to supersede Baptism. It only desired 
a place alongside. The Law was not intended to displace the 
Gospel; its advocates merely desired that it should have a 
place in the same ample pantheon. And so, in the present 
day, the various additions to the faith received from the begin- 
ning, do not intend to banish the Baptismal Creed ; their only 
aim is to be received with it. The altars of Joseph and Mary 
may not displace the Altar of Jesus — (for any show of irrever- 
ence in this mode of speaking, I am not responsible) — it is 
enough that they be placed alongside. To Joseph's altar we 
may carry the emotions which are inspired by a sense of pater- 
nal solicitude; to Mary's, the tender and enthusiastic feelings 
which the contemplation of virginal purity and female loveli- 
ness, in its highest spiritual type/excites in the human breast: 
but in the meantime, to Thee, adorable Jesus, what shall we 
bring, what shall we lay upon Thine Altar, what shall we asso- 
ciate with that great name, which is as " the ointment poured 
forth?" Our gold is already spent; the frankincense of all 
tender sympathies and emotions has been offered at a lower 

shipped the multitudinous attributes of the one true God ; in Pallas, he worshipped 
wisdom ; in Mars, terror; in the Furies, inexorable justice, etc., etc. To all which 
reasoning it would be enough to answer, that " it is written, Thou shalt worship 
the Lord thy God, and Him only shalt thou serve." Or if a more philosophic 
answer were required, we might say, that God being one, His attributes, in their 
perfection, exist only in Himself. In Himself alone, therefore, are they to be wor- 
shipped. The goodness of God is embodied as perfectly in a " lily of the field," as 
in Solomon with all his glory. Yet who would think of worshipping a lily? Who 
does not feel, that to worship goodness aright we must trace it to its Source, and 
worship it there, where it is enthroned with all other perfections in the bosom of 
Almighty God ? To worship it any where else is not necessarily to deny, but to 
dismember the Godhead. So in the Roman Catholio maxim, " God is just, but 
Mary merciful:" the worship of Mary, as the embodiment and beauteous reflection 
of Mercy, may not be absolutely a denial of Him, but it is to sever from Him one of 
His choicest attributes ; it is to contemplate that attribute apart from Him ; it is to 
pour upon Mary's head the precious ointment of those warm, affectionate feelings of 
devotion, which are the sweetest sacrifice that man can possibly offer. This was 
not the worship of the Wise Men of the East. When they came before "the young 
Child and His Mother," they presented unto Hem their " gold, and frankincense, 
and myrrh." So again with that other argument of the Folytheists, that " the 
lower gods a e stewards of the oile supreme God, and therefore to be invoked by 
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shrine. To Thee we give, therefore, the tribute of the acknow- 
ledgment of justice. Thou art just ! To Thy altar, or to that 
of Thy heavenly Father, we bring the victim of Justice — the 
awful Sacrifice for sin ! But I will pursue the painful subject 
no further. The God we worship is a jealous God. With all 
the explicitness that human speech allows, He has declared 
that He will not give His honour to another. And if the posi- 
tion in which we are placed, by what is now boldly called " the 
deification of S. Mary," is one that forces us to hearken to the 
truth through many organs, and to test what we hear by a more 
critical examination than we would desire, we should remember 
that the commandment of sole worship to God is laid upon each 
individual conscience. While we pray in common, rt Our 
Father in heaven," we are obliged to hear, every man apart, 
and each bearing his own burden of responsibility, " Thxm shalt 
worship the Lord thy God, and him only shalt thou serve." 

In concluding this chapter, it seems necessary to remark 
that the reasoning from our Lord's mode of instruction, which 
has been pursued, and its application to the teachers of the 
present day, has been grounded on the assumption that His 



prayers and labial sacrifices," the same kind of answer is sufficient. We have no 
more reason to believe the saints to be stewards of God than the angels. Yet 
angel-worship is prohibited. And as to the distinction between \arptla and 
tovXcia, that the former, belonging unto God alone, consists in sacrifice, but " the 
latter, due to created beings also," consists in any lesser worship, it is directly 
refuted by the rejection of the worship which S. John offered to the angel, in the 
last chapter of Revelation. For we cannot imagine that S. John prostrated himself 
for the purpose of offering to this angel the Sacrifice of the Mass, Yet his worship, 
whatever it was, his wpoo-Ktrqcris ifivpovQev tQv iroBay rod ayy&ov, was refused 
by a sentence which denied it equally to all Saints, and servants, and stewards ; 
" See thou do it not : for I am thy fellow-servant, and of thy brethren the prophets, 
and of them which keep the sayings of this book : worship God." If words as 
plain as these are deceptive, so as to be reconciled with a worship to creatures, as 
affectionate, as devoted, as gorgeous, as enthusiastic, as sacrificial (if altars, and 
offerings, and invocations, and prostration, make sacrifice) as any that was ever 
offered to anything called God : then it is hard to imagine what will not deceive. 
The ear also may change the truth into a lie. And when I hear the infallible guide 
saying, " Worship them that keep the sayings of this Book," my very senses may 
be deceived, and my only course after all may be to worship God, and to serve Him 
only. 



48 THE EXERCISE OF FAITH. 

representatives on earth are truly what He would be, if He 
were actually and visibly present. His mode of teaching must, 
on the whole, be the Church's mode. " As my Father hath sent 
me," are His words, " even so send I you." In accordance with 
which, it has been assumed through this chapter, that we may 
reasonably expect about the same proportion between dogmatic 
teaching implicitly received, and more enigmatical instruction 
leaving room for opinion, as we find in the story of the Gospels. 
In applying this analogy, however, there are several things 
to be kept in view. In the first place, whilst the Apostolate 
or Episcopate as a body are representatives of Christ, being 
prophets, priests, and rulers, yet a perfect presentation of Him 
is vouchsafed to no one in particular. " As my Father hath 
sent me, even so send I you" The kingly character, the sacer- 
dotal and the prophetic, were so imparted to the Twelve as to 
warrant S. Cyprian's definition : Episcopates unus est, cujus a 
singulis in solidum pars tenetur. Christ himself is seated on 
the top of that " mountain of the Lord's house : " the Disciples 
receive from Him, each as he can receive ; but the fulness of 
His infallibility is only to be discerned as we behold them al- 
together. Peter may err in a practical point of grave import- 
ance, notwithstanding inspiration, and many may be misled by 
his dissimulation ; and it may be Paul's office to correct him. 
Paul may separate from Mark and Barnabas, without our 
knowing which was in the wrong. Each of the Apostles may 
show some sign, that in following him implicitly and literally, 
we may not be following Christ. In the teachings of each 
there may be some things which can only be received safely by 
listening to the cautions of others. 1 The voice on the right 
is met, and modified by a voice that comes from the left 
So that while we admit, that the infallibility of our blessed 
Saviour was by Him conveyed to the inspired Apostles, yet it 
was not so conveyed, nor so concentrated, as to make the 
caution needless : " Take heed how ye hear." In their teachings 
there were many seeming inconsistencies. In regard to so 
important a matter as the question of faith and works, S. Paul 

1 2 Peter iii. 16. 
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and S. James apparently contradict one another. Whoever 
listened to them both would be obliged to use a certain dis- 
cretion in following either. He would have to hear either, in 
the spirit, rather than in the letter, of his words. So in 
S. Paul there were many things hard to be understood, which 
even those who lived in his day would have to receive 
cautiously. And, on the whole, we cannot read the Bible at 
all without seeing that in the very prime and vigour of 
Christianity, when the Church appeared before the world 
" clear as the sun, fair as the moon, and terrible as an army 
with banners," there was no such certainty of guidance as to 
exempt the private Christian from the necessity of walking 
with his own eyes open. While many might follow the body 
of Christ, and press around it, and throng it ; yet it required 
a peculiar touch, the discriminating touch of the faith that 
"hears, reads, marks, learns, and inwardly digests," to draw 
its true virtue from it. 

But secondly, as we leave those times of special insjpiration 
and advance into darker and more troublous days, we find that 
the Church is left to the ordinary guidance of God's Spirit. 
Her rulers have no longer anything to distinguish them, except 
their office, from common men. They are not even as a matter 
of necessity, holy men. Judas Iscariot may be elected into the 
place of Simon Peter without any visible interposition of Provi- 
dence to prevent it. With a general promise of divine guid- 
ance and succour (a promise, however, which, like that to the 
Jewish Church, is coupled with certain conditions — as, for ex- 
ample, u He that doeth my will shall know of the doctrine"), 
the Church is launched upon the troublesome waves of this 
world, certain that she shall be guided into the haven at last ; 
but what she may suffer in the mean time — how much of dark- 
ness and uncertainty there may be from time to time in her 
borders, how far the worldly element may be allowed to mar 
the external comeliness of her holiness, her unity, and her 
Catholicity, and how far the private Christian may be obliged 
at times to follow the voice of witness in his soul rather than that 
which sounds in his ear — is by no means so expressly revealed. 

4 
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The consequence is, that we cannot speak of the Church's in- 
fallibility in that absolute way which the Roman dogmatists 
require. For even if we apply to the Roman See all those ex- 
pressions which our Lord addressed to S. Peter, and give them 
the utmost scope of meaning that Romanists claim for them, we 
shall still see that they can be reconciled with the existence of 
great practical perversions in that ancient Church. Thus, our 
Saviour told Simon that he had prayed for him, that his 
faith should not fail amid the siftings of Satan. Yet, in 
spite of this prayer, he thrice denied his Master, with falsehood 
and prevarication, and with bitter and unnecessary oaths. If 
the same promise applies to the See of S. Peter, it may be 
fulfilled after the same apparent failure. Again, our Lord said, 
" When thou art converted, confirm thy brethren." If we apply 
one part of this to the Roman See, we should not overlook the 
other. Before the influence of the Roman Church shall be a 
healing and strengthening influence, binding Christendom to- 
gether, it may require an entire conversion from the temper 
and policy of the last thousand years. The sword of physical 
coercion — a sword which, directly or indirectly, has been so 
wielded by Rome as to cause more bloodshed than has ever 
stained any dynasty on earth — may have to be put again 
into its place. The ambitious and over-meddling spirit, 
aXkorptoeTTLcrfcoTrevcDv, which inquires of all other bishops, 
" Lord, what wilt thou have this man to do ? " may have to 
be rebuked. While the Roman See, in short, proudly claims 
and applies to itself each word of our Saviour to S. Peter 
which foreshadows, however faintly, any kind of pre-eminence 
or authority: it may have, in a more humble spirit, to take 
to heart that ominous warning, addressed also, and with 
peculiar emphasis, to S. Peter, 1 in the Gospel of S. Luke. 
For, if there has been a time when the Bishop of Rome was 
deservedly regarded as the leading defender of the faith, there 
has also been a time, and still continues to be, when he is 
pre-eminent above others for violence and oppression. To close 
our eyes to the prophetic warnings of anomalies like this, and 

1 S. Luke xii. 45. 
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to attend only to those, if there be any such, which warrant the 
Roman doctrine of infallibility, is certainly not to deal fairly 
with Holy Scripture. 

But thirdly, it should be remembered, that the infallibility 
which resides in the Church as " the body of Christ," is made, 
in Holy Scripture, to depend not merely upon the preservation 
of a certain unity of organization (whether that unity be made 
to consist in a single visible head, or, as Eph. iii. might lead us 
to suppose, in several Apostles united in one invisible Head), 
but upon the preservation of " the unity of the Spirit in the 
bond of peace." Thus our Saviour prayed that "they all 
might be one " in such a way, that the world might believe in 
their Divine mission. But to men of the world, to heathen, and 
infidels generally, there is no such unity as this in Christendom 
at large, or in the Roman Church particularly. The unity of 
Rome fails to command reverence, because it is a unity of 
earthly empire ; it is a despotic unity. It has cost more of 
force and policy to maintain it than the unity of any great 
dynasty that has ever arisen. ' Its type is not a mountain 
growing, and peaceably covering the earth. From the time of 
the great division between East and West, it has maintained 
itself, and spread, precisely as the pagan empire which pre- 
ceded it, by that mixture of boldness and address which has 
enabled it to profit by the passions it has fomented, and to 
reap the fruit of victories that others have gained, but have 
not been able to improve. This kind of imperial unity does 
not command reverence, though it may excite wonder : accord- 
ingly, it has done little or nothing towards the conversion of 
the heathen. But, on the other hand, the unity of Christendom 
at large is not respected. It is not such a oneness as was 
the theme of our Saviour's prayer. It does not convert nor 
convince the world. The only unity that has that effect is one, 
which once existed, and which we should pray for, that God 
may restore it again — the unity which, in organisation, seems 
incomplete here on earth, having no visible head : but which 
proves that there is a present Head, by mutual forbearance 
in love (among Churches), endeavouring to keep the unity of 
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the Spirit in the bond of peace. Such a union, if once brought 
about among Christians, would be acknowledged by the world, 
as something truly of God. It would be a standing proof that 
He is among us of a truth. It would convince mankind of 
the reality of the Church's mission. And it would be attended, 
in the Church itself, with that greater certainty with regard to 
all truth, which, being the well matured fruit of the whole 
Christian mind working harmoniously together, is far more 
evidently from God than an infallibility lodged in one visible 
head, and saying practically, to all the members of the body, 
" I have no need of you." 



CHAPTER III. 

THE TESTIMONY OF EARLY TIMES. 

To what has been said in the first part of this essay, I will 

add a few remarks upon the testimony of the early ages ; the 

object being simply to show, that the idea of several witnesses 

to the truth, each in some way testing the other, and one being 

available against some forms of error, and another, perhaps, 

against others, is a favourite idea of the Church mind : the 

notion of a single, infallible witness being one of very modern 

origin, and confined even yet to a portion of the modern Roman 

Church. 1 I begin with Vincent of Lerins, 2 his testimony being 

that of a thoughtful Churchman, who had carefully gone over 

the whole field ; who had critically examined the way in which 

the great heresies had successively been routed; and who, if 

any one test of truth had been known in early times, would 

certavnZy have recorded it for the benefit of those that came 

after: — 

Often have I enquired with great care and much earnestness, of very 
many men eminent for holiness and doctrine, how I might, by some certain 
and as it were general and regular way, discern the truth of the Catholic 
faith from the falsehood of heretical pravity ; and have always received, from 
all of them, an answer of this sort : that I, or any other person, wishing to 
detect the frauds of heresies as they rise, and avoid their snares, so as to keep 
himself in a sound faith safe and sound, must, with the help of the Lobd, 
fortify his faith in a two-fold manner ; first, namely, by the authority of the 
Law of God ; and then, in the next place, by the Tradition of the Catholic 
Church? 

1 The Vatican Decree of 1870 has now extended it to the whole of the Roman 
obedience. — Editor, 

3 Gommonitory. The quotations here made are from the Baltimore edition. 
Joseph Robinson. 

5 Com. i 1. 
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In this section, it is to be observed that the role proposed 
is for the use of the private Christian, and is to be applied 
accordingly:— 

Here, perhaps, some one will ask, What need is there — seeing that the 
Canon of the Scriptures is perfect, and in itself suffices to the fall, and more, 
for all demands — that the authority of the Ecclesiastical interpretation should 
be joined to it ? Because the Holy Scripture, for its very depth, is not taken 
of all, in one and the same sense ; hut its expressions are interpreted diversely, 
by one man in one way, by another in another, so that it seems as if almost 
as many opinions may he gathered out of them as there are men. ... It 
is, therefore, very necessary, on account of such windings of so Tarious error, 
that the line of interpretation of the Prophetical and Apostolical writings he 
drawn by the rule of the Ecclesiastical and Catholic sense. 1 

In this, again, the idea is distinctly and forcibly presented, 
of one who walks amid perplexities with his own eyes open, 
and walks according to rule, because he has no infallible guide. 
This is very clearly stated in a note from Reeves, in the 
Baltimore edition of the Gomrnonitory. S. Vincent continues : — 

In the Catholic Church itself, also, great care is to be taken that we hold 
that which has been believed everywhere, always, and by all: for that is truly 
and properly Catholic, as the very meaning and derivation of the word show, 
which embraces all as nearly as may be universally. This we shall only then 
do, when we follow Universality, Antiquity, Consent. 

What, then, shall a Catholic Christian do, if some small part of the 
Church cut itself off from the communion of the universal faith P What, 
indeed, but prefer the soundness of the whole body to the pestiferous and 
corrupt member ? What if some new contagion essay to spread its foulness 
over not merely a small portion, but the whole Church at once? Then shall 
he take care to adhere to antiquity, which is now utterly incapable of 
seduction by any fraud of novelty. 9 

In this quotation, the passage italicized serves to show that 
Vincent's rule was made with a clear and thoughtful foresight 
of the worst that could possibly happen. It is to be interpreted, 
of course, with the same allowance that we make, when S. 
Paul says, " though we or an angel from heaven." As a matter 
of fact, no angel from heaven will ever preach a false gospel ; 
nor will the Church ever become utterly and universally cor- 
rupt, for it is distinctly promised that " the gates of hell shall 

1 Cam. § 2. 2 Com. § 3, 4. 
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never prevail against it." Yet that Satan may be so transformed 
as to look like an angel of light ; that false prophets may come 
with such " signs," and with such imposing majesty, as to make 
the Apostolic College itself look dim in the comparison ; that 
they may almost deceive the very elect ; nay, that when Christ 
comes he shall hardly find faith on the earth: is not only 
probable but certain, having the same foundation as our belief 
of the indefectibility of the Church, namely, the sure word of 
prophecy. It is no profanity, then, but a needful caution, to 
suppose even such a case as Vincent describes ; and supposing 
it, to provide against it. The real profanity is to argue, as if 
the supposition that a majority of Christians may be in error 
were necessarily a denial of Christ's presence with his Chuich. 
The individual Christian is holy, and unless he be reprobate, 
Christ dwelleth in him. Yet with all that, we know the 
floods of wickedness and error may come in even unto his soul, 
without absolutely quenching the divine life within him. What 
is true of individuals, it is no profanity to think may, at times, 
be found true of the Church. That wickedness and vice may 
extensively prevail against its holiness, we know to be true 
from melancholy experience. That a domineering lust of 
centralization on one hand, and an individualizing spirit on 
the other, may combine to mar the beauty of ite Apostolic 
Catholicity and Unity, is more than probable. When this is 
the case, we cannot expect the truth to be as obvious and 
certain as in holier and better days. In proportion as men 
depart from the strictness and simplicity of Christian morals, 
we naturally look for the dimming of the lights of clear 
Christian doctrine. And if our own times are so changed, as 
Mr. Newman argues in his Development, that the rule of 
Vincent of Lerins will no longer apply, or is too difficult of 
application to suit hasty and impatient tempers, so sad a 
change should make us distrustful of any royal road to dog- 
matic certainty. 

At all events the rule of Vincent is in every way framed so 
as to meet the case of the protest of the Church of England 
and the Oriental Churches against the usurpations of the See 
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of Borne, As such, it has been abandoned as utterly impracti- 
cable 1 by the recent converts to Romanism, It has this 
farther sanction, that being framed at comparatively a late 
period of Church history, when all the great controversies — 
controversies, compared with which our modern questions are 
as nothing — bad exhausted themselves, and the truth had come 
forth 4s the broad light of day : it describes exactly the way in 
which this great result has been brought about It shows how 
Arianism had been encountered and vanquished, and Sabelli- 
anism, and all the heresies relating to the person of our Lord ; 
and so coming to our times with the prestige of former victories, 
it ought to inspire us with confidence that it will be equally 
available in our present conflicts, and, in God's good time, will 
make the truth as clear with regard to existing controversies, 
as it is with regard to those graver doctrines which agitated 
the Church for the first six centuries. 

But leaving the Corn/monitory as sufficiently well known to 
all who are interested in the present controversy, let us look at 
the testimony of that noble Bishop and Martyr, S. Cyprian. 

As to the witness of Holy Scripture: — Speaking of the 
injunction of his brother Stephanus, Bishop of Rome, "that 

1 Mr. Penny, however, endeavours to make something of Vincent*! rule by 
contending (p. 107), that as it is designed to test novelties, he means by antiquity, 
not the primitive times of the Church, but all former times as represented by the 
last, or in fact the present generation, so that the reference to antiquity is, after all, 
merely a reference to the existing Church. This theory is utterly disproved. 1st. 
By his providing for the case of " some new contagion essaying to spread Us foulness 
over . ... the whole Church at once;" in which case, he recommends us to 
adhere to antiquity, " which is now utterly incapable of seduction by any fraud of 
novelty*' 2nd. In his further exposition of the same case (Chap. 23) he says 
expressly, "As for heresies that hare been spread abroad and grown inveterate, 
they are not all to be assailed in this manner " (that is, by collating the opinions of 
the old teachers, the reason he gives being the danger of corruption in their writings), 
44 because they have enjoyed, in their lengthened duration, a longer opportunity of 
niching away the truth. And therefore those older profanities, either of schisms, or 
of heresies, whatsoever they be, it behoves us to convict in no otherwise than either by 
the sole authority of Scripture, if necessary, or at any rate to shun as already of old 
convicted, and condemned by universal Councils of Catholic Bishops." He thus shows, 
that the antiquity he means, is the primitive antiquity of Holy Scripture, and the 
Ecumenical Councils. 
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there should be no innovation upon traditional practice/' 1 he 
asks : — 

Whence the tradition (of which he speaks) ? Is it from our Lobd's 
authority in the Gospels, or from the commands and Epistles of the Apostles? 
For that we must do according to that which is written, is the witness and 
warning of God himself, when he says to Joshua, " This Book of the Law 
shall not depart out of thy mouth ; but thou shalt meditate therein day and 
night, that thou mayest observe to do according to all that is written therein." 
So when our Lokd sent forth his Apostles, he commanded them to baptize 
the nations, and to teach them to observe and do all things whatsoever he had 
commanded. If therefore, it is either commanded in the Gospel, or contained 
in the Epistles or Acts of the Apostles, that persons reclaimed from any 
heresy should not be baptized, etc., be this divine tradition sacredly ob- 
served. 2 

So a little farther on in the same epistle, 8 he contrasts the 
tradition of Stephanus with that of the Holy Scriptures : — 

What obstinacy, and what presumption, to set a human tradition above 
the ordinance of God, and to forget that God's anger is kindled as often as 
the divine precepts are broken, or lost sight of in favor of human tradition, 
as he plainly declares by the prophet Isaiah : ' This people honoreth me with 
their lips, but their heart is far from me. But they worship me in vain, 
teaching for doctrines the commandments of men." So in the Gospel : " Te 
reject the commandment of God, that ye may keep your own tradition." In 
conformity with which, the blessed Apostle S. Paul both warns and instructs 4 
us, etc. 

So, again, in words that seem almost prophetic of our times, 
and justify the efforts of Churchmen since the Reformation : — 

It is easy for religious and single-minded persons to separate the error, 
and to discover and bring out the truth. For if the fountain head of divine 
tradition is attained, the error of man is at an end, and the scope of the 
celestial mysteries is no sooner seen, than everything dark and perplexing is 
brought into the light of truth. If an aqueduct, which once flowed freely and 
abundantly, should suddenly fail, would we not go to the source, and ascertain 
the reason of the failure, and, wherever the defect might be, repair the 
breaches of the aqueduct and the defects of the channel, till the water should 
come to us again in as great abundance and purity as when it first began to 
flow ? This is what the priests of GOD are now bound to do, keeping the 
commandments of God, so that if the truth is shaken or obscured, we should 

1 Nihil innovandum, nisi quod traditum. 2 Epistola 74, § 2, Pariss. 73. 
1 Cypriani Ep. 74, J 3. * i Tim. vi. 3—5. 
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go back to the teachings of our Lobd, and to the Evangelic and Apostolic 
tradition, that as our Order had its origin there, our conduct may receive its 
justification from the same source} 

But it is needless to multiply instances of this way of speak- 
ing on the part of S. Cyprian. These, and many passages of 
the same kind, go to show how familiar the mind of this great 
advocate of Church unity and sacerdotal authority was with the 
idea of following a rule, i/nstead of surrendering implicitly to 
a guide. The respect that he shows in other places to the 
Bishop of Kome, and his evident solicitude to add his suffrages 
to the authority of Scripture, or of ecclesiastical Councils, does 
not impair in the least the force of these quotations. They only 
show that his reference to Holy Scripture was qualified (how 
much or how little, is not to the present purpose) by his respect 
for living witnesses : that besides the testimony of Apostolic 
tradition, he always desired to have that of the Episcopate of 
his day, and especially of him who was, from various causes, the 
most influential of the Bishops. He was willing to give due 
honor to every witness. He reverenced the Church, and he 
reverenced the Episcopate. He maintained the unity of the 
Church, and endeavoured to maintain the unity of the Episco- 
pate. When he could gain .the consent and co-operation 
of the Roman See, he manifestly considered it as a great point 
gained. But so far was he from regarding this consent as es- 
sential, or as in anywise settling a controverted question, that 
he was as ready, if need be, to break with Rome as with any 
other portion of the Church. "These things," he says in a letter 
addressed to the Roman Bishop, "we have brought to thy 
knowledge, dear brother, out of regard for the honor of all, and 
for unfeigned charity, supposing that the truth of thy faith and 
religion will induce thee to be pleased with what is equally true 
and religious. But we know that there are some whose mind 
is not easily changed, and who, without breach of fraternal 
concord, or of the peace that should be maintained among 
colleagues, will cling to their own opinions. In which case we 

1 Et inde surgat actus nostri ratio, unde et ordo et origo surrexit. Cyprianus 
Pompeio Fratri, § 10. 
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do no violence to any, nor prescribe any law, i/nasmach as each 
and every prelate lias a right to exercise his own discretion in 
the government of the Church, and must render the account of 
his conduct to GOD" 1 In perfect conformity with which, 
Cyprian was by no means daunted by the excommunications 
of the Roman Bishop. He appealed with confidence to the 
Sacred Oracles, and to the suffrages of his brethren in the East, 
from whom he received such encouragement as he would at the 
present day receive, under similar circumstances, from the same 
quarter. Says Firmilianus, 2 for example, apostrophising the 
Roman Pontiff: — 

What strifes and dissensions hast thou stirred up through the Churches 
of all the world ! What a weight of sin hast thou heaped upon thyself in 
cutting thyself off from so many flocks ! For be not deceived, thou hast cut 
thyself off, since he is a schismatic who severs himself and apostatizes from 
the communion of the Church's unity. While you imagine that all can be 
severed by you, you have merely severed yourself from all. So that not even 
the precepts of the Apostle have induced you to conform to the rule of peace 
and truth, though he warns, and says : " I therefore, the prisoner of the 
Lobd, beseech you," etc? 

Now the question is, in quoting the testimony of S. Cyprian, 
or of any other Father of the early Church, not what particular 
expressions they sometimes used in relation to the most promi- 
nent See of Christendom, but what, on the whole, was their 
habitual temper of mind. In controversies of the day, how 
did they strive to bring out the truth, and to make the truth 
victorious ? Was it by appealing to one infallible guide ? Or 
was it by argument, and honest, unhesitating appeals to several 
witnesses ? That they should be anxious in those days to have 
the influence of the Roman See on the right side, is not at all 
wonderful. If Rome came before us, as she came before them, 
we should be equally anxious. For the Roman Bishop was then 
unquestionably the first Prelate of Christendom, not only from 
his position in the metropolis of the world, and the reverence 
attached to the See of S. Peter, but from the zeal and ortho- 

1 Cyprianus et Cfflteri Stephano fratri, § 4. 

2 Firmilianus Cypriano fratri in D. § 24. 

3 Eph. iv. 1, 6. 
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dozy which had distinguished the clergy of the Imperial City. 
It was natural, then, that the first anxiety of those who involved 
themselves in the war of controversy, should he to have the Bo- 
man See on their side. It was natural, also, that in seeking to 
gain the suffrages of the incumbents of that See, controversial- 
ists, in a highly rhetorical age, should not be sparing of terms of 
honor. But before anything can be made of these expressions 
to serve the cause of modern Bomanism, it must be ascertained 
whether the Fathers regarded the sentence of the Pope of Borne 
as absolutely decisive of religious questions, or whether they 
only availed themselves of it, as they would of anything else 
that helped their cause: namely, as something to swell the bulk 
of argument, an additional witness in cases which required all 
the testimony that could possibly be brought to bear. 

In this respect, the testimony of Cyprian's writings, and of 
others of his day, and before him, is highly important. For it 
shows, that when the ecclesiastical temper of mind had its 
keenest edge; when reverence for sacerdotal authority was 
most zealously maintained; when incessant controversy made 
men Beize eagerly on every witness, and press the slightest tes- 
timony to the utmost ; in that time when we would naturally 
expect the imperial character of the Church 1 (if it had such 
character) to be most clearly discerned and most readily ac- 
knowledged: it shows, that even in those times there was no 
distinct acknowledgment of anything of the kind. The temper 
of the day was to clear up the truth, when obscured, by hearty 
and untrammelled controversy. Holy Scripture is constantly 
appealed to. The Baptismal Creed is made the basis of argu- 

1 Mr. Newman argues, against the natural inference from the slight regard 
shown to Papal decisions, first by the Eastern bishops, in the controversy with 
regard to the time of keeping Easter, afterwards by Cyprian and others, and finally 
(when the Papal claims reached their acme) by the whole Oriental Church, that no 
empire establishes itself without resistance and rebellions. This is true of human 
despotisms, which invariably grow by a chain of successive usurpations. But in all 
divinely appointed governments, the first governors are those whose sway is most 
absolute, and their powers most clearly defined and universally acknowledged. 
Thus Moses and Aaron governed more absolutely, and with clearer evidence of 
divine authority, than any of their successors. The Apostles, likewise, had no 
indefinite or vaguely comprehended authority. The Early Bishops, as is abundantly 
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ment. Custom and received opinion are allowed a certain 
weight, but cautiously, and with a proviso, many ways ex- 
pressed — Conmetudo, sine veritate, vetustas err oris est. And 
so we find continually, in the controversial writings of those 
days, the most fearless handling of every kind of argumentative 
weapon, and the most eager resort to every means of stopping 
the mouth of adversaries : but it always happens, that just at 
the point where we would naturally expect the infallible Head 
to be brought in, as the one argument which would render all 
others unnecessary, there is nothing but an appeal to Him who 
is truly the Head, with an acknowledgment of the liberty of the 
respective Bishops. "We write to thee, dear brother," 1 such is 
the style of Cyprian's times, " with no intention of dictating, or 
of denying to each and every one of the Bishops the free use of 
his own unbiassed judgment. So far as in us lies, we avoid 
contention with our colleagues and brother Bishops, in our in- 
tercourse with them cultivating the spirit of concord, and 
keeping the Lord's peace, according to the import of the 
Apostle's saying : ' If any man be contentious, we have no such 
custom, neither we nor the Church of God.' Servatur a nobis 
patienter et leniter caritas ani/mi, coUegvi honor, vinculv/m 
fidei, et concordia sacerdotal." 

As an additional argument, as an authority of great weight, 
as a potent ally in a long and desperate warfare, the sentence 
of the head of the Roman Church was eagerly sought by the 
controversialists of early times ; and when it was on their side, 
it was hurled with unsparing force, like every other available 
argument, at the heads of religious antagonists. Thus, in a 
letter of S. Augustine to Pope Innocent I., cited by Allies : 

shown in their writings, were not slow in comprehending the nature of their authority, 
or of defining it to the comprehension of others. It is the Papal infallibility alone 
(the most necessary to be clearly understood of all others, on the Soman theory, as 
upon submission to it the very exercise of faith depends) which required ages to 
make it clear ; which during all the fearful controversies of the first ages, was only 
half understood ; and which, at last, was no sooner asserted in a distinct and un- 
questionable form, than half of Christendom rejected it as the very harbinger of 
Antichrist. 

1 CyprianuB Jubaiano fratri, § 26. 
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u We do not pour back our streamlet for the purpose of increas- 
ing your great fountain, but in this, not, however, a slight 
temptation of the time (whence may He deliver us, to whom 
we cry, Lead us not into temptation), we wish it to be decided 
by you, whether our stream, however small, flows forth from 
that same head of rivers whence comes your own abundance : 
and by your answers to be consoled respecting our common 
participation of one grace." 

Such sentences as this are perfectly reconcilable with a mere 
fraternal union among Bishops, and with that solicitude to 
secure each others' approval, which genuine fraternal regard 
necessarily produces. S. Augustine had been long engaged in 
a desperate struggle with Pelagians. He had exhausted reason, 
Scripture, antiquity, and every available argument. He had 
obtained the condemnation of Pelagius from two African 
Councils. What more natural, then, than that he should 
desire the further consolation of the concurrence of the most 
potent Prelate in Christendom, and that desiring this concur- 
rence, he should seek it in the complimentary language that 
was natural to his times and to his own rhetorical temper? 
Before such sentences can be made to support the modern 
notion of Papal infallibility, the question to be determined is, 
whether S. Augustine or S. Cyprian, under similar circum- 
stances, or any other ancient writers from whom like expressions 
are quoted, appealed to the Roman Pontiff as being Lord of 
their faith, or rather as a helper of their joy. If they wrote 
with their own minds i/n equilibrio, and determined to abide 
by the Pope's decision, whatever it might be, then we might 
say that they held the modern Roman doctrine, and regarded 
the Pope as a bona fide judge. If they wrote, however, with 
their own minds fully made up as to the truth, and with their 
own faith already fully settled, and their own part taken for 
weal or for woe: then the appeal to the Roman Pontiff is not 
an appeal to a judge, but a call for help to one who might 
prove a potent and efficient ally. In the case of S. Cyprian 
there is little room for doubt as to the spirit in which he wrote. 
For whenever the sentence of Rome went against him, he 
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resorted to reason, 1 or Scripture, or the judgment of Councils, 
or the concurrence of other Bishops, as promptly and heartily 
as if the Roman See had no place at all in his thoughts. In 
this he represented the spirit of his times ; he acted as good 
men believed they had a right to act; he followed the best rule 
of action that the times afforded : else we are forced to the 
conviction, that either Cyprian, with his singularly clear com- 
prehension of the necessity of obedience to Bishops and all 
divinely appointed guides, was utterly in the dark as to the 
place of the Bishop of Rome in the Episcopal College, or he was 
hopelessly refractory and contumacious. 

In the same way with Augustine : there are, doubtless, 
passages in his voluminous writings, which, taken by them- 
selves, would lead one to suppose that he fully believed Peter 
to be the rock of the Church's unity, and had some such faith 
in his successor. Yet how loosely he held any opinion of this 
kind, and how far he was from regarding it as a settled point, 
or in anywise de fide, is shown by his own distinct and de- 
liberate confession: "I have said in a certain place, of the 
Apostle Peter, that it was on him, as on a rock, that the 
Church was built. But I know that since that, I have often 
explained these words of the Lord, Thou art Peter, and on 
this rock will I build my Church, as meaning, upon Him 
whom Peter had confessed in the words, Thou art CHRIST, 
the Son of the living OOD ; and so that Peter, taking his name 
from this rock, would represent the Church, which is built upon 
this rock. For it is not said to him, Thou art the rock (irirpa), 
but, Thou art Peter (7reT/oos). But the rock was Christ, 
whom, because Simon thus confessed, as the whole Church 
confesses Him, he was named Peter. Let the reader choose 
whether of these two opinions seems to him the more pro- 
bable," 2 So when S. Augustine speaks of the Church being 
built upon the faith, not upon the flesh, of Peter, his testimony 
is valuable, as showing that, even at his day, and after all the 
controversies of early times, the expressions of deference to the 

1 Noa est autem de consuetudine prsescribendum, sed ratione vincendum. 

2 Quoted from the Catena Aurea of Thomas Aquinas. 
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See of Rome were complimentary expressions to a great and 
orthodox power, rather than definitions of a divinely appointed 
and necessary guide. 

But while expressions of this kind are entirely reconcilable 
with a temper of mind which questions all witnesses, and 
listens candidly to all, and seeks to end controversy by such 
fair and open discussion as may gradually bring out the spirit 
of all, there are other expressions in the Fathers, and these 
almost innumerable, with which the theory of a single infallible 
guide, the divinely appointed judge of controversies, cannot be 
tortured into any show of agreement I select, by way of illus- 
tration, a few from the abundant store which the industry of 
Mr. Goode has collected. Thus S. Jerome : — 

The error neither of parents nor ancestors is to be followed ; but the 
authority of the Scriptures, and the government of GOD as our Teacher. 

Blasphemy is produced, if ... he who is in the Church, and believes 
in God, errs in doctrine which it is not lawful to be ignorant of; thinking 
otherwise of the Father, and Son, and Holy Spibit, than the truth of 
the matter requires ; not believing in the resurrection of the dead, according 

to what the Scriptures teach Whence the Scriptures are to 

be read by us with all earnestness ; and we should meditate in the law of the 
Losd day and night, that as experienced money-changers we may know 
what is good rftoney and which is bad. 

So S. Augustine : — 

He hath appointed the authors of the divine Scriptures to be the moun- 
tains of Israel. There feed, that you may feed with safety. Whatsoever ye 
shall hear from thence, let it be acceptable to you ; whatever is not in them 
reject. 

Either with respect to Chbist, or His Church, or any thing else 
whatever that pertains to your faith, or life, I will not say, ' We/ because 
we are by no means to be compared to him who said, ' Although we ; ' but 
certainly I will say what he has followed it up with : If an angel from 
heaven shall have preached to you anything beyond what ye have received in 
the Scriptures of the Law and the Gospel, let him be anathema} 

These passages are taken from Mr. Goode's collection, 

1 Quoted from Goode's Divine Rule of Faith. Vol. ii. chap 10. The references 
to the originals I omit because the few testimonies, which are here cited, are 
designed merely as samples of a mass of testimony, to which no one can do justice 
except by examining it more thoroughly than comes within the range of a treatise 
like this. 
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merely as specimens of innumerable sentences of the same 
kind, easily accessible to any reader of controversial books. 
They show a temper of mind which may easily be reconciled 
with a genuine reverence for Church authority, and with any 
theory of divine guidance in the Church which allows a Chris- 
tian to test what he hears by what he reads. But they cannot 
be reconciled with a theory of simple deperidence upon the 
Teacher who sounds the truth in our ears. They are re- 
concilable with a complex guidance, such as that which gives 
us the Creed, as thoroughly to be believed; the Scriptures, 
as containing all things necessary to salvation; and duly 
appointed teachers, to explain the Creed and the Scriptures : 
but they are not reconcilable with the notion of a single 
infallible voice, which to doubt, or to question, or to test by 
any other witness is heresy itself. When men walk by rule, 
it is natural enough that they should magnify now one part 
of that rule and now another; that they should dwell upon 
the merits of whichever part seems, at present, most available : 
but when they simply follow a guide, and their only rule is 
to follow him, the magnifying of a rule of faith is not only 
superfluous but absolutely pernicious ; for it takes their eyes off 
from the guide. Whatever terms of honour, therefore, the 
Fathers in some places applied to the Roman Pontiff, they 
are to be qualified and interpreted by the sentences, almost 
innumerable, in which they speak still more freely and unre- 
servedly of the authority of the Holy Scriptures, and of the 
duty of testing every thing by them. 

In all teaching and controversy, it is customary for those 
who teach or argue, to express themselves as certain of what 
they teach; and the ground which they allege for their firm 
persuasion will generally be the best kind of testimony to the tone 
and temper of their times. Thus, take the Apostolic Fathers, 
as they are commonly called ; read their epistles ; observe the 
earnestness with which they enforce each point of their teach- 
ing, and endeavour to inspire others with the same firm con- 
viction that they themselves feel. Yet what is the kind of 
argument that they almost invariably employ ? Is it reason ? 

5 
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Is it a living, speaking authority ? Or is it almost invariably 
the text of Holy Scripture, and the articles of faith as 
commonly received? Whichever of them they employ in 
teaching and admonishing, it is a sure indication of the source 
of their own conviction of the truth. If a man appeal to reason, 
it is because reason has led him to his own conviction. If he 
appeal to Scripture, it is because his own faith is grounded in 
Scripture. If, however, his appeal is to an ipse dixit , it shows 
that the dictum of some guide, implicitly received, is the 
ground of his assurance of faith : and as a general rule, no 
one will seek to produce faith in others by any other process 
than that which has produced it in himself, or which, at all 
events, is the generally acknowledged way of producing it. 

Now if we apply this principle to the early Christian writers, 
it is easy to determine in what they considered the exercise of 
faith to consist. Thus if they simply said, "Verily I say unto 
you," it would be manifest that they would have their hearers 
to believe their own witness. If they said, "Holy Church 
saith," it would be equally plain that they would have the 
Church to be believed. If they referred to the Bishop of 
Borne, then the Bishop of Rome would be the Bock upon 
which they would have faith to be built. But if their usual 
mode of argument and instruction was simply, " Thus saith the 
Lord in Holy Scripture," it cannot be denied that they re- 
garded the Holy Volume as especially a witness; that they 
considered him who heard this word as truly hearing God ; and 
that they treated the belief which tested their own words by 
careful reading cmd study of the Sacred VoluTne, as true 
Christian faith It is hardly necessary to say, that the nearer 
we approach to Apostolic times, the more we find Church 
teaching to assume that simple form of "So it is written." 
Indeed, the style of the "Apostolic Fathers" is hardly any 
thing more than a series of Scripture texts. Every thing they 
say is proved by Scripture. At the same time, they are peculiarly 
explicit with regard to the duty of hearkening to Bishops and 
other teachers. Their whole tone of mind is, on all sides, 
acknowledged to be eminently ecclesiastical. So that if a 
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Rule of Faith were framed simply from their writings and 
from their mode of exciting or confirming faith, it would 
consist in the main of three elements : — 1st, Of the general 
authority of the Church, as "the pillar and ground of the 
truth ; " 2nd, Of the special authority of Bishops, and pastors, 
and teachers; 3rd, Of the Holy Scriptures constantly read 
and expounded, and referred to in every way, for proof of 
doctrine as well as for instructions in life and godliness. 
Under the influence of these three elements, faith was made 
to grow. It hearkened to God's Word through all these 
witnesses. So that if believers followed a guide, it was in 
such a complex way, that the clearest intellects could apply 
the term as easily and naturally to Holy Scripture as to the 
voice of teachers or to the authority of the Church universal 
The guide they followed, in truth, was one, of which (as in 
the witness of "the Spirit, and the water, and the blood") 
we can hardly say logically, whether it was outward, or inward, 
or both. 

If these early times were comparatively a time of Christian 
childhood, as the Roman writers allege, they were a time 
when the notion of a guide ought to have been specially 
prominent. There was as much neecf then as now to know 
certainly what to believe. Nay, there was far more need. For 
the controversies then were of the most painful character, the 
Church being for a long time divided as to whether our 
Saviour is truly God, to be worshipped and adored as such, 
or only the first of creatures. Nothing could have been more 
distressing than the position of a private Christian during 
the twilight of this long battle. What was he to believe, 
and whom? All urged Scripture, all urged consent, and an- 
tiquity, and the voice of the Church, and every thing that 
could possibly be urged. Moreover, the means of testing what 
any one urged from Scripture, or from any other authority, 
were by no means as easy and abundant as now. How, then, 
was the simple and unlettered Christian to believe ? How was 
he to know with certainty whom to believe ? Surely if there 
was ever a time when the light of infallible guidance should 
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have been on a candlestick, it was at times like those of the first 
six centuries. But we find, in fact, that it was all that time hid 
under a bushel The papal infallibility was either not known, or, 
if known, was entirely lost sight of amid " running to and fro/' 
and the cumbrous machinery of Provincial or General Councils. 
When the single word, " Hear the Pope," might have relieved 
men's minds of all practical difficulty, that word alone was never 
uttered ; or, if uttered, was entirely unheeded : or, to make the 
utmost allowance, was so mixed up with other directions, equally 
positive, that it was of no practical effect. 

Let us take such a case, for example, as that so graphically 
described by S. Chrysostom j 1 a case which might have occurred 
at any time during the first six centuries, and which may occur 
every day now. A heathen comes forward desiring to be a 
Christian. He consults so eminent and enlightened a Bishop 
as S. Chrysostom. He says, " I desire to be a Christian, but to 
whom shall I attach myself? In the contention, and division, 
and confusion among you all, which dogma shall I take? 
Which shall I prefer? Since all of you profess to hold the 
truth, which shall I believe ? I know nothing at all of Scrip- 
tures ; and they who profess to know, produce the same proofs 
for their respective tenets." To this Chrysostom replies, " I am 
glad that all parties agree thus far ; for if we referred you only 
to reason, you might be justly at a loss ; but if we send you to 
the Scriptures, and they are simple and true, your decision is 
easy: for whoever accords with them, he is a Christian; but 
whoever is at variance with them, is very far from it" But 
the man rejoins, " I have searched the Scriptures, and find that 
they teach one thing, and you another. What, then, am I to 
do ? Must I make myself a teacher, when I know nothing of 
the matters at issue, and desire merely to be a learner?" 

Now here is the point at which, if anywhere, the infallible 
guide is needed. This is the case that demands the simple 
explicit answer to the question, " Whom and what shall I be- 
lieve?" And if Chrysostom and other Church teachers of the 
first six centuries could give no such single test of truth, and no 

1 Chrysostomi in Act. Apost. Horn. 33, § 4. 



THE EXERCISE OF FAITH. 69 

such absolute direction as the case demanded, it proves either 
that they knew no such simple direction ; or else, if they knew 
it, that they handled the word of God deceitfully, and perplexed 
the simple souls whom it was their business to guide. 1 In this 
particular instance, S. Chrysostom, after asking the man whether 
he had not a mvnd and judgment of his own, proceeds to give 
him such marks of the true Church as he could, 2 and leaves 
him to make his way clear through the mazes of this complex 
guidance. 

But were such cases uncommon in that period of Church 
history ? If we consider the bitterness and violence of that 
long struggle which, beginning in the days of S. John, con- 
tinued to harass the Church, under various forms, through the 
age of the Ecumenical Councils, is it not probable that multi- 
tudes, both out of the Church and within it, endured mental 
tortures, compared with which the difficulties of our own times 

1 In the same way, Athanasius, after speaking of the quotation of Scripture by 
heretical teachers, and the danger of the simple being deceived by it, and calling atten- 
tion to the fact, that the Arians showed their want of real respect for the Sacred 
Volume, inasmuch as " they call the Word pf God a creature, and, like the Gen- 
tiles, serve the creature more than God the Creator" can add only this caution: 
" Wherefore it is good and needful for us to pray that we may receive the gift of 
discerning spirits, so that every one may know, according to the precept of John, 
whom he ought to reject, and whom to receive as friends and of the same faith. 
Now one might write of these things at length, if one desired to go into details . . . But 
since Holy Scripture is of all things most sufficient for us, therefore recommending 
those who desire to know more of these things to read the Divine Word I now 
hasten," etc. . . {Athanasius* Historical Tracts, Oxford translation, p. 130.) How 
could Athanasius have written in this way — 1st, if there were not difficulties in his 
times, precisely the same as those which the Romanists allege against the Anglican 
mode of teaching ; 2ndly, if he had known any simple and summary way of ascer- 
taining the truth, such as the modern Roman theory ; 3rdly, if he did not consider 
the worship of any being less than God to be creature worship, and therefore directly 
against the Scripture, and therefore a proof that those so worshipping had no true 
regard for the Holy Word! It is remarkable, in this connection, that Mr. Newman, 
in his " Development,** regards the "deification" of S. Mary, and the worship paid 
to her, as the coming event, of which the Arian worship of a Creature-Lord was the 
shadow east before. That a holy thing should cast so black and portentous a shadow, 
would be an anomaly indeed. 

* He alludes to the fact, that those who worshipped Christ as God, spoke of 
Him in every way worthily, as of God ; and also to the fact that the heresies, or 
sects, were named after men; but then proceeds to show, that in learning the truth 
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are the merest trifles? For we, at least, haye a Sayioub, very 
God and very Man, Whose claim to worship is attested by what 
is now "a voice as of many waters." We can adore and sup- 
plicate Him, and honour Him as God, without the shadow of the 
shade of misgiving. Having this Bock 1 to stand on, a Bock 
which lies under every Church of the world that holds to ike 
Apostolic order, we can afford in minor questions to wait for 
the slow-coming wisdom of Time. But to private Christians, in 
the first ages of the Church, the question was one that touched 
the very heart and marrow of devotion. It related to the 
person of their Lord. It was one, therefore, to be decided 
with the least possible delay, and on the simplest principle. 
In what way was it decided ? What magic word was used to 
set troubled consciences at rest, and to ease aching hearts, and 
to relieve the overtasked brain of the humble but perplexed 
inquirer, and to make him feel that, while other men wearied 
themselves with Scripture, and tradition, and all kinds of jarr- 
ing testimonies, he had one simple rule, which placed him on 
a rock, and showed him his path with unerring and absolute 
certainty? That the rule of hearing implicitly one's own 
priest or Bishop would not answer in those times is certain, 

there must be an exercise of individual judgment. " For," says he, " if your object 
were to learn how to be a physician, you would not listen simply (Sntk&s) to what 
it said (by the professors of the art), for that would be unworthy of a man; yon 
would exercise your own mind and Judgment. So in buying and selling yon would 
not say, I know nothing about the matter; but yon would rather take steps to 
become acquainted with them." "And so," he goes on to argue, "in Christianity 
there are things of a practical character, which you can put in practice at once ; 
there are other things of a less practical character, in which you eon pray GOD to 
enlighten you ; for God is no respecter of persons, but in every nation he that feareth 
Him, and worketh righteousness, is accepted with Him. — (Chrys. in Act, Apostd. 
Bom. 33, § 4.) 

S. Chrysostom could not* have spoken in this way to a perplexed inquirer, 
if he had known of any infallible witness, from whom the truth could be learned 
by "simple hearing." 

1 Of the entire sufficiency of the Creed as the test of all heresies, Leo the Great 
says : " The short and perfect confession of the Catholic Creed, stamped with as 
many sentences as there were Apostles, is itself so furnished from the heavenly 
armory, that all the opinions of heretics may be cut in pieces by its own single 
Sword."— 8. Leon. Magni Bpistola, xxi. { 4. 
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from the fact that there was hardly a generation in which some 
new question, or some new phase of the old questions, did not 
divide the priests and Bishops themselves. The rule of hearing 
the Church was not enough by itself, for every priest and Bishop 
would claim the authority of the Church as much as the au- 
thority of Scripture. The rule of hearing those who were in 
communion with the Pope was for the most part just as im- 
practicable. At all events, we have no proof that this rule was 
generally understood, or acknowledged, or put forward in any 
commanding form ; and if not, it was to all intents and pur- 
poses of no more avail to the simple and unlearned Christian 
than if it had no existence. A thing to test everything else 
must have something to distinguish it from everything else. 
It must be a light on a candlestick ; a city that cannot be hid ; 
a thing so plain, that, like the sun in heaven, or like the page 
of Holy Writ, we may believe it because we see it. 

Now that the doctrine of Papal infallibility was not known 
in this way during the early ages is sufficiently certain. To 
prove it, or to prove any thing like it, recourse is had to a few 
scattered sayings of the Fathers, which show, at the utmost, 
that it existed in germ, but was not yet fully developed. Its 
development was delayed until the great controversies with 
regard to our Lord's divinity were settled. While its necessity 
is founded on such promises as "Thine eye shall see thy 
teachers, who shall no more be hid in a corner," it appears as 
a matter of fact that the teacher was hidden, 1 until, in the 
course of events, the main things to be taught were thoroughly 
sifted and settled. The private Christian was obliged to find 
his way through the reefs and quicksands, near shore, by diM- 
gent study of the charts : the pilot came on board when these 
were passed in safety, and the vessel was comparatively in an 

1 Thus, mark S. Chrysoetom on Ephes. iv., how he labours amid the difficulties 
of preserving unity in an Episcopal system, exhorting, admonishing, threatening 
and saying everything but the one thing, which, on the Roman theory, would make 
all plain, viz., that the Apostolic Church is not an Episcopal system of many Apostles, 
hut a Papal system of one. So the numberless rhetorical expressions in S. Athanasius, 
in which, while he deplores the confusion of the times, he consoles himself with the 
reflection that " these things have been preached from the beginning, and this creed 
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open sea. In Sahellian times, in Aran, in Macedonian, in 
Pelagian, in Nestorian, when a misapprehension of the question 
at iasue might deprive him of the heart of his religions faith by 
stealing away his God, he was obliged to grope his way, as he 
could, through the darkness of controversy, by the application 
of such tests as Yincentius proposes: it was reserved for later 
times to make this labor unnecessary, by making all faith to 
consist simply in hearkening to a pried, who has the authority 
of the Pope. 

But the difficulty with regard to this modern theory is 
further increased, if we consider that the times when men 
failed to see clearly the appointed guide were times when 
the whole Church, East and West, was at one, as much as 
any portion of it could be said to be at one. I mean that 
there was no great geographical division. There were divisions 
in all parts, and strifes, and parties, and heresies, and schisms. 
There were plenty of divisions of that kind which make the 
heart ache, and cause the individual Christian to sigh for some 
infallible test of religious dogmas. But there was, on the whole, 
no marked separation between different parts of Christendom. 
The Eastern mind, and the Western, so different in type, worked 
harmoniously together. The Church was thus enabled to ex- 
amine each point, as it were with both eyes open ; and the 
advantage of this was shown in the marvellous fact, that such 
a number of questions, agitating the minds of men over such 
an extent of the earth's surface, and for so long a time, were 
at last definitely settled and laid at rest for ever. This, then, 
was the time, we should suppose, in which the Church would 
most naturally see clearly, and explicitly define, that point of 
belief upon which (according to the Roman theory) all faith, 

the Kioene fathers confessed, and to these the suffrages of all the Churches have 
been added, and the whole world maintains the Apostolical Greed;" — (Athanas. 
JBpist. ad Jot). § 2) — expressions entirely superfluous, nay, most vague and need- 
lessly perplexing, if he had known any single See which could claim to be the 
divinely appointed Bock and sole pastor of the flocks. And so, more remarkably 
still, the minute prophecies of S. Paul and 8. John with regard to Antichrist, the 
Man of 8in, etc., marks which, on the Papal theory, are worse than needless, for 
they divert the mind from the single nfaU&U U$t of die Roman See. 
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nay the exercise of any faith, depends. Yet this question, the 
most practical and fundamental of all, if the Roman theory be 
true, has never been settled by any Ecumenical Council em- 
bracing the East and the West; nor even in the Roman 
communion has it been settled 1 further than this, that it is 
felt, and maintained (especially by the recent converts from the 
Anglican branch of the Church) to be the only logical basis for 
a hearty reception of the modern Roman system. 

On the whole, then, we have in the history of the Church, 
during the most troublous period of its existence, and when 
questions were agitated involving the most sacred and vital 
points of the Christian belief, the spectacle of men everywhere 
appealing to Holy Scripture, everywhere contending for obedience 
to the priesthood, everywhere pleading the tradition of the 
Church, the decisions of Councils, the suffrages of the Roman 
See, and every thing else that might carry any weight with it, 
whether of argument or authority ; and we find, in the midst 
of all this, true faith existing vn, individual Christians, and, 
after many conflicts, the true Creed settled in the Church at 
large. The question is how (in the midst of this long confusion) 
was a true faith attained t In what way was the ^Catholic 
Christian exhorted by his teachers to attain that full assurance 
of faith, which makes it indeed " the substance of things hoped 
for, the evidence of things not seen ? " Was it by defining faith 
to be simple obedience to a dmly appointed teacher i Was it 
by denying that to be faith, which tests the word sounded in 
the ear by the word of Holy Scripture t Or was it rather by 
such a mode of teaching as S. Chrysostom describes ? " We," 
says he, " have no dominion over your faith, beloved, nor 
command we these things as your lords and masters. We are 
appointed for the teaching of the Word, not for power, nor for 
absolute authority. We hold the place of counsellors to advise 
you. The counsellor speaks his own sentiments, not forcing 
the hearer, 2 but leaving him full master of his choice upon what 

1 Until 1870.— Editob. 

3 Chrys. Ephes. iv. 16. These words I have italicized, because the doctrine of 
infallibity, lodged in the living teacher alone, makes the application of force not an 
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is said : in this case alone is he blameable, if he fail to utter 
the things which present themselves." No one, I think, can 
read the history of those times, or observe thoughtfully the 
mode of teaching exhibited in the innumerable homilies of the 
Fathers, without coming to the conclusion that faith was 
exercised and grew up in the hearts of Christians then by 
patient hearing of many witnesses, rather than by implicit 
submission to one, When the witnesses disagreed, or seemed 
to disagree, it created a difficulty, of course ; but the difficulty 
could be evaded in no simple or summary way. The hearers of 
the word were obliged to use their own ears and their own 
eyes. 1 Their perplexities were removed by sending them to 
the sure word of prophecy. In the midst of controversies in 
which their teachers differed, and in which it was as hard to 
ascertain whom to follow, as what to believe (for clear as these 
points may seem to us now, they were involved in a mist to 
them), they were forced to pick their own way among the' 
shoals and quicksands, taking heed both "how they heard" 
and " what," observing all rules of guidance, trying all spirits, 
and listening above all to that one voice in the soul, which is 

accident, but a logical necessity of the modern Roman system. So long as a child is 
in that condition, that he simply hears the voice of his parent, and has no other way 
to distinguish between good and evil, the parent has not only a right, but it is his 
bounden duty to coerce the child. This is the condition of believers in Boman 
Catholic countries. For which reason, force is as logical a deduction from their 
system, as gentleness and persuasion were from that of the early Church. 

1 The single fact of a treatise like that of Vincent of Lerins being written 
at the time when, after three General Councils, and after the days of Cyprian, 
Athanasius, Augustine, and Chrysostom, the mode of arriving at the truth ought 
to have been so well settled, is conclusive as to those early ages. That a learned 
man, holding the modern Boman theory, should have to " inquire with earnestness, 

etc how to discern the Catholic truth from heretical pravity," is 

extremely improbable. That having inquired, he should be able to recommend 
nothing better for " himself, or any other person," than the difficult threefold rule, 
is absolutely incredible. The book of Vincent, therefore, is one of those " fixed 
facts," which there is no way of setting aside. It must either be proved that his 
rule is identical with that of testing every thing by hearing a Boman Catholic 
priest, or it must be admitted that this plain and simple test was,*for the first five 
centuries, and when the Creed itself and even the Holy Scriptures were at stake, 
absolutely unknown. 
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be from God, that it despises no way in which God speaks for 
our guidance and instruction. If these early Catholic teachers 
saw no special difficulty in this complex guidance, it was be- 
cause they had a vivid sense of the presence of Christ himself 
in the Church. In the darkness of the tempest and the panic 
of Apostles they knew that He was near. And with this firm 
faith in Him, looking always to that Head of the Church who 
is above the clouds, they contended earnestly for "the faith 
once delivered to the saints," knowing that in His good time 
each mountain would be removed, and each article of the Creed 
would be cleared : and, " the wood, hay, stubble," of man's tradi- 
tion being consumed by the flames of earnest contention for 
the truth, the living stone would remain ; and they who believed 
should be saved, even if it were " so as by fire." 

If there is any simpler way than this, its evidence at least 
should be most plain and convincing.. If we are bound to 
receive even the Nicene Creed upon the testimony of an infal- 
lible teacher [otherwise, say the Romanists, the reception of it 
is not faith but opi/riion), the credentials and the authority of 
that teacher ought to be better defined and proved than the 
truth of the Creed itself. The nature of this infallibility should 
be no questionable thing, as it is still with the Roman writers, 
they themselves having in nowise settled whether the Ultra- 
montane theory or the Gallican is the true one: the very 
" rock " of their faith having thus drifted between two opposite 
opinions for more than a thousand years. 1 It should be a 
definite, fixed, and thoroughly settled fact. For to receive 
what we know to be true, only on the authority of a witness 
the nature of whose authority is not de fide, is to assure 
ourselves of the sunshine by examining it with the light of 
a candle. The Roman infallibility comes before us with these 
special marks : 1st, The great division between the East and 
the West, which the growth of absolutism in the Church 
occasioned; 2nd, With the stain of bloodshed in wars and 

1 The attempt to settle it, in 1870, has at once produced; a new Schism— the 
" Old Catholics."— Editob. 
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persecutions, a thing which could never be laid to the charge 
of the Church before the Papal development; 3rd, With "the 
deification " of the blessed Virgin, which Athanasius more than 
denounced/ when he called the worship of a Creature-Lord 
by the Arians a relapse into heathenism, and a precursor of 
Antichrist; 4th, With a childish and almost heathenish fri- 
volity in all parts of the earth that are subject to the Roman 
sway. With such signs against it, the argument for it ought 
to be most full and convincing. It should be indeed a Rock. It 
should be at least as clearly acknowledged, in all ages and 
parts of the Church, as the authority of Scripture, and the 
sufficiency of "the faith once delivered to the saints." 

1 AthanasiuB' Historical Track, Oxford translation, pp. 129, 141, 292. So in 
the Treatise against Arianism, pp. 301, 303, and other places, among which we cite 
the following : " Whence, or from whom, did the abettors and hirelings of the 
heresy get it? Who thus expounded to them when they were at school? Who 
told them * Abandon the worship of the creation, and then draw near and worship a 
creature, and a work ? ' Bat if they themselves," &c, p. 191. . . Which shows 
that the worship of one, however high and holy, if a creature, was in Athanasias* 
mind a relapse into heathenism. Nor will the distinction serve, which is the only 
one that Romanism can now make, that the worship of God is " sacrifice," meaning 
" the Sacrifice of the Mass." For, 1st, sacrifice, in this sense, is not offered to the 
Son op Man. 2ndly, it was never offered to any heathen god; the sacrifices, 
which we offer to Christ as our Lord and King, are, the bending of the knee, the 
" calves of the lips," the homage and devotion of the heart ; these the heathen 
offer to the " creature," and these the Romanists offer to the Blessed Virgin ; so 
that while the distance between the Creator and the creature is infinite, the 
difference of worship has no outward expression, bat is confined to some inward 
distinction in the mind of the worshipper. The Arians could have defended them- 
selves against the charge of " idolatry" with much greater reason than the modern 
Romanists, inasmuch as their " Creature-Word" was a vastly more exalted image 
than the " deified Virgin." 



CHAPTER IV. 

OBJECTIONS TO THE ROMAN THEORY. 

In the Roman theory of faith, and the Anglican, there is, on 
the whole, this much in common — that whether we hear from 
one witness or from many, from an absolute infallibility or 
from a conditional, we, in either case, profess to hear God; 
that which we hear is the truth of God ; and the faith, which 
cometh by this hearing, is a faith that is given by God. The 
question between us is, What is the appointed way of hearing 
God's voice ? How are we to know among many voices, seeming 
to be true, which is the truth that ought thoroughly to be 
believed and received? To this the Romanist answers by 
proposing one test, namely, the voice of S. Peter's successor, 
which with him is the voice of Christ ; and which, he contends, 
is miraculously secured against all error, even to the end of 
time. To this, as to a rock, he would have the believer attach 
his faith. Any conviction that is formed in any other w#y than 
by implicit submission to this one witness is (he argues) not 
faith, but opinion. 

This theory has the merit of great clearness, and is, more- 
over, easy of application. The objeetions to it, as they have 
been stated in the previous chapters, and which I will briefly 
recapitulate, in order to bring them more distinctly under one 
point of view, are : 

1. — That it is not the way in which we attain to a full 
assurance of belief in any other truth which it is important 
for man to believe, but which is made a matter of controversy. 
In everthing else we test one witness by another, and attain 
to no well grounded certainty, till we have heard, as it were, 
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the spirit of all the evidence, and grounded oar belief on that 
Thus we believe certain troths in physics, partly from our own 
investigation, partly on the testimony of scientific men ; bat 
mainly because we find that, after fall and untrammelled dis- 
cussion, in which the most opposite views have been zealously 
and ably maintained, a certain set of opinions has stood the 
test of controversy; while another set, once equally specious 
has been gradually exploded, and shown to have no foundation. 
This may not be logically a sufficient basis for that firm belief 
which we have in the ascertained laws of nature. But it is 
practically sufficient, for we have an intuitive belief in a God 
of nature. We feel that His laws, though partially hidden, are 
nevertheless sufficiently open to reward the inquiry of those 
who diligently seek them. And accordingly, when patience 
has had her perfect work, when careful investigation, conducted 
on right principles, has led to certain results, we have as full a 
confidence in those results, and as firmly believe in their truth, 
as if they were proclaimed by an infallible voice or graven 
with an iron pen upon the rock for ever. This is not religious 
faith, but it resembles .it in these important features, that it 
rests only on tinrih, and carefully distinguishes truth from 
fable; it is, moreover, capable of becoming a firm and unques- 
tioning belief, and is entirely practical. If, therefore, we 
believe that the spiritual law of God is as clearly revealed in 
the Bible and in the Church as natural laws are revealed in 
nature, we have in, this analogy sufficient reason to maintain, 
that a firm religious faith also can be attained without the 
single infallible guide Controversies in religion will bring out 
the truth ; which, when brought out, will speak plainly enough 
for itself Perplexities in matters of faith will be solved, as all 
other perplexities are, by patience and prayerful study. And 
the truth ascertained in this way, and in this way tested, will 
be separated not only from heretical contradictions, but, what 
is equally important, from unwarranted and superstitious ad- 
ditions. At least, so we must believe, if we really have faith 
in that Spirit, which, S. Paul says, we have received, that we 
may know the things freely given us of QOD. 
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2.-— This intervention of the infallible voice is not in accord- 
ance with the threefold nature of man. By receiving implicitly 
what it hears, and regarding it as unlawful to test that hearing 
by remoter witnesses, it makes faith a mere act of submission, 
and keeps the masses in a state of perpetual childhood. Hence, 
in Roman Catholic countries, ignorance is not an accident, but 
" a logical necessity" of their system. The faith, which consists 
in an implicit hearing of a priestly caste, imperatively requires 
that the people should not be instructed. The cultivation of 
their minds, especially that cultivation which is the fruit of 
acquaintance with the Holy Scriptures, would inevitably lead 
to a modification of the present Roman system, if not to an en- 
tire revolution. For as soon as men become acquainted with 
two forms of God's word, a written and a spoken, and find any 
discrepancy between them, either real or apparent, it is utterly 
impossible that they should not compare them with each other : 
and, comparing them, that they should not make the more an- 
cient and fixed a test of the more modern and variable. 

. Thus a Christian, for example, learns from his "hearing" 
that a system of creature-worship, as rich and varied in its de- 
tails as any of the ancient mythologies, is an important part of 
Christianity, being not only lawful, but commanded. He opens 
his Bible, and finds that for four thousand years of the Church's 
history nothing of the kind was ever, in any instance, allowed. 
He looks at the " sure word of prophecy" in the book of "Reve- 
lation," and sees still, in a period covering apparently the whole 
history of the Church till the end of time, nothing that can be 
tortured into any kind of worship of any name less than the 
name of Gob. 1 Nay, more than this, he finds in both Testa- 
ments such worship actually forbidden, even when addressed to 
the holy Angels. He can discover no hint anywhere that this 
prohibition should ever be reversed. He sees, however, that, 
notwithstanding this prohibition, which sounds like a continuous 

1 This is a negative argument, but that a negative argument may have some 
force is shown by the way the Fathers usually spoke of Arianism, that " they had 
never" heard of any such thing, nor had it been delivered to them, nor was it to be 
found in Holy Scripture. 
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thunder from the first seal of Bevelation to the hat, there 
is such a propensity in man to evade this law, that idolatry, in 
some form or other, has ever been the besetting ran of the 
Church. The Jews were never free from it until after their 
captivity in Babylon. Even the wisest and most religious of 
their kings, the one who was especially intrusted with the work 
of building and adorning the temple of God, and who, more- 
over, was inspired at times by the Holt Ghost, was mysteri- 
ously drawn into this vortex. The most pious of bis successors 
have, in some form or other, the same sin recorded against 
them. Guided by divinely appointed rulers, taught by an 
anointed priesthood, instructed by a succession of inspired 
prophets, the Jewish Church, nevertheless, played the harlot 
continually, and was only at times awakened to repentance, 
when (as in the case of Josiah) the written Word was drawn 
from its concealment, and made to sound its testimony in the 
ears of all the people. 

Now if a person considers fairly this evidence from the 
Word of Gk)D, and allows it any weight at all in his reasoning, 
and especially if he listens to that awful prediction of spiritual 
harlotry, which forms the burden of prophecy in the New Testa- 
ment, it is impossible that he should hearken to a human 
teacher, however great his authority may be, without some 
misgivings in those points wherein the written testimony seems 
to differ from the spoken. He cannot read at all without 
making his reading a test of his hearing. The single fact, that 
what he reads is inspired by the Holt Ghost, that it is in the 
main clear and simple, and that a blessing is pronounced upon 
them " who keep the sayings of this book," will sho^ him that 
it is at least one witness to the truth ; and if a witness, it must 
modify and correct the testimony of any other witness. Hear- 
ing several voices more or less at variance, he cannot be content 
with simple hearing : for that, says S. Chrysostom, would be 
untuorthy of a ma/n; he must use his own mind and judg- 
ment. To set the Bible aside as impossible to be understood, 
or to receive only that interpretation of it for which he can find 
no warrant in the Holy Volume itself, is to make an arbitrary 
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distinction between the two witnesses. It is to act in a way 
which would be considered unjustifiable in any ordinary busi- 
ness of life. 

For this reason, education, as a development of the mind, 
as well as of the conscience and affections, and, above all, educa- 
tion as an exercise of the mind in the written Word of QOD, 
is utterly incompatible with the Roman theory. Implicit sub- 
mission is the only definition of faith. And this implicit sub- 
mission is secured precisely as it is in Buddhism, or in any 
other form of heathen corruption, by a thorough intellectual 
training of the governing minds, with the greatest possible 
suppression of intellectual activity in the minds of the governed. 
A Jesuit priesthood, possessed of an absolute mastery over all 
arts and sciences, and applying the whole of this terrible force 
to the subjection of a simple and unenlightened people, is the 
most perfect form of society that the Roman theory allows. 

Nor is it anything to the point, that other systems, the 
Anglican included, practically teach the truth according to the 
interpretation of the appointed teachers, and so after all bear 
witness to the Roman system. If any religious sect banishes 
the Bible altogether from its place of worship, and having no 
Scripture readings, and no well-digested Liturgy as a counter- 
poise, leaves the people to the single influence of the pulpit, 
such a sect, of course, is liable to the full force of the objection. 
For to leave the Bible to the chance of private reading, will be 
found, in the long run, very much the same as to suppress it 
altogether or to print it in Latin. In the best condition of 
society, the masses of men can get little of religious knowledge 
beyond what is provided for them in the synagogue or in the 
temple. To study the Scriptures in private is a thing for 
which they have neither time nor inclination. That "the 
priest's lips must keep knowledge;" and that to them "men 
must come to inquire of the law," is simply a law of nature : 
one of those inevitable facts, which Bible and Educational So- 
cieties may ignore, but cannot by any means change. A Church 
truly Catholic, however, takes care that the Scriptures shall be 
heard as well as commended. By making the simple text an 

6 
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important port of worship, and by taking care that her Liturgies 
he not only conformable to the Word of God, bat in & tongue 
understood by the people, she hedges the pulpit round with 
a phalanx of incorruptible witnesses. The Creed, the Word 
written, the Word spoken, and the Word sacramentally or 
liturgically embodied, are so blended in each act of worship, 
that if any fail to hear, it can only be because there is no light 
in them : they lack that inner witness of the Spirit, without 
which all other witnesses are a savour of death, rather than of 
life, to the souL 

In this way the Catholic system, as known in the Church 
before the two most divine of these witnesses, the Liturgies and 
Scriptures, were buried and hidden from the people in a dead 
language, was strictly educational. It spoke with authority, 
but with a paternal rather than despotic or arbitrary authority. 
It spoke in the name of God, but was not afraid to show that 
it governed itself as well as others by the rule of God's law. 
Accordingly, we observe, that between the articles of the Creed, 
which the Church has everywhere received, and the additions 
which have been sanctioned by the Council of Trent, there is 
this striking difference : the former may be proved, and have 
been proved, point by point, and article by article, by most 
certain warrant of Holy Scripture; whereas the latter are 
utterly destitute of any such unquestionable warrant 

The divinity of the Son, for example, has been doubted. It 
has passed through the ordeal of a most thorough and search- 
ing collation of Scriptural texts. It has been clearly shown to 
have the authority of Scripture as plainly and positively as it 
has the authority of Church tradition. And wherever it is 
preached now, the preaching of the doctrine may be accompa- 
nied with a fearless reference to the Sacred Volume, and with a 
firm conviction that no one can study that testimony with ordi- 
nary seriousness and candour, without being convinced that the 
orthodox doctrine has vastly more to support it therein, than 
any counter opinion. But is this the case with the dogma of 
" the Immaculate- Conception ?" Is there one word from Genesis 
to Revelation which can be tortured into a decent semblance 
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of proof that the blessed Virgin was free from original sin ? 
Is there any such proof as we could find for a truth, that would 
seem to be clear enough without such testimony, namely, that 
our blessed Lord was sinless ? If not, then this dogma lacks 
one of the witnesses, which support the Nicene Creed ; and 
wherever it is preached, it must be proclaimed with an omission 
of the sacred formula, " So it is written, and to this bear all the 
prophets witness ;" and what is worse, the Scriptures must be 
kept out of view, they must be more or less hidden, the 
blessedness of hearing their witness must be at least undervalued 
in order to prevent doubts arising in the minds of the people, 
which would be fatal to such points of belief. The principle 
that " in the mouth of two or three witnesses shall every word 
be established," 1 is so familiar to the mind, that when one of 
two appointed witnesses is silent, we feel we have a right to 
doubt ; nor can this feeling be suppressed, except by keeping 
men in that state of childish dependence, which is content 
with a single witness. 

The same remark applies to the doctrine of purgatory as 
developed in the theory of indulgences, to the dvlia and 
hyperdwlia of Saints, to the use of inquisitorial force as a 
weapon of Christianity, and, above all, to the absolute infalli- 
bility and universal apostolate of the Pope. Can any of these 
things be preached, as we can preach the "faith once delivered?" 
Can we deliver them to the people as truths, at all times held by 
the Church, and at all times warranted by holy Scripture? Or is 
it not rather true, that all these dogmas, which have the Papal 
stamp upon them, are either destitute of plain Scripture proof ; 
or are contradicted by Scripture, and can be reconciled with it 
only by some theory of oral tradition; or, if that fails, of 
development, which practically silences the written testimony, 
and makes it, as a witness, utterly dead and worthless ? 

In everything, however, which is truly Catholic, in every 

1 It is worthy of remark, that S. Paul applies this maxim (2 Cor. ziii. 1, 2) to 
the concurrence of oral and written testimony, " I told you before, and tell you, as if 
I were present, the second time, and being absent now J write, . . ." affording 
thus an admirable illustration of the use of the written Word. 
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point of belief which has received the solemn sanction of the 
whole Church mind, we appeal to Holy Scripture without the 
shadow of misgiving. We court investigation. We educate the 
people to the hearing of "two or three witnesses," without fear 
of the result. We feel and know, that whoever searches Scrip- 
ture, not with " private interpretation," but with a meek sub- 
mission of his mind to those rules of evidence which are 
stamped upon human nature, and which it is necessary to 
observe in every question of truth : such a person, by God's 
help will inevitably be led to a firm belief in the Triune God, 
whom we worship ; and will be led to it by such a process as 
will educate, while it convinces him, will cause his faith to be 
inwoven, as it were, into the very texture of his heart and 
mind and soul. 

In this way there is a broad distinction between those doc- 
trines which are truly Catholic, and those which are merely 
Papal. The former have the witness of the whole Church 
mind, deliberately expressed, and may be proved from Holy 
Scripture. The latter are attested only by the modern Roman 
Church. 

3. — The Roman theory is an absolutism, utterly inconsistent 
with the types of Church government which we possess in the 
Word of God. It is not a parental guidance. For the " butter 
and honey " of simple hearing is required of a child only in the 
infancy of his mind and conscience : at twelve years of age, the 
true pattern Child, and in his degree every child of man begins 
to learn a will of his heavenly Father, which must take the 
precedence of the directions even of the wisest earthly directors. 
Again, it is not a guidance like that of the Jewish Church. 
For in that, the written Word ever remained as a test of the 
authorized priestly teaching ; and anything which accorded not 
with it, though sanctioned by the authority of those who sat in 
Moses' seat might be rejected even by individuals, as man's 
tradition. Is Holy Scripture now less perfect or less clear? 
Does the private Christian possess less of the spirit of wisdom 
and understanding in God's Word than the private Jew ? The 
very gist of the promise to the Jews, with regard to the 
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Messiah, was that in Him they should have a Teacher like 
unto Moses. But they were taught infallibly by Moses only 
as they hearkened to him through his writings as well as 
through his living representatives and successors. When the 
written Word was lost sight of, the Church began to lapse into 
heathenism. Can any solid reason be given why Christ should 
be heard in a different way ? The fact that a more perfect 
guidance is promised to the Christian, and a clearer light, is no 
such reason, for we have all that in the vast superiority of our 
Scriptures over those of the Jews ; in the easier access, at least 
in Protestant countries, to those Scriptures ; in the fuller gift of 
God's enlightening Spirit ; in the nearer presence of Christ 
Jesus ; in innumerable " seeds of light," sown broadcast through 
the Church, which render the position of the private Christian 
as much superior to that of the private Jew, as a man's position 
to a child's, or that of a son to the position of an implicitly 
obedient slava 

4. — But, again, this absolutism of infallible guidance is not 
consistent with the Apostolic mode of teaching. The Apostles 
assured men's minds by reasoning ; and the basis upon which 
they argued was " the faith once delivered," " the Gospel once 
preached," the testimony of Holy Scripture, and the truly 
Catholic platform of common sense. This is very perfectly 
exhibited in the 15th chapter of the 1st Epistle to the Cor- 
inthians. For in that the object was to combat false teaching, 
and to dispel doubts on so important a question as the resur- 
rection of the dead. And S. Paul compasses this end — 1st, by 
repeating the Creed or the Gospel, which had been delivered ; 
2nd, by showing that the very act of baptism implied a re* 
surrection; 3rd, by special considerations drawn from reason 
and from Scriptura An inspired Apostle would not have 
adopted this mode of teaching, unless he had it in view to 
teach Christians to reason and judge, as well as to hear and 
obey ; and if any Corinthian, whose mind was settled by this 
chapter, had been asked to give a reason of the faith that was 
in him, he would have been obliged to acknowledge that he 
believed partly on the authority of the Apostle, but still more 
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on the authority of the Creed, the Word of God, and natural 
reason, which the Apostle had cited as his witnesses. 

Romanists might say to this, however, that they also reason, 
and on similar grounds. If so, they follow the Apostolic prece- 
dent But at the same time, if the merit of faith consists in 
implicit submission to the single witness, does not such a course 
tend to make faith less perfect? A father who governs his 
household on a theory of that kind will never reason with his 
children, because he knows that by so doing he destroys the 
absoluteness of his authority. If he reasons, it is because he 
has a different theory of paternal government. It is, in fact, 
because he desires his children to hearken to reason. Instead 
of the one strong chain of simple hearing, he is willing to 
attach his children to himself by a multiplicity of cords, taking 
hold upon the mind as well as upon the heart and conscience. 

When the Apostles, therefore, or any other Church teachers, 
are found reasoning on matters of faith, it is in itself a strong 
testimony to the fact that faith is not implicit submission to 
living teachers, but is rather the reception of truth in two or 
three ways (or we might say, in whatever way) attested 

5. — But what is said of the Apostles applies with still 
greater force to the early Church. The history of the first six 
centuries is the history of a perpetual controversy, in the course 
of which the one Faith, "once delivered to the saints," was 
most thoroughly and painfully discussed, and truth was se- 
parated from fable by as nice definitions as human language 
will admit In this history there are three important facts, 
which everywhere stare us in the face : 1st, That during the 
whole of this long period there was no single test of truth 
which the private Christian could apply with infallible cer- 
tainty ; 2nd, That every thing proved and settled, during this 
long period, was proved by most certain warrant of Holy Scrip- 
ture — not by single tests merely, of ambiguous meaning, much 
less by any theory which allowed the Church, in the plenitude 
of its wisdom, to determine articles of faith about which the 
Sacred Volume is silent, but by such plain citations from the 
written Word as carried conviction by degrees to the whole 
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Church mind, and led in time to universal agreement; 3rd, 
That no article was determined as de fide which is not implied 
in the very act of baptism into the Name of Father, Son, and 
Holy Ghost. Thus in an article of the Creed already referred 
to, the resurrection of the dead, how beautifully S. Paul shows 
it to be the Gospel he had already delivered ; the Gospel with- 
out which baptism would be an unmeaning rite; the Gospel 
which alone could justify himself or others in their confession 
of Christianity. And as S. Paul reasons, so afterwards Cyprian, 
and Athanasius, and Augustine : so that, on the whole, we may 
safely say of this first period of Church history, that the work 
which was then accomplished was the proving, beyond reason- 
able question, that the faith which we receive on peril of dam- 
nation is a faith which every Christian, in all ages of the 
Church, has received "from the beginning;" a faith which is 
amply sustained by plain sentences of Holy Writ; a faith 
which, allowing time for misapprehension and consequent 
discussion, has been invariably acknowledged as true by all 
Christians who hold to the Catholicity of the Church, and its 
unity on the basis of an Apostolic ministry. 

Having this threefold witness, the Creed may be received 
by different persons, and at different periods of life, on either or 
all of these grounds. One may receive it because he has been 
taught it by that branch of the Church, which is his spiritual 
mother ; another, because he has read it in the Bible ; a third 
because he finds it to be warranted by universal consent. Yet 
it may be doubted whether either receives it truly on Church 
authority, and still more, whether he has received.it, in the 
fullest sense of the word, from God, unless his belief has been 
tested, and made sure, and taken root as it were in his heart, 
and mind, and soul, by hearkening, so far as in him lies, to each 
of these witnesses. A mere Bible-Christian is an absolutist of 
the worst kind, for he receives nothing but what the Spirit 
may reveal to him through the written Word, which he, a mere 
fraction of the Church, can understand, of course, only in a 
fractional way. On the other hand, he who determines to 
receive everything which he hears from the representative of 
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the Church nearest at hand, whether it be warranted by the 
written Ward or not, makes the Word of Inspiration super- 
fluous, and practically of no value. For a witness which bears 
no testimony, or which is to be received only as interpreted by 
another, is in fact no witness at alL The use of several wit- 
nesses is to attest one another, and to correct the false im- 
pressions which each, taken singly, may produce. God has 
given us the Bible as " the Scriptures of Truth." He has given 
us also the Church — built on twelve Apostolic foundations, 
with Jesus Christ the corner-stone— as "the pillar and ground 
of the Truth." To say that we can receive the truth as from 
Him, without testing it, so far as in us lies, by Scripture, or 
without holding steadfastly to the faith which the Church uni- 
versally has confessed, is as unreasonable as to prefer the eye 
to the ear or the ear to the eye in matters of ordinary belie! 

There are doubtless difficulties connected with the practical 
application of any rule of this kind, among which the greatest 
is, that .it leads Christians often into the straits and perplexi- 
ties of doubt; whereas a more absolute system professes to 
banish doubt, by including, all faith in a single act of submis- 
sion. This difficulty, however, is one that is incidental to all 
knowledge of truth. And it should be remembered that the 
kingdom of heaven is not a kingdom of this world, but a king- 
dom of Truth. If so, its laws must be in the main analogous 
to those by which truth generally prevails and triumphs. How, 
for example, does a person feel sure of the most ordinary truth 
in physics ? How does any important law in medicine gradu- 
ally disentangle itself from the innumerable fables in which the 
credulity of man has involved it, and become an acknowledged, 
an obvious, and an influential fact ? It is simply by admitting 
the principle that out of the mouth of two or more witnesses 
every word must be established; by receiving that in which the 
proper witnesses agree; and by rejecting, or at all events by 
suspending our judgment on those points in which there is no 
such agreement. In this way truth gradually prevails, and 
becomes visible, as it were, by a light of its own, and separates 
itself from every kind of fable, and is fully and confidently 
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believed, without our calling any man master on earth or sub- 
mitting to any guidance which is not entirely compatible with 
intellectual and moral freedom. All that is required is that we 
should patiently hear all the witnesses. 

The kingdom of Truth, which is presented to our minds in 
Holy Writ and in the early undivided Church, is marked by 
very similar features. There is no visible Head or universal 
umpira There is no one person who reveals it to us and whom 
we can infallibly trust, lest our confidence should be not in 
God, but in man. There are laws, however, and general prin- 
ciples to guide us, and a polity, not Papal, but Apostolical : the 
kingdom being one of Twelve Tribes, having God for its Song. 
And there are many witnesses to the truth, among which, as a 
more sure word, there is the Written testimony of the Holy 
Ghost, extending either historically or prophetically from the 
first day of creation to the last syllable of recorded time. This 
last is peculiarly a witness against fables, and corruptions, and 
superstitious accretions. Its history is one of constant corrup- 
tions in the Church, arising for the most part from neglect, or 
suppression of its own sure witness. Its prophecy is generally 
of the same character. It is addressed, moreover, to particular 
Churches for the most part, and to the consciences of indivi- 
dual believers. It is full of warnings of error and tests of truth. 
It pronounces a blessing upon them that keep its sayings, and 
an awful curse upon those who add to or take from them. If 
we receive the kingdom of Christ as not a kingdom of this 
world, the essential feature of which would be submission to 
those who are called kings and benefactors, but as a kingdom of 
Truth, we must attend to everything that bears witness of the 
Truth ; we must submit to the Truth alone ; our faith must be 
built "not upon the flesh of S. Peter, but upon his confession;" 
and while we hold to the Church Catholic and to the fellowship 
of the Apostles, it must be in such a way as will guard us 
against the corruptions of particular Churches and the errors 
of individual Apostles. 

The difficulty which this theory presents is one which 
makes it more necessary to believe in the abiding presence of 
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the invisible Head of the Church, and to find no resting-place 
for our faith short of His own Sacred Person. In the darkest 
and most stormy times He is among us of a truth. He is 
guiding and sustaining, though for a while He may appear to 
slumber or be absent. From that sacred mountain top, in 
which alone all lines of Church government centre, He beholds 
the controversy and the strife. He pardons the sins of His 
people, while He punishes their own inventions. He has His 
eye upon all the scattered Tribes, and in His good time will 
bring them together in that sacred brotherhood, which is the 
true type of Church unity. If, in the mean time, we are 
anxious and heartsick, because we see no king m Israel, we 
should remember that the Lord Himself is our King. "He that 
believeth," says the prophet, "let him not make haste." By 
over anxiety to realize an absolute earthly unity, we may 
help to build up a spiritual despotism, lording it over the 
heritage of God, and substituting a physical unity, maintained 
by force, for the unity of the Spirit in the bond of peace. 
By too great eagerness for peace we may forget that the 
wisdom which comes from above is jvrsb pare, then peaceable. 
The protest, which has been maintained for more than a thou- 
sand years by the Eastern Churches, and for upwards of three 
hundred years by a large portion of the Western, against an 
assumption, which Pope Gregory the Great most explicitly 
denounced as Satanical and Anti-christian, 1 cannot be regarded 
by any thoughtful mind as trivial or unimportant in Church 
history. It is of great consequence, either for good or for evil. 
It stamps the Papal claim of universal supremacy in things 
temporal and spiritual, either as *a monstrous corruption in 

1 Gregorii M. lib. v., Ep. 18.— "If therefore, S. Paul (1 Cor. 1. 12) allowed 
not the members of C heist' 8 body even partially to subject themselves to certain 
who seemed to be heads (certis quasi capitibus), what will you answer to Christ, 
who is truly the Head of the universal Church, for having endeavoured to subject all 
Sis member e to yourself by this claim of a universal patriarchate ? " This is 
addressed to John, the patriarch of Constantinople, a.d. 587. The words in italics 
prove that Gregory's objection was not to the name merely, as is sometimes alleged, 
but to the thing which that name implies. After citing the example of Satan as a 
warning against such presumption, he adds : " Peter the first of the Apostles, but a 
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Christianity, wearing a fair semblance of good, or else as the 
very sacrament of unity, and the Shechinah of Christ's pre- 
sence with His Church. In determining which of these 
mysteries it is, it behoves us to look well to all the signs of 
its growth, and to all the prophecies, whether in the Scriptures 
or the Fathers, which preceded its manifestation. We cannot 
dismiss such a question because it is painful or difficult, or 
because it lays upon us, as individuals, a heavy responsibility. 
Nor can it be solved by throwing the whole burden of the 
controversy on a single point, as whether Peter was superior 
to the rest of the Apostles. It requires to be met with all 
its concomitants, establishing every word by two or three 
witnesses, and examining the whole field ; or, if one test of 
truth is chosen, that test should be so clear from Scripture, 
or from reason, or from universal consent, as to make all other 
inquiry superfluous. 

As it is, the difficulty in the way of a true believer in 
Christ, who receives the Bible as the common heritage of 
Christians, and the Church as the Body of Christ, is no 
greater than is incident to a kingdom, whose king is for a 
time invisible, and to the straight and narrow path along which 
the truth lies. It is no greater than any reader of the Scrip- 
tures can find good reason to expect. We are warned, indeed, 
against a spirit of unbelief, which empties the Divine Word of 
its meaning. But we are equally warned against a spirit 
of credulity, which believes fables, giving heed to seducing 
spirits. 

To the simple and childlike, brought up under the Church's 
training, the difficulty, moreover, is more apparent than real. In 

member of the holy and universal Church, Paul, Andrew, John, what were they 
but heads of their several charges?" Quid aliud quam tinguliarium sunt plebium 
capita ? He then urges, that when the Council of Chalcedon proffered this title to 
the Popes they would not accept it, and contends, in other places, that whoever 
should assume it would be a forerunner of Anti-christ, " because, like that lawless 
one, he would show himself as God over all men :" quia sicut tile pcrveraue, Deus 
vidcri vult super omnes homines. A catena of passages from the Fathers, predicting 
the rise of a great spiritual despotism in the Church would be an excellent counter- 
poise to Mr. Newman's book on Development. 
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earliest childhood, such an one receives the Creed, as thoroughly 
to be believed, on the authority of his appointed teachers. He is 
bound up, moreover, by the same authority in an educational 
system, which is calculated to make his faith unfold into know- 
ledge, and knowledge to walk hand in hand with temperance 
and all other virtues. Along with all this the Church refers 
him to that " spirit of prophecy" in the Old and New Testa- 
ment wfeich is emphatically " the witness of Jesus ;" she gives 
him the Bible, as containing " all things necessary to salvation ;" 
and assures him, in conformity with the teaching of all the 
early Church Fathers, that by " most certain warrants " from 
this, the Creed itself, and all things essential, may be proved* 
In this there is no inconsistency. Nor does such a course 
detract in the least from that legitimate parental authority 
which belongs to the Church as " the pillar and ground of the 
truth." It merely shows that she has entire confidence in the 
agreement of her testimony with that of Holy Writ ; that she 
is not afraid to refer to an independent witness ; and that she 
fully believes that the Spirit, which enables her children to 
hear her own voice aright, will lead them also to a right under- 
standing in all things, and will settle and ground them in full 
assurance of the faith. 

The faith that is attained in this way differs from "scientific 
belief 9 in these important respects : — 1st, That the subject matter 
of belief is divine truth, specially revealed; 2nd, That the 
witnesses are a Church divinely organized and commissioned, 
and Scriptures of a Truth divinely inspired ; 3rd, That the 
Spirit, who reconciles the testimony, and commends it to the 
inmost soul, is not "the spirit of the world," but the Spirit 
which we receive in baptism, " that we may know the things 
freely given us of God." 

The external witnesses are both alike from God, testifying 
to the same truths, yet in such different ways as to make them 
truly independent witnesses. The inward witness is also of God, 
so that in whomsoever the three accord, he may be as sure as 
man can possibly be of anything that his faith is the gift of his 
heavenly Father. 



THE EXERCISE OF FAITH. 93 

The same faith differs from opinion or private interpre- 
tation, in that it submits itself not only to the Scriptures, but 
to the Creed of the Catliolic Church (which is the faith once 
for all delivered at baptism, and is likewise ttte spirit of Scrip- 
tural testimony), and to the sacraments, and ordinances, and 
ministry of the Church duly ordained upon the Apostolic 
foundation : abiding thus in " the Apostles' doctrine, and fellow- 
ship, in the breaking of bread, and in the prayers." It thus 
believes in the Catholic Apostolic Church " as the pillar and 
ground of the Truth." It judges from the Church's point of 
view. It measures by the Church's rule. It interprets by the 
Church's law. It is moulded by the Church's spirit, with which 
it is thoroughly imbued. It is in every way under authority, 
receiving and believing whatever has the witness of the uni- 
versal Church : standing in a large room, where in matters less 
positively delivered, there is large room of judgment; but even in 
these, judging no opinion to be of faith, except as it is surveyed 
from the Church's ground, and its place ascertained in the 
Church's firmament. In this regard, the'only question between 
us and the Romanists is, " What is the Church ?" We contend, 
that it is that large body extending through East and West, 
and worshipping God in all languages, which rests on many 
Apostolic stones, and has no centre nor head but Christ. 
They narrow it down to communion with the Roman See, to 
worshippers in the Latin tongue, and to holders of a visible 
head and centre. Which of these theories is true, each man 
must determine for himself, according to the warrant he can 
find, either in reason, in Scripture, or in the voice of the 
Church at that time when East and West were united. 

In this way, "private judgment" is not absolutely excluded 
from the house of God. It is rather sanctified, like every thing 
else in man, to religious uses. It is reclaimed from the wild- 
ness of Nature, and is set, as it were, upon a Bock, and has its 
goings ordered. Without being put in leading-strings, or sub- 
jected to any such absolute infallibility as would destroy indi- 
vidual responsibility, it is nevertheless so hemmed in by voices 
of witness, on the right hand and on the left, 'that it cannot 
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swerve from the straight line of truth, without neglecting one or 
more of its divinely appointed teachers. 

And so our objection to the "private interpretationist" is 
not that in matters of belief he judges for himself, for that is a 
necessary burden in every question of truth: but that he uses an 
arbitrary rule of judgment ; he puts himself, by thinking little 
of the Church, in an isolated position; he forgets that the 
Spirit, which beareth witness, is that " one Spirit into which 
ALL are made to drink," in one body. He is in this way 
alpeTi/eos, a, heretic, or self-willed chooser. Instead of eating 
the paschal lamb in the House,, with the whole Family as- 
sembled, he takes such portions as he can, and carries them 
away, and eats them alone by himself. While he prides him- 
self upon freedom from prejudice, and, as he says, reads the 
word of God without bias, he is really one of the manifesta- 
tions of that lawless one, whose spirit still works in the children 
of disobedience. He judges the truth of God; yet he stands not 
upon the ground, he holds not to the divinely appointed pillar, 
to which the Scriptures everywhere bear witness, as necessary 
conditions of a right understanding of the Truth. 

The objection, on the other hand, to absolute Papal judg- 
ment, is very much the same. It introduces into the Church 
an element of lawlessness. It removes the Church from the 
broad, four-squared basis of Twelve Apostolic foundations, and 
sets it upon the narrow pinnacle of one. It makes one man's 
judgment an ample reservoir for "the fulness of Him who filleth 
all in all." Whereas the Apostles themselves showed their respect 
for law, and set a limit to their otherwise unrestricted au- 
thority, by determining nothing of importance, except in the 
wholesome bonds of a u General Council," 1 thus establishing 
the Church, from the outset, upon the old commonwealth basis 
of Tribes governing in common with no absolute head but God : 
the Papal system acknowledges one on earth, who rises above 
law ; who, in the plenitude of power, is the sole judge of con- 
troversies ; and in such a sense master of faith, that nothing is 
faith which is not received through him. 

1 Acts xv. 
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But a counter objection of no little force against a system 
like the Anglican, which does not absolutely crush inquiry, is 
the diversity of teaching, and the wide range of opinion that it 
necessarily allows. To this defect the Roman system is less 
liable; and the Protestant sects, which are founded each on 
some specific tenet, over and above the Creed, are free from it 
altogether. In both cases, it is said, there is in each of these 
bodies its own peculiar spirit, which will not tolerate anything 
antagonistic to itself, but purges it off, and drives disagreement 
into its legitimate consequences of dissent, or violent schism. 

To this it has been often answered, that the Roman Church, 
resolving all faith into submission to the Pope, secures a unity 
of acquiescence, rather than of active intelligent consent. Yet 
with all this, differences do occur in her communion ; and infi- 
delity ministers at her Altars, as is abundantly shown at such 
times of commotion as the Reformation or the French Revo- 
lution : and her walls are everywhere cemented by the blood of 
violent and systematic persecutions, some of them the most 
cruel and inhuman that the world has ever witnessed. Her 
unity, therefore, is one of rigid discipline in some points, of 
politic connivance at enormous practical abuses in others, and 
of concentration of her entire force, both physical and spiritual, 
upon the maintenance of a single dogma, the absolute supre- 
macy of the Pope. As such, it is a political rather than spiritual 
unity. And of such unity it has been well said by an ancient 
political writer, that "it may endure for a time; and so long as 
it is kept together by a common interest, or by the pressure of 
some overpowering force, it may present a fair semblance of 
strength and prosperity : but as soon as an opportunity occurs, 
its real weakness is revealed by the readiness with which the 
subject masses throw off the mere outward constraint, and fly 
into anarchy and ruin." The history of Roman Catholic coun- 
tries is a perpetual comment upon the truth of this remark. In 
no countries do the masses show less of the patience, and meek- 
ness of wisdom, which are among the fruits of " the unity of the 
Spirit." In none are they more ready for violent and fanatical 
outbreaks. In none are these outbreaks accompanied with 
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more utter disregard of every feeling of humanity. In no coun- 
tries is the show of peace found to be more frequently and more 
constantly a cover to volcanic and explosive elements. This is 
enough to prove that there is a want of reality in the harmoniz- 
ing influence which the Church of Rome professes, and that her 
unity is a form without the spirit. For where a Church, having 
undivided sway, fails, in a long course of years, to imbue the 
people subject to her influence even with that ordinary degree 
of self-restraint and mutual forbearance which social order re- 
quires, it reveals a latent unsoundness; and in proportion as 
the appearance of unity is rigidly maintained, and high claims 
to peculiar holiness asserted, the want of its reality, as evinced 
in a low state of public morals, and in social and political dis- 
cord, is the more suspicious and alarming. Any strong des- 
potism may secure the unity of constrained submission. " The 
unity of the Spirit in the bond of peace" requires that sub- 
mission to the Truth which makes the heart better, while it 
tames and subdues it. 

Among many sects there is a unity analogous to that of the 
Roman Church, resulting from the undue prominence of some 
one or two dogmatic tests ; where the whole stress of belief is 
thus thrown upon a single tenet, discipline is more easily main- 
tained, and the body more readily frees itself from any ex- 
traneous element. 

In the Anglican system there is certainly a want of dis- 
cipline greatly to be deplored. There is, consequently, a lack 
of uniformity in teaching. There is also a greater slowness in 
casting out hostile elements that unawares creep in. But with 
this the Creeds are maintained. The Liturgical and Sacra- 
mental system is, by God's good Providence, tenaciously 
adhered to. 

And if, in the controversies of the day, it requires time and 
patience to make the Church's meaning clear, this is nothing 
more of a trial than Christians once had to submit to in the 
palmiest days of the Church, and when the questions, moreover, 
were connected with the sacred verities of the Creed. It cost 
centuries of trial to purge the Church from the leaven of Arian- 
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ism, and its kindred heresies: during all which time the private 
Christian's chance *>f exposure to heretical teaching, and the 
consequent necessity of thvnking and judging for himself was, 
perhaps, greater than it is now. It is easy for us now to deter- 
mine what was the Church's mind in those days. But so far 
was it from being easy then, that the heretical taint of Origen's 
teachings, for example, was not detected until a long time after 
his death. And so also in the Roman communion, each 
successive generation has its own root of bitterness in the 
controversies of the day : which are not the less violent and 
malignant, nor have they less power to unsettle men's minds 
and foster infidelity, because by and by they may be definitively 
settled by the Pope, in order to give place to other battles. 
How violent many of these controversies have been, how long 
they have endured, and how much occasion they have given 
to the enemy to blaspheme, is abundantly shown in the Galli- 
can and Ultramontane controversy. Is the Pope absolutely 
infallible, and by himself, or is his infallibility qualified by the 
condition of a General Council ? This, one would suppose, is a 
question of some importance in a system which makes the Pope 
the rock of faith and the sacrament of the Church's unity. Yet 
to the present day, after innumerable controversies, it is still an 
open question. So that the Roman system presents still the 
strange anomaly, that whatever the Pope formally decrees must 
be received as infallibly certain, yet it is not infallibly certain 
whether the Pope's decree is the truth. 1 

In the difficulties analogous to this in our system, the private 
Christian has this much to stand upon, that whatever vagueness 
of definition there may be on the important question of Church 
authority, this question is not to him all in all. He has " the 
Scriptures of truth" in his hands, and the Prayer Book in his 
own familiar tongue, and the Spirit of God, who is the true 
witness to each and every believer, "because the Spirit is 
Truth." But the Roman system, with an equal vagueness of 
definition of the ecclesiastical basis — allowing every grade of 
opinion between the rigid Ultramontane, who makes the voice 

1 Supposed to be settled in 1870. — Editoe. 

7 
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of the Pope absolutely the voice of God, and the moderate 
Gallican, who regards nothing as fixed until it has been wrought 
into shape by the cumbrous machinery of an Ecumenical Council 
— has nothing as a counterpoise to its vagueness. It discourages 
the use of Holy Scripture. It hides its service behind a veil 
of mystery in an unknown tongue. It admits no theory of 
faith but implicit submission to one, of whom it is not deter- 
mined, whether he is absolutely infallible, or infallible only on 
the condition of uniting his voice, as in early times, with the 
multitudinous voice of the Church throughout the world. 

In conclusion, it must be acknowledged that there are 
difficulties in every theory of faith. How the mustard-seed 
* grows in the ground, taking hold on all elements of growth, 
and harmonizing them all in its progress, is a mystery that we 
cannot satisfactorily explain. How faith grows in the heart, 
and roots and grounds itself in all the elements of man's nature, 
and what is its precise relation to each authorised witness of 
God, is likewise a mystery. The Bible has not made it plain ; 
the Church has not ventured to define it. It is enough to 
know, and it is perhaps all we can know in this life, that if we 
have "faith as a grain of mustard-seed" — namely, that faith 
which avails itself to the utmost of all appointed means of 
growth and sustenance — no difficulties shall be found insur- 
mountable. The soft fibre of a mushroom can make its way 
among rocks which seem heavy enough to crush it: for it is 
drawn upwards to the light by the mysterious energy of the 
sun. So the feeble faith of man, weak itself, and made up of 
the weakest elements, grows nevertheless into the victory 
which overcomes the world: for it is a thing that has life; 
it is nurtured by the life-giving Spirit ; it is ministered to by 
mighty though invisible angels; it is drawn mysteriously to 
Him, who is the sole centre and fountain of all light and life, 
who is everywhere present as a Guide and Teacher, and who 
has never so tied himself to the absolutism of those who sit in 
Moses* seat, as to forget him who by rash scribes is cast out of 
the synagogue for preferring the voice of duly attested reason 
to the unsupported authority of mere dogmatic assertion. 
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There are also, it must be acknowledged, peculiar difficulties 
in the times we live in. The world is at present more than 
usually. out of joint. Everything around us seems altering its 
customary course. , Aw ^^ Up&v 

Xwpovai irayai. 

The rivers are running upwards to their fountain heads, and 
the most hostile elements are strangely intermingling. Roman- 
ism, as ready to fraternize with despotic Austria as with 
socialistic and revolutionary France, is showing in some quarters 
* tendency to become more Protestant than Protestantism 
itself. Protestantism, on the other hand, as much in Germany 
as in England, is looking with an inquiring eye towards Rome. 
The subtlest minds of. Roman Catholic countries are full of pan- 
theism : in Protestant lands they are turning from the beggarly 
indifferentism of a by-gone age to a kind of physico-spiritualism, 
more marvellous in its wonders, and not more edifying, than 
the legends of the Middle Ages. All parties are shifting sides, 
all are changing weapons. There is a general impression in 
the political and social, as well as in the religious world, that 
" the powers of the air " are at work, and in a way that makes 
it more than usually uncertain what a day, or a year, may 
bring forth. 

In the midst of these difficulties and confusions of the times, 
it is worthy of notice, in connection with the subject of the 
present essay, that among the recent converts to Romanism 
from the English Church, at least among those who have 
accounted for their change in Writing, there is one mighty 
vision which seems to have engrossed their eyes, and to have 
transported their minds in a brilliant -intoxication. It is that 
of " a woman clothed with the sun, and the moon under her 
feet, and upon her head a crown of twelve stars," in whom 
Mr. Newman * and others rapturously discern the image of the 
blessed Mary. In her they distinguish that Star of the Sea, 
which shines upon the gloom of the approaching tempest To 
her they earnestly and enthusiastically urge us to address our 
petitions. She is the refuge whom all in perplexity or doubt 

1 Newman's Devel. of Chr. Doctrine. 
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are specially bound to invoke. And lest there should be scruples 
in Protestapt minds as to the propriety of this course, it is re- 
commended by one of these writers that they should try it 
first, and see by experiment whether conscience will not after- 
wards approve it. 

To those who have Bibles in their hands, and read the book 
of Revelation with the eyes which God has given, no such 
vision appears in any such connection. The u woman clothed 
with the sun," and crowned with twelve Apostolic stars, whoever 
she may be, and whatever she may represent, is simply one 
who, being persecuted here on earth, is driven " into the wilder- 
ness/' and nurtured there " for a time, and times, and half a 
time," from the face of the persecuting. serpent; who, being 
unable to prevail against her, or to harm "the Man-child, 
caught up to the throne of God," proceeds to wage " war with 
the remnant of her seed, who keep the commandments of 
God, and have the testimony of Jesus Christ." 1 

To this Man-child, who is certainly in the highest Heavens, 
who, we know, is a merciful High-priest, easily " touched with 
a feeling of our infirmities, whose love surpasses that of woman, 
and whose tenderness is such, that no nerve can ache in the 
soul of man, and no darkness or distress can fall upon his spirit, 
without awakening in Him a compassion grounded upon the 
experience of keener anguish, and darker and heavier distress : 
to such an One, we can safely and confidently pray. With His 
sacred image, whether it come before us as the Morning-Star of 
hope or in the full-orbed glory of full assurance of faith, our 
souls can be amply filled. For Him we can look out through 
the gloom of the tempest, when the waves run over the ship, 
and Apostolic guides cry out in terror, "Save, Lord, or we 
perish." In Him we can find One, who will regard even us, 
as " mother, and sister, and brother." Before Him we can lay 
all our griefs and doubts, knowing that myriads of voices in the 
Church, in the Scriptures, and in the universe, testify to His 
claims, to man's undivided homage, and to His readiness to 
receive and answer all prayers ; while beside Him there is no 

1 Rev. xii. 
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other, however high or holy, to whom anything, commonly 
called worship, has ever been addressed with the sanction of a 
single plain text of Scripture, or without the risk of despising 
prohibitions as plainly worded as anything can be that we ever 
quote for doctrine, for reproof, or for instruction in life and 
godliness. 

Upon this Rock, * within the veil," Faith can be surely 
anchored. And every witness which God has ordained or in- 
spired to point us to this Rock, has its part in that chain of 
divine authority by which faith is attached and made fast No 
witness should be received where it shows a tendency to make 
the other superfluous or needless; none that does not do honour 
to that inward witness in every man's breast, which, dim and 
fitful as it sometimes seems, is nevertheless " the candle of the 
Lord, searching the innermost parts ;" none that pretends to 
such " certainty of guidance " as to make the Church system 
perfect and symmetrical, without holding the invisible Head. 
In our best estate here on earth "we see through a glass 
darkly." There are many things important for us to know. 
These are taught by the Church, and warranted by Holy Scrip- 
ture. There are many things also which it is equally important 
we should not know. These, if taught by a portion of the 
Church, yet not warranted by the Word of Inspiration, stand 
on a ground so different from that sacred Creed, which we have 
received from the beginning, that they should be admitted with 
caution : lest believing too much, and on insufficient witness, we 
become " wise above that which is written." 



riNis. 



In answer to a writer in one of the Church papers, signing 
himself " Monographa," and making some strictures on this 
little treatise, Dr. Mahan penned the following reply, which he 
left unfinished: but as it contains valuable thoughts in con- 
nection with the preceding, it is added, notwithstanding its 
incompleteness. — Editor. 

Mr. Editor: 

Will you allow me a few words of answer to some 
of the positions, taken by " Monographa " in the 7th No. of 
your paper, against the Tract entitled The Exercise of Faith ? 
1. The writer objects, that Faith is not clearly enough 
described as to its origin, its object, etc. To this I answer, that 
the work is not a treatise on Faith, but on " the Exercise of 
Faith in its relation," eta Faith is supposed to exist "as a 
grain of mustard-seed," and the question that the treatise has 
in view, is simply how, amid many elements of growth (as the 
Church, the Scriptures, etc.), it is exercised, and tested, and 
strengthened, and made perfect This question is answered 
by the Romanist, when he says, that Faith iq the Blessing of 
GOD upon simple hearing of an infallible Uving person. It 
is answered by the "Monographist" (or advocate of "the Bible 
only") when he affirms, that it is the Blessing of GOD upon 
simple read/ing of the Holy Scriptures. The one describes it 
as implicit reception of the word of GOD upon the sole au- 
thority of the living Teacher. The other, as the same, upon 
the sole authority of the Written Word. Against both of 
which, yet to a certain point in agreement with both, the Tract 
in question contends, that as God has seen fit to deliver us the 
Truth through at least two or three divinely-appointed wit- 
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nesses, Faith (or rather the exercise of Faith) consists in heark- 
ening diligently and submissively to all these witnesses; viz., 
to Holy Writ as divinely inspired, and contavtiing all things 
necessary to salvation ; to the Church, as being " the Witness 
and keeper of Holy Writ" and having authority va controver- 
sies of faith ;" and to the ministers of the Church, as being 
" called of GOD as was Aaron" and being the divmdy- 
appointed, and duly sent, preachers and teachers of the Truth. 
It is freely admitted by the Tract that faith may come, and 
often does come, by hearing either of these witnesses. But 
while it comes by hearing either, it is exercised and made 
perfect by hearing all ; and hearing all, it necessarily tests its 
hearing of each by its hearing of the others : and so " the Word 
of God," which a true and lively faith hears, is not so much the 
letter as the Spirit, namely, the One divine meam/mg, variously 
expressed, and by many ways conveyed to the heart and soul 
and understanding, which will be fully and thoroughly under- 
stood in proportion as it exercises every faculty and every affec- 
tion of man's wonderfully complex nature. 

2. But it is objected, that this Theory makes the Bible and 
the Church co-ordinate authorities, and alike infallible. To 
which I answer, that they are co-ordinate, in the sense that 
both are witnesses of GODS appointment ; and that both are 
infallible, in the practical sense of affording infallible guidance 
to the humble and diligent believer. In this I make them co- 
ordinate in a way, that is amply borne out by the plain word 
of Scripture. For if the Bible is " divinely inspired, and profit- 
able for doctrine," etc., the CJhurch is "The Church of the 
living God, the pillar and ground of the Truth." In which 
strong language the actual visible Church is evidently meant. 
For S. Paul is exhorting Timothy how to behave himself in 
"the House of God," "which" (he adds, as if to show that he 
does not apply this noble title to any invisible, intangible, or 
abstract body, but to an actual, bond fide, visible, and tangible 
Church) "is the Church of th,e living God, the pillar and 
ground of the Truth." The Church, therefore, is co-ordinate 
with Holy Scripture, inasmuch as it likewise is an essential 



104 THE EXERCISE OF FAITH. 

witness to the Truth. It is not a witness, however, in the same 
way. For while the Bible witnesses to the reading faculty, 
and is available only to those who are comparatively " learned 
and stable/' being, of course, only a partial witness or author- 
ity to the multitude, who cannot read, or who are * unlearned 
and unstable:" the Church is so constituted as to testify to all, 
teaching her children the essentials of the truth, and teaching 
them "with authority," moreover, as "thoroughly to be believed 
and received," long before they are able to read, much less to 
compare Scripture with Scripture. 

In this sense the Prayer-book also makes the two witnesses 
co-ordinate. For while we are taught that "Holy Scripture 
containeth all things necessary to salvation," we are taught in 
equally plain terms, that "the Church bath authority in contro- 
versies of faith :" yet not such authority as to impugn Holy 
Scripture, nor to enforce anything besides it, nor to expound 
one place in a way repugnant to another. The Gospel, in fact, 
" is preached to the poor." It is delivered in such a way as to 
make its witness authoritative to the simple and ignorant, and 
to little children, as well as to the reading public. It has, 
therefore, a witness to be heard and believed, as well as one to 
be read and believed. Either of these witnesses would be 
ample authority for any point of belief, if we could be perfectly 
sure that we have attained the full and the right sense of either. 
But this can never be the case, as our understanding of Holy 
Scripture is necessarily biased by our individual defects whether 
of mental or spiritual constitution, and as our hearing of the 
Church is more or less mixed up with predilections for " human 
traditions," it follows that the safest and the wisest course, and 
the one most in keeping with man's mental and moral constitu- 
tion, is to listen attentively to both, and to be most sure of that, 
and to regard that as most binding on the conscience, and in 
every way most authoritative, in which both witnesses concur, 
or which at least is repugnant to the plain testimony of neither. 

In this respect a "Bible-Christian" deserves no more quar- 
ter than a Papal-Christian, or any other name that may be 
devised for sectarian and one-sided belief. Even so S. Paul 
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treats those who say " I am of Christ," precisely as those who 
say " I am of Paul, and I of Cephas, and I of Apollos." Christ 
is not divided. Neither is the Bible divided. A person who 
professes to be "of Christ" to the disparagement of Paul, or 
Apollos, or any duly appointed Teacher, merely shows that he 
follows not " The Christ," who belongs to the whole Church, 
but as Luther was fond of expressing it " My Christ." So he 
who acknowledges no binding authority but the Bible, does not 
really believe the Bible, but his Bible: namely the Bible, as 
he interprets or understands it. The Bible is the Book, of 
which the Church is "the witness and keeper." The quota- 
tions, and glosses, and crooked interpretations which A or B 
makes the pillar and ground of his faith, is no more the Bible 
than A or B is that Body of Christ to which the sacred 
volume is committed. 

If the Bible is holy, the Church also is holy. If the Bible 
is inspired by God's Spirit, the Church is guided by the self- 
same Spirit. If, on the other hand, there are discrepancies 
in Church teachings, and seeming inconsistencies, and no little 
difficulty at times in ascertaining what her real meaning is, 
there are precisely the same objections to be made to the 
Sacred Volume. It is the part of faith to believe, that as both 
are appointed for our instruction and edification by an All-wise 
God, neither can really contradict itself, nor can either at 
bottom be irreconcilable with the other. The true "exercise 
of Faith" consists in receiving Both and holding to Both: to 
the one as the Sacred treasury or storehouse of all necessary 
Truth ; to the other as the pillar and ground of Truth : the 
two being co-ordinate in that sense, in which the solid earth is 
co-ordinate with the firmament of Heaven — the one being the 
floor whereon we stand, in order to have a full and fair view of 
the Truth ; the other being the Truth which the Church alone 
stands under, and which the Church alone can folly understand. 
In both alike, moreover, the thing that we reverence is, not the 
letter' wherein they differ, but the spirit, or sacred meaning, 
wherein they agree. So that the Nicene Creed, for example, 
if it is true, as the Church affirms it to be, ought thoroughly to 
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be believed, and received, not merely because the Church 
affirms it, but because it may be proved, whether this man or 
that can prove it or not, by most certain warrant of Holy 
Scripture. 

3. In the treatise in question it is everywhere kept in view, 
that our reading of Holy Scripture is the thing to be tested by 
our hearing of the Church. Monographa — which I suppose 
means " Scripture only " — treats it, however, as if it were said 
that the Bible is to be tested. This, I think, is unfair and un- 
manly. For between the Bible and the most learned indi- 
vidual's reading of the Bible there is as great a difference as 
there is between the light of the sun and an owl's perception 
of that light. All that is contended for in the Treatise on "the 
Exercise of Faith" is, that each man should test his private 
interpretation of Holy Scripture by the Church interpretation, 
as expressed in the preaching of authorized teachers in the 
decrees of General Councils, and in solemn formularies of 
worship, etc. This is grounded on the simple principle that 
though one man's reading or interpretation may be abstractly 
as good as another's, yet it is not as good, or at all events as 
authoritative, as the reading or interpretation of many men 
concurring. Thus, in law, a man may read Blackstone on a 
given case, and feel firmly convinced that Blackstone is on his 
side. He may also think that his conviction on the subject 
is as good as any other man's. Yet common sense will tell 
him that before he makes too sure of his own conviction he 
had better test it by consulting the lawyers, or by bringing 
the matter into court. 

Th^re is, of course, a possibility that Church teachers may 
be mistaken, and Councils may err, and even that the whole 
Church may, in some points, miss the right meaning of Scrip- 
ture. But then, is there not an equal possibility (to say the 
least of it) that A or B, or any other private reader, may be 
mistaken ? 

Moreover, if A or B possesses God's Spirit to guide him 
into Truth, has he any reason to believe that C or D does 
not equally possess the same Spirit, or that General Councils 
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are destitute of Heavenly guidance, or the great Body of the 
Church? 

Or, if the Church has sinned, and thereby lost something of 
her faculty to discern the Spirit of Truth, is it not equally true 
that A and B have sinned ? 

Or, if God loves A or B, notwithstanding his sins, is it not 
equally tine that God loves the whole Church ? 

In what point of view then can it possibly be right that 
the individual should ignore the voice of the whole Church 
from the beginning ? 



APPENDIX. 

Extracts nunc the Preface op the Editor oj the worm of 
Dr. Mahay. — Johh Hstrt Hofxtvs, S.T.O. 

Dusnra the few years preceding, the fermentation of the ecclesiastical 
leaven due to the Oxford movement had permeated every part of the 
Anglican Communion. 

The defection of Dr. Newman to the Church of Borne in 1845 was 
a terrible strain upon the hundreds and thousands of young, generous, 
and noble minds which had been fascinated, up to that point, by his 
marvellous gifts of learning, eloquence, poetry, asceticism, self-restraint, 
and subtle spiritual power. The excitement of the crisis compelled 
a fundamental searching of the real points at issue between the 
Anglican and the Roman branches of the Church, the like of which 
has never been known among us before or since. Many defections 
among ourselves helped to spread uneasiness and alarm, which rose 
now and then into a paroxysm of panic by no means favourable to 
a calm and thorough examination. No man in our Church had, during 
all these years, gone over this whole ground more thoroughly or 
more conscientiously than Dr. Mahan. His love and admiration of 
Newman he never lost ; but he did not find it necessary to look to 
him any longer as a guide. Nor was he ever hasty in reaching 
conclusions. He preferred to give what some have called " uncon- 
scious cerebration," fully time and opportunity to do its perfect 
work. He read very many of the ablest and most plausible treatises 
on the Roman side of the question, and at length learned to unravel 
their disingenuousness and special pleading by the mere analysis of 
their own pages. 

The result of the entire period was, to render him one of the 
soundest men among us in his recognition of the Catholioity of the 
Anglican position, as well as one of the clearest in his ability to 
demonstrate the correctness of that position to others. But, besides 
this, his personal familiarity with the whole period of this efferves- 
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cence, and his faculty of personal sympathy with every form in 
which such difficulties are likely to present themselves to the mind 
and heart of the young, the fanciful, the morbid, the weary, the 
impatient, or those who happen to be disheartened or disgusted with 
the peculiar incidents of their own experience: all this made him 
one of the wisest and most helpful of physicians for all patients who 
were suffering from attacks of the Roman fever. From the period 
we speak of to the end of his life, no one of our Clergy has been 
more successful than Dr. Mahan in clearing men's minds of Roman 
doubts, or settling their consciences firmly and intelligently upon the 
basis of the true Catholicity of the Anglican Communion. 

It was early in the year 1851 that a most estimable clerical 
brother came to him in great distress of mind on this subject; and 
in a discussion lasting nearly all night long, he satisfied his visitor 
so completely, that the work then begun went on to full satisfaction, 
and his settled convictions remained nmshaken ever afterwards. A 
desire was expressed by many to see the successful line of argument 
then adopted put within the easy reach of others, in book form; 
and The Exercise of Faith was begun while the mind of the author 
was yet full and glowing with the subject. The earlier portion of 
it was put to press before the rest was written ; and on more than 
one occasion he sat down among the printers and wrote off a dozen 
or twenty pages, leaving them to set up the matter without any 
revision or comparison with what went before or followed after. ' So 
entire and present a mastery of any subject is a rare thing with 
any mind : and merely as a literary tour de force the little treatise 
is remarkable. But the quiet and patient thoroughness with which 
it meets one of the most plausible and mischievous temptations of 
Roman error, is its best title to our gratitude. It has been of un- 
speakable service to many minds, and will continue to be useful so 
long as the delusions of Rome continue to be dangerous to the minds 
and hearts of the inexperienced, the impatient and the unwary. 



EXTRACT II. 

No one ever passed under his forming hand without comprehending 
that a correct knowledge of the History of the Church is the only 
argument worth a rush in solving the religious difficulties of this 
or of any other age of the world : or without receiving so fair and 
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full a grounding in the great facts of that History, that any sub- 
sequent defection, to the right or to the left, must needs have been 
due to the power, which some men possess, of obstinately shutting 
their eyes to what they know to be true* 



EXTRACT III. 

He was intensely impressed with the reality, and dignity, and aw- 
fulness, of the Sacrifice of the Altar. And his offering of it was a 
very blessed part of his Priesthood, involving a constant commemora- 
tion of those who were in his heart. And while he was not at all, 
in the vulgar sense, "A Ritualist," he loved all the beauty of 
holiness, with his great poetic soul. And all these things made him 
farther removed from Roman error than anyone, except my father, 1 
that I ever knew. His tract on The Exercise of Faith is an absolute 
antidote against Romanizing, if the disease attacks the head, as some- 
times it does; and is then curable. 



EXTRACT IV. 

On the morning of the Tuesday thereafter, the body lay in the old 
Rectory, vested in alb, stole and chasuble, and with the silver cross, 
worn by him daily during the last years of his life, lying upon his 
breast. A large cross of wood stood at his head, and lights were 
burning on either hand. Every trace of pain and suffering had 
passed from the face which seemed to breathe of the peace of Paradise, 
while the brow was crowned with a peculiar majesty that none had 
ever seen before. Hot even the shadow of death was there. For 
two hours, friends stole in silently to look their last upon that face. 
Then some sixty priests in surplices gathered about him; the antique 
wedge-shaped coffin was closed; the purple pall with the red cross 
running the whole length and breadth was spread, surmounted with 
the cross and crown in white flowers. Through the opening line 
of surplices the body was borne into the Church by the young men 
of the Guild. Mingled with violet and white, the adornments of 
Easter filling the chancel spoke of the triumph of the Christian's 
death. Lights gleamed from every panel of the reredos : and the 

1 The Bishop of Vermont. 
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only spot of black, in the Rector's chair, was relieved by the cross 
and crown of Easter flowers. After the lesson followed the Holy 
Sacrifice, the hymn being the one verse- 
Angels, and living Saints, and dead, 
But one Communion make. 

The strains of the " Nunc Dimittis " followed the body on its de- 
parture through the dense and silent crowd that filled the whole 
Church and overflowed far into the street. At the gate of the grave- 
yard the double surpliced line was again formed. The floral cross 
was lifted from the pall and borne before the body to the grave. 
After the last Amen, the young men of the Guild, while Jerusalem 
the Golden was sung in the open-air, filled in the grave, and shaped 
the lowly mound of earth. The vast crowd remained motionless until 
the floral cross was laid upon the whole length of that fresh earth. 
Men wept like children. One great sob of grief was the farewell 
of the loving multitude to him whose face they should see on earth 
no more. 



LETTER XXVI. 

TO ONE MEDITATING SECESSION TO ROME. 

My Dear — 

I think it will be a sufficient apology for my writing this letter, 
that I feel the jstep you now contemplate must be either from dark- 
ness to light — in which ease all of us, who love the light, are bound 
to follow you — or else from light to, darkness. In either case I 
trust that the voice of one who has gone over the same field of 
thought and feeling which has led you to your present mind, and 
who, moreover, has suffered much in this way, and has still to 
suffer, will not be without force (however weak in itself) to make 
you pause and ponder before you finally decide. 

I am extremely fearful lest, in some things, you have acted 
without considering sufficiently the desperate deceitfulness of the 
human heart, and the awful power and malignity and cunning of 
that adversary with whom, I know, you have conscientiously wrestled. 
There is such a thing, you know, as " Spiritual wickedness." 

In proportion as the mind is spiritual and heavenly, in propor- 
tion as it has renounced the common baits of sense and worldly 
honour, in proportion as it has set its affections on things above : in 
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the same proportion does the devil put forth that power, and dis- 
play that canning, and make those sudden and desperate efforts which, 
with ordinary men, are not needed. To the common herd it is enough 
for him to say, " Command that these stones be made bread ; " or, 
" All these things will I give thee." It is only to the few who have 
been enabled, in a measure, to cast these temptations behind, that 
he takes the further pains to carry them up to the pinnacle of the 
temple — to isolate them, as it were, in & peculiar and religion* isolation 
—and then to say to them, "Cast thyself down, for He shall give 
His angels charge concerning thee." And it is with a view to this 
peril, I think, that the psalmist, after praying God to cleanse him 
from his secret sins adds the special prayer, "Keep Thy servant 
also from presumptuous sins, lest they get the dominion over me: 
so shall I be undefiled, and innocent from the great offence." 

Now I hope you will not think that in this matter, I am pre- 
suming to judge your motives; I am too conscious of my own in- 
feriority, in every spiritual sense, to dream of anything of the kind. 
I am only afraid that the spiritual isolation in which, for the last 
three or four years, you have been placed (and I beg you to Bearch 
your own heart as to how far you may have been accessory towards 
placing yourself in it), may have given place for those peculiar temp- 
tations, which I know, both from the Bible and from universal 
experience, are sure to beset that state of isolation. From the time 
when, with a generous and venturesome faith, you resolved to be 
one of "those who follow the Lamb whithersoever He goeth," your 
purpose has been to go ever onward; to run towards Him wherever 
you might see Sim; to hail with delight even the faintest indica- 
tions of Mis presence: and, so far as a fellow- worm may judge, 
you have acted up to this noble resolution (that is, of course, human 
frailty excepted). But have you been equally careful on the other 
hand to allow for the danger of delusion? In your eagerness to 
press onward, have you allowed for the fallacies of a deceitful heart, 
which often make it a part of our trial and discipline that we have 
to retrace some steps, and to pause before others? In the dark and 
troublesome night of conflicting thoughts and feelings, while tossed 
on a sea of doubt, seeing Jesus on the waters, and eager to go to 
Him; have you, in such cases, always been careful first to say, 
"Lord, if it be Thou, bid me to come to Thee upon the waters?" I 
know that there is also a cold and doubting faith like that of Thomas, 
which requires sensible demonstration, and which, by its slowness, 
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cheats itself lOtffc of half the celestial blessing, and which yon, from 
natural temperament as veil as from principle, despise; and I am 
well aware that this extreme also has its peculiar temptations. But 
in your contempt for this, I hope you will not forget that the hold 
and generous and confident faith, which you admire, is the one which 
the devil makes the greatest efforts to sift; which, in consequence, 
makes the most false steps; which has oftenest occasion for repen- 
tance; which Jus need to he checked and admonished again and 
again, as our Lobd admonished Peter, in order to save it from 
actually making shipwreck of the soul. 

Now, of course, in all this I do not attempt to shed any light 
upon that "great controversy" which you are so rapidly deciding. 
2Sor, even if I could shed any light, would I venture upon it in 
your present state of mind : for argument demands leisure and 
willingness to weigh both sides. But you will allow to me to say, 
as a friend and a brother, that in your recent movements there has 
been a suddenness and precipitation (to all outward appearance) 
which, to my mind, does not comport with the character of one who 
has sinned, and who, therefore, feels himself fallible. Before Peter 
fell, he was rash and confident. He felt sure in his heart, and 
expressed himself with confidence. But when his penitence struck 
deep he became much more cautious — not only in his answers to 
that touching question, "Lovest thou Me?" but still more in his 
actions. Even after the Pentecostal gift he evinced a backwardness 
and slowness which went to the very verge of sin. Paul, the last 
and least of the apostles, was enabled to outstrip him in the work 
of spreading the GospeL Kay, he even had to rebuke him for his 
slowness in comprehending that truth, which had been taught him 
again and again in various forms, and at last by a special vision, 
that Czsist was to be preached to the Gentiles, and that they were 
not to he btund by the Jewish law. In this, undoubtedly, the caution 
of the Prince-apostle was carried to an extreme ; but still it serves 
to show how, to a penitent, caution and deliberation are natural. 
Angels act in all things with fiery rapidity and decision, but they 
are sinless; a moment's hesitation in them would be a deadly sin. 
go devils act with lightning-like precipitation, because in their very 
nature they are rash and inconsiderate. But fallible man is com- 
passed, about with infirmities. He knows that sin has filled every 
chamber of his soul with darkness and uncertainty; his own nature 
is divided and at war with itself. If he follows sense, he becomes 

8 
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a brute. If he follow* reason alone, he becomes a sceptic. If he 
follows conscience alone, he is in fearful danger of mi^tAlnng Satan 
for an Angel of light, and of becoming a fanatic: for he knows 
little of the human heart, who is not aware that conscience itself has 
to Become accustomed to the light before it can see things in their 
right proportions. Even the spiritual eye, when it is first opened, 
''sees men" only "as trees walking: 9 ' and therefore it is that the 
Urue penitent has to live for a time by " patience of hope ;" though, 
in the meanwhile, irrevocable time flies by and he his doing nothing, 
merely " lodging (perhaps) with one Simon a tanner," surrounded by 
the cares of this life, and only able, at times, to go up to the house- 
top to solitary prayer; yet he remembers that he has sinned and 
must therefore wait. They may press in to the spiritual feast who 
are less encumbered ; he is content to stand at the door and weep, if 
perchance the master of the house may come out and show him 
the way to enter. 

This you may think to be worldly* wisdom, and to sound like 
temporizing. But believe me, it is a lesson which I have learned 
amid much suffering and misery, which has gone sorely against my 
inclinations ; and which, therefore, I cannot but think sound, though 
not so palatable or so noble in appearance as the less deliberate 
way; and, as such, I hope you will consider it for charity's sake, 
and for the sake of Him, in whom I remain, 

Your faithful friend and brother, 



LETTEE XXVH. 

The situation in which you are placed has, to my mind, all 

the' marks of a great temptation ; one of those temptations to which 
we are all liable to be exposed from time to time, and which show the 
necessity of the utmost prudence and circumspection in spiritual 
matters. It is the temptation to rash and impulsive action, where 
sobriety and caution are particularly needed. In proportion as one's 
mind is occupied with religious thoughts, there is the greater dis- 
position to doubt, at particular seasons; and, if we are impatient, 
to. cut the knot of doubt, instead of waiting with quiet faith till 
it can be disentangled. This is symbolized to us in the Gospel, 
in the third of the temptations of our Loed. When the appeal to 
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the flesh failed, when worldly ambition was despised, then Satan 
took the Saviottk up to a pinnacle of the temple; he surrounded 
Him, as it were, with a religious atmosphere; and addressing Him 
in the language of faith, said to Him, "Cast Thyself down, for it 
is written, He shall give His angels charge concerning Thee." *6uch 
is the influence by which false religion seeks to shake the mind 
from the steadfastness of a " reasonable, religious, and holy hope." 
The slow and steady progress by which error is separated from truth 
becomes distasteful. The evils and difficulties that exist around us, and 
which are necessary " that the faith of some may be tried," assume • 
more and more formidable proportions. "We desire some short cut 
to truth. We long for some specific against doubt and questions. 
Under these circumstances, a powerful appeal is made to the senses, 
the imagination, the fervid feelings, the poetic sensibilities of the 
soul. The appeal seems, for the time, irresistible. We yield to it. 
We cast ourselves down, as it were; and a false step is made, 
which, except for some special providence or singular help of divine 
grace, may never be retraced. It has always appeared to me one 
of the worst signs of Romanism, that in its eagerness to win proselytes, 
it deals so largely in this kind of influence. Truth addresqps itself 
to quiet, sober, patient reason. "Ask, and ye shall receive; seek, 
and ye shall And; knock, and it shall be opened unto you." "He 
that doeth My will shall know of the doctrine." Error takes advan- 
tage of some unguarded moment, when the mind is in a tumult of 
excitement, and suddenly entangles its victim, as a bird in the snare. 
This you know, is the great art of all the enthusiastic, sensuous 
heresies, by which our land is over-run. Eome employs the same 
art. ..... 



These verses were written before Dr. Mahan knew of Keble's 
similar application. 

I saw a little sunbeam of a child, 
Sporting in idle glee about its mother, » 
Now by one fancy led, and now another, 
Approaching a chasm's brink. With terror wild 
The affrighted mother screamed, "My child, my child!" 
' But though her every feature blanched and quivered, 
Sq that in silent sympathy I shivered, 
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■ 

The heedless infant only sat and smiled. 

My life blood curdled, I could hardly move, 

I trembled at each breathing of the air. 

Not so the mother: with the quick thought of love 

She ceased to call, but laid her bosom bare; 

The infant saw, he rushed, he nestled there, 

And from that haven tried no more to rove. 

I once was heedless as that wanton child ! 

From my sweet mother, the pure bride of Chbist, 

By many a flowery bait of sin enticed, 

By Satan's specious arguments beguiled, 

I dared to stay, and wander in the wild, 

And o'er the towering precipice of schism 

I calmly looked and peered into the abysm, 

And played upon the fearful brink and smiled; 

But my sweet mother, fired with heavenly sense, 

Saw me, and called me to her side anew, 

Pleading in high and holy arguments, 

And when this failed, she opened to my view 

Those mystic fountains of the heavenly dew, 

Her duly blest and twin-born Sacraments. 



